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INTRODUCTION. 

The name Yalkut literally signifies a bag, or purse. 
The Yaihd Shim'oni, from which the following specimen 
has been selected for translation, is a compilation from Tal- 
mud and Midrash in illustration of the Bible. Part I em- 
braces the Pentateuch, which is treated at such length as to 
take up nearly two-thirds of the whole work ; Part II includes 
the remaining Books of the Old Testament. This compila- 
tion was made in the Xlth century, and consequently dates 
from the time of Bashi. 

The principal editions are as follows: 

(a) Editio princeps on Ezra, Neh. and Chronicles, printed 
in the first Habbinic Bible, V&nice^ 1517. 

Yalkut, Part II. Salonika^ 1521. A copy of this 
valuable edition exists in the Library of Clare 
College (B. 6, 12). I regret to say that I was not 
aware of its existence until it was too late to arail 
myself of it. 

The editio princeps of Part L was printed at Salo- 
nika, 1526—27. Folio. 

(5) The Second Edition of the whole work appeared at 
Venice, 1566. Folio. 

(c) Third Edition, Cracow, 1595—96. Folio. 

(d) Fourth Edition, Luhlin, 1643. Folio. 

(e) Fifth Edition, with the Dnn3K nnn, Livomo, 1650 — 

52, 55 — 57. This edition is rare. Emmanuel 
College Library possesses a complete copy (i. 2. 16, 
* - 17), presented by Archbishop Sancroft. 
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(/) Sixth Edition, Frankfort on the Main, 1G87. This is 
the edition I have used; a copy is also found in 
the Camb. Univer. Library. 

(g) The Zayith Ea<j^na/n, can scarcely be reckoned as an 
edition of the Yalkut, since it contains only selec- 
tion& Dessau, 1704. Folio. 

(h) Seventh Edition, Frank/art on the Oder, 1709. 

{{) The HK^SlD edition, 1806. 

(j) Another edition at Livomo, 1813. 

(k) At Konigsberg, 1856. 

(l) An edition, 8vo., Zolkiew, 1858, 9. 

(w) There is also a Wa/rsaw edition, 1876-7; and an edi- 
tion, probably Polish, but without indication of 
time or place ; this last has been wrongly ascribed 
to Livomo because, on the title-page, allusion is 
made to the fact that the work was formerly 
printed at Livomo. 

Though the edition I have used may be considered one of 
the best, the text is by no means in a satisfactory condition; 
the marginal references, which are supposed to refer to the 
passage quoted, are quite untrustworthy. Thanks however 
to Dr Schiller-Szinessy I have been enabled to trace them all, 
with the exception only of one or two which are probably 
derived from some Midrash not now extant. On comparing 
the Yalkut text with the passage which it professes to quote 
I have found in almost every case considerable divergence. 
I have not however attempted to correct the Yalkut text 
even when it seemed to me to be decidedly inferior, except in 
one or two passages where I have called attention to the 
fact in the notes. 

MaDINGLEY YiOABAOE, CAMBSISaE, 

September l^th, 1882. 



YALKUT 

PART II. 



HINT 668. 

3 "Return unto- Me, is the saying of thezech. cb. l 
Eternal of Hosts and I will return unto you ..." 

Eav Yehudah says that Rav used* to say, What is this T. B. Yoma* 

which is written "Eetnm unto He.. .and I will return..."? ^* 

1 The marginal reference here refers to Yoma 81, where no snch pas- 
sage is to be found. The passage which comes nearest to our text is T. B. 
Yoma 86^ where, according to Bashi's note, a reading existed agreeing with 
the Yalkut. Bav Yehudah's difficulty seems to be that, of two passages in 
Scripture where we read " Betum unto Me," the first seems to imply that 
l9T(ul mustyirst turn to God, ** Betum unto Me that I may return unto you," 
whereas the second makes God's overmastering election the reason of His 
people's return even while they were yet sinners, "Betum backsliding 
children for I have mastered you..." (Jer. iii. 14). 

B. Yehudah wishes to point out that the pronouns are here emphatic in 
the original, D33 ^D^yS ^3^K ^3 ** For it is J that have mastered you." 

The E. V. *^ married" is scarcely correct, for 7^3 when construed with 3, 
seems to have the stronger sense of mastery^ or even of spuming^ loathing, 
Eimchi teUs us that his father took it in this latter sense in the only two 
biblical passages in which it is found,, viz. Jer. iii. 14 and Jer. xxxi. 32, and 
that he considered it kindred with 7n!3, with !3, in Zech. xi. 8, '* And also 
their soul loathed me.** It was in this sense also that the LXX. translated 
Dl ^n^n ^3^K1 (Jer. xxxi. 32) by koI iyCD iifAikriffa avrQv, a rendering which 
is adopted by the Author of the Epistle to the Hebrews (Heb. viii. 9). 

There is a similar passage in Sanhed, 97^, where Babbi Eliezer and Babbi 
Yehoshua are disputing on this same question, the former maintaining that 
Israel's repentance is the condition of God's return, the latter that God's 
grace will overmaster Israel's ingratitude, and that if they are not ripe for 
the blessing, God will bring upon them such chastisements as will render 
them fit for His time; — The discussion is continued as follows : — 

* See next page. 

K. Y. 1 



2 YALKUT. 

(Zech. i. 3), and it is also written (" Eetnm tmto Me) for I 

have mastered (E. V. married) you"? (Jer. iii. 14.) 

There is no real diflSculty; the one (passage) refers to 
love, the other to chastisements. 

5 " Your fathers where are they ? ** " And the 
Prophets do they live for ever?" 

'BabM Eliezer said, If Israel do works of repentance they are redeemed, 
for it is said, '* Betnm baeksliding children*'; (and then) ** I will heal their 
backslidings'' (Hos. ziv. 4). 

Babbi Tehoshna replied, Bat is it not aU^ady said, ** Ye have been sold 
for naught, and not with silver shall ye be redeemed'' (Isai. Iii. 3)? ** Ye have 
been sold for naught'* — this means for yonr idolatry; — ** And not with silver 
shall ye be redeemed'*; — this means not with repentance and good works, 

Babbi Eliezer said to Babbi Yehoshna, But has it not already been said, 
*' Betnm nnto Me that I may return unto you" (Zech. i. and Mai. iii.)? 

B. Yehoshua replied. And has it not already been said, ''...for I have 
mastered you : and I will take you one from a city, and two from a family, 
and will bring you to Zion" (Jer. iii. 14) ? 

B. Eliezer said to him, But is it not also said, *' By repentance and rest 
shall ye be saved" (Is. xzx. 15) ? 

B. Yehoshua replied to B. Eliezer, And is it not also said, ** Thus saith 
the Eternal, the Bedeemer of Israel, his Holy One, to the utterly despised 
by every creature and abominated by nations, to the slave of tyrants : Kings 
shall see and arise,* princes shall prostrate themselves, &o." (Is. zlix. 7)? 

B. Eliezer replied. And is it not also said, *' If thou wilt return, O Israel, 
saith the Eternal, unto Me thou shalt return" (Jer. iv. 1)? 

B. Yehoshua replied. Is it not also said, "And I heard the Man who was 
clothed in linen, who was over the waters of the Biver, and he raised his 
right hand and his left unto Heaven, and sware by Him that liveth for ever 
that it (i.e. the Bedemption) was for a set time of times, and a half; and 
when the scattering of the power of the Holy People shall have been accom- 
plished, then all these things (i. e. the Bedemption) shall be accomplished" 
(Dan. xii. 7). 

Babbi Eliezer was silenced. 

• The formula 21 10» K'l "DDK "Babbi A said that Babbi B said," 
always implies that Babbi A had himself heard the saying quoted, from the 
mouth of Babbi B. 

Whereas I'l 0^2 «'n nO« "Babbi A said in the name of Babbi B," 
implies that Babbi A had received by tradition the saying of Babbi B, who 
may therefore have lived some centuries earlier. 

This rule is of great importance in the interpretation of the Talmud. For 
example, there are many B. Yehudahs mentioned, but the formula of quota- 
tion shews us that the B. Yehudah here mentioned was a contemporary and 
disciple of the great Babylonian teacher Bav : we therefore know that he was 
the B. Yehudah who lived from the middle to the end of the 3rd century. 
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[See Yalkut on Jer. viii. 5, where Rav plays on the 
words M'shuvdh nitzdchath, "a complete backsliding,*' changing 
them to T'shuvdh nitzdchath, "a complete'* or "victorious 
answer" as follows: — ] 

Rav* said, It was a [seemingly] victorious answer that the T. B. Sanhe- 
congregation of Israel returned to the Prophet. 

^ Abba Arika, better known by his title Rav (a.d. 176 — 247), was bom in 
Babylonia. On the death of his father he followed his famous tmcle, B. 
Cj):dyy&j to Palestine, to study in the School of the Patriarch B. Juda I. (also 
called Babbi, or Babbenu Ha-kadosh, '* the Holy "). In this school he became 
the most distinguished scholar. He returned to Babylonia and humbly 
undertook the lowly office of Methorgeman under B. Schila at Nahardea. 
On B. Schila's death Bav would naturally have succeeded him, but again he 
shewed his humility, and resigned his right in favour of his younger friend 
Sh'muel, whose birth-place Nahardea was. 

Soon after this, Bav, through the influence of the Resh Gelutha (Prince 
of the Captivity), obtained the appointment of Agoranomos, in which capacity 
he had to visit the markets throughout Babylonia. He thus became known 
to Artaban HI., the Parthian king, and a close friendship was formed be- 
tween them. On these visits Bav was much surprised and pained at the 
ignorance of Law and the loose morality of the Jewish community. He 
determined to effect a reformation ; and for this purpose founded the School 
of Sura (a.1). 219), which under him became the centre of Jewish teaching. 
In this school he had as many as twelve hundred disciples. He also gave 
public lectures for the unlearned at the time of the greater Festivals. He was 
possessed of considerable wealth, and employed it in assisting needy scholars. 
His fame extended not only throughout Babylonia, but even to Palestine ; 
and, in spite of the small esteem in which the Palestinian Teachers com- 
monly held their Babylonian brethren, the most distinguished of them (B. 
Yochanan) was not ashamed to write to him as *^ our Teacher in Babylon." 
The Babylonian title Rav soon became applied to him as the Teacher, /car' 
i^oxnf'i even as the Palestinian title Rabbi had been applied to his teacher 
B. Juda I., the editor of the Mishnah. 

Bav was unfortunate in his marriage. His wife was a thorough scold ; — 
he bore this misfortune with patience, though, aft he says (T. B. Shabbath 11^) 
'*... any pain rather than heart>pain, any ache rather than head-ache, and 
any evil rather an evil wife.'* 

After the fall of his friend Artaban HI. (a. n. 224), the Jewish community 
suffered persecution from the Persians; thus the hopes of Bav became 
directed towards Borne ; it was from thence that he expected the Messiah. 

Bav died in peace, and the Babylonian Jews mourned for him for the 
space of a whole year. 

The Talmud contains a large number of his sayings, which would well 
repay the trouble of collection. 

The following specimens may serve to shew his knowledge of human 
nature, his piety and liberality of heart : — 

1—2 
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The Prophet said to Israel, " Turn yourselves to repent- 
ance ; your fathers who sinned where are they V 

They replied, "And the Prophets, who did [not] sin, 
where are they ?" (i.e. are not they dead too ?) 

As it is said, "Your fathers where are they?" "And 
the Prophets?— Do they live for ever?" Nevertheless 

they were obliged to turn and confess that he was right, as it 

is said : " But My words and My decrees with which I 
encharged My servants the Prophets (i.e» all My threaten- 
ings) did they not overtake your fathers? so that they 
turned and confessed, &c.'" (Zech. i. 5, 6). [End of quota- 
tion from Yalkut on Jeremiah.] 

^Sni ® " ^ ®^^ *^^ ^^S^^ ^^ behold a Man." 

^74, (N.B. The passage referred to in the margin will he 

found on page 38). 

8 " I saw the night and behold a Man riding 
npon a Red Horse and He was staying among 
the myrtles which were in the M'tzuUah (depth)." 

** Bay said, All the appointed limits (for Messiah's coming) are already 
passed, and the matter depends only on Bepentance and Good Works" 
(T. B. Sanhednn O?**). 

** It was a frequent saying in the mouth of Bay that, The World to come 
is not like this world : — In the World to Come there is neither eating nor 
drinking, no increasing and multiplying, no trading, no enyy, no hatred and 
no heart-humings ; hut the Bighteous sit with their crowns upon their heads 
and feed upon the splendour of the Shekinah'' (T. B. Berakoth 17*). 

** A man will haye to giye an account for eyerything which his eye hath 
seen without enjoyment '* {Jerushalmi, Kiddushirii end). 

** Bay said, Neyer let a man bring himself into the power of temptation " 
(T. B. Sanhedrin 107'). 

There is also a noble saying of his in T. B. BWakoth 64* as follows : — 

** Learned men haye no rest either in this World or in the World to 
Gome ; for, as it is said, ' They will go from School to School, each one 
appears before God in Zion * (Ps. Ixzxiy. 8)." 

The Babbinio student will here obserye a play upon the word 7^n 
strength; for, in technical language, the 7^n was the walled-in space, be- 
tween the *' Mountain of the House '* and the " Court of the women," and 
which contained the School-House. 

1 This interpretation is also adopted by the Targum. 

^ [D^^S? is here used in the unusual sense of "below" or " forwards*' as 
in Jer. vii. 24 : see Dr Schiller- Szinessy's note on page 229 of his •* Catalogue 
of Heb. MSS." Vol. i.] 
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ZECHARIAH I. 5 

Rabbi Yochai^ said "I saw Night" (i.e.) the Holy One T^B. Sanhed. 
blessed be He was about to turn the whole universe into 
Night^, when however He bethought Himself of Chana- 
nyah, Misael and Azaryah, He was appeased, as it is said, 

** He waa staying lH^Syi among the Myrtles" which 
were in the ITtzTillah (depth)." Now Myrtles (Hadassim), 

mean (here) nothing else than Saints, as it is said (Esth. 

ii. 7), ^'And he was bringing up Hadassah" (i.e. Esther) 

and the M'tzolah (depth) means nothing else than Babylon 

as it is said (Is. xliv. 27), "Who saith to the Tzulah (depth) 
be thou dry." 

8 "And after him were horses Red, Reddish, 
and White/' 

Forthwith (i.e. as soon as He was appeased) the Bed 
ones that were (before) filled with ang^r became Beddish, 
and finally they were turned to White*. 

^ The Talknt reads Jtabbi Yochai, but the more probable reading, as 
given in the Tahnnd, is Rabbi Yochanan. This B. Yochanan lived from 
the middle to the end of the 3rd century: he was the editor of the Yerushdlmi 
in the same sense that B. Jadah I. was the editor of the Mishnah, and was 
the brother-in-law of the Babbi Shimeon ben LaMsh mentioned on page 8. 

s The Talmud has here the following lines which are not quoted in the 
YBXkxxt:^^***And behold a man riding upon a red horse.** — The word Ish, 
** a man,** means nothing else than the Holy One, blessed be He ; As it is 
said, " The Eternal is a man of war, the Eternal is His Name ** (Exod. xv. 3). 
** Upon a red horse ** — The Holy One, blessed be He, was about to turn the 
whole universe into blood, but when however He bethought himself, &o.* [as 
in text]. 

^ *^He was staying am^mg the myrtles** — B. Yochanan wishes to call 
attention to the word lllfw standing or staying; for the Man was ^* riding" 

but now that the prophet says " He was standing ** it may imply that he had 
desisted from his purpose which was punishment : The reason for this is the 
merit of the saints who are typified by myrtles. We must not however 
suppose that Hadassim, myrtles, were regarded as the emblems of the saints 
(D^P^IV) merely because Esther's name was Hadassah — this is only a peg 
on which to hang an accepted interpretation for which indeed another reason 
is assigned on page 38. 

^ The above inteipretation is, I fuUy believe, the right one, though as far 
as I have read, it will be quite new to Christian Commentators. There is 
some little confusion in the text of the Talkut which differs here from the 
Talmud ; — a comparison of the two will I think shew that the above transla- 
tion represents the original text. 
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T. B. Bera- Rav Papa says. Hence you may leam that a White horse 

is (a) lucky (thing to see) in a dream. 

20 "And the Eternal shewed me four work- 
men." 

T. B. Sukkah What are these four workmen t 

52* 

Rav Ohama, son of Bizna reports that Rabbi Shimeon 
Ch'sida used to say, (They are) Messiah son of David, Messiah 
son of Joseph*, Elijah and the Righteous Priest. 

Rav Shesheth propounds a weighty difficulty against 
this view (viz.), How then are we to understand that which 

is written, ^^ These are the horns which scattered Judah, 

Israeli &c«" ? Why ; these are the very ones that restore and 
establish Judah ! He said to him, Look on further to the 
end of the verse, where it is read, ^^ And these are come to 
put them in fear to cast down the horns of the heathen 
that lift the horn against the land of Judah to scatter 

it.'' Rav Shesheth' said, I am no match for Chama in 
Agada. 

Zech. ch. ii 2 " And I Said, Whither goest thou ? and he 
said unto me To measure Jerusalem." 

T. B. Bava Rabbi Ch'nina held the following discourse. The Holy 

Bathra 75 Que, blessed be He, sought to measure Jerusalem by mea- 
sure, as it is said, ^^And he said unto me To measure 
Jerusalem to see how great its length shall be and how 

great its width." Then the ministering angels said before 
the Holy One, blessed be He, O Lord of the universe, how 
many fortified cities hast Thou given to the nations of the 
world and Thou hast not given (them) unto them by measure ! 
Jerusalem then! — in which is Thy name^ and the saints 

^ For Messiah son ofJosepht Elijah^ and the Righteous Prieist, eee Appen- 
dix A. In Pesikta Babbathi, sect. zv. fol. 31*, Babbi Yitscbak interprets 
the four smiths to signify Elijah and King Messiah and Melchizedek and 
Messiah (anointed) for war. 

3 We know from the Talmnd (Berakoth 58*) that Bav Shesheth was 
blind ; — ^this must account for his *' difficulty.*' 

B '* Jerusalem in which is Thy Name" — This is founded upon Ezek. xlviii. 
35, where we read "And the name of the city from that day shall be 
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[are therein], — ^wilt Thou give unto them by measured — 

Immediately [we read], ^^ Then He said unto me. Bun, speak 
unto yonder youth as follows : Jerusalem shall be inhabited 
Tillage-fashion [i.e. without walls] by reason of the multi- 
tude of men and cattle in the midst of her" (Zecb. ii. 4). 

Resh Lakish said, The Holy One, blessed be He, is going 
(in Messianic times) to add unto Jerusalem 

a thousand' 7Sp of Towers ; 
a thousand f^X2 of Oinnaoih ; 

The-Lord-iS'There,*^ But by an **A1 tikri'* we may interpret not The-Lord-U- 
There (HOK^), but The Lord U her Name (PID?^). In T. B. Bava Bathra 75^ 

shortly before the passage quoted in the text, we read as follows: 

"Babbah said that B. Tochanan said. The Jerusalem of the world to 
come is not like the Jerusalem of this world. With regard to the Jerusalem 
of this world any one who wishes to go up (to it) goes up ; but with regard to 
that (i. e. the Jerusalem) of the world to come none go up but those who are 
invited thither. And Babbah says (also) that B. Yochanan used to say, The 
righteous will in future time (actually) be called by the Name of the Holy 
One, blessed be He ; — As it is said, "Every one who is called by My Name 
for My Glory I have created him, formed him, yea made him " (Is. xliii. 7). 
And Bab Sh*muel bar Nachmani says that B. Yochanan used to say. Three 
there are that are called by the Name of the Holy One, blessed be He ; and 
these are they; — The Righteous, Messiah^ and Jerusalem: — 

The Righteous; as we have already mentioned ; 

Messiah ; — ^because it is written, ** This is His Name whereby He shall be 
called, The Eternal our Bighteousness " (Jer. zxiii. 6) ; — 

Jerusalem; — ^because it is written, "Bound about eighteen thousand 
(measures) ; and the name of the city from that day shall be HDE^ 'H {The- 
Etemal-is-there, or, The-EternaUis-her-name) '* Ezek. xlviii. 85. Do not 
interpret it as if it were HD^ there but HDE^, her name.^* The same idea of 
the three-fold Name is expressed in Bevelation iii. 12, '0 yiKwr, iroirfffta avrbv 
ffTv\o9f itf r^ va^ tov Qeov fiov, Kal l^w ov firi i^iXOji h'l, xal ypdrpta iir avrbv t6 
Buofta TOV Qeov /mv, kcU rb 6yofia r^s roXews tov Qeov fiou, ttjs KOiifTJs ^lepov- 
ffaX'ifif ij Karc^cUpwffa ix rov wpcivoO avb tov Beov fiov, Kal t6 tvofid ftov rb 
kowSp, 

1 The Talknt reads: nnD3 OH^ ]nn D^^VI "...and the saints, wUt 
Thou give unto them by measure?" But the reading of the Talmud is 
better Hl^D HD ]n)2 iinK HDinn D^pnVI "...and the saints are therein, 
art Thou assigning a limit unto her (i.e. to Jerusalem)?" 

* I leave these words untranslated, since the Jewish Commentators them- 
selves do not know their meaning. Some have supposed them to be Greek, 
Persian or Arabic words, but Bashi (or rather Bashbam, who completed 
Bashi*8 work) is perhaps nearer to the truth in supposing them to be alge- 
braical or arithmetical terms. The whole passage is discussed at some length 
in Appendix B. 



T. B. Bava 
Eamma60*» 
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a thousand *1Xv oi Bimeoth (i.e. Palaces) ; 
a thousand and TV^ *JB^ of Taphtareoth ; 

and the very meanest of them all will be like Sephoris in 
the height of its prosperity. 

There is a tradition that Eabbi Tose said, I myself saw 
Sephoris in its prosperity, and there were therein one hundred 
and eighty* thousand streets of pastry-cooks. 

6 " And I, I will be unto her, saith the Eternal, 
a wall of fire round about." 

Eav Yitschak Napcha [said as follows] ; — The Holy One, 
blessed be He, said, I it was that kindled a fire in Jerusalem ; 

as it is said, ^^ And He kindled a fire in Zion" (Lam. iv. 11), 

(and) I am going to build her up again with fire ; as it is 

said, '^I will be unto her, saith the Eternal, a wall of 
fire round about" (Zech. ii. 5), ^^He that kindled the fire 
shall surely make restitution" (Exod. xxii. 9). The Holy 
One, blessed be He, said, It is incumbent upon Me to make 
restitution for that which I have kindled. 



HINT 669. 

PesiktaBab- And R. Shimeon* ben Lakish says, All My family will 
Bection 35 become unto Jerusalem a wall in time to come, and I will 
Brealan Edi- command the Angels to keep her, as it is said, " Over thy 

tion, foi. 65. ^g^jig^ Jerusalem, I have appointed watclimen'" (Is. 

1 The number 180,000 is 18,000 x 10, bat 18000 is the measurement given 
for the Jerusalem of the World to Come in Ezek. xlviii. See Appendix B. 

^ Babbi Shimeon ben Lakish, more conmionly called Besh-LaMsh (bom 
about A.D. 200, died about a.d. 275), was the dear friend and brother-in-law 
of B. Yochanan, by whom he was induced to give up a roving life to devote 
himself to the study of the Law. He was a man of great wit and readiness, 
and became famous as a teacher of the Agada. 

' God's family, the P*malia (i.e. familia) ahel malah, oonsiEfts of the 
Holy Angels ; and the Targum supposes that, in the present passage, watch- 
men or watchers signify the Angels. So also Ewald and Cheyne. See Cheyne*s 
note on Is. Ixii. 6, where he refers to a similar use of the word in Daniel, 
Enoch, and The Testaments of the Twelve Patriarchs, 
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IxiL 6) ; but perhaps you may object that " the fire girds her 
round, who then would be able to enter within her" ? — ^but 
[the fact is] in the future time the saints will be able to 
walk in the fire as a man walks in the sunshine on account 
of the cold, and it is pleasant to him ; and if thou art surprised 
at this, come and consider [the case of] Chananyah, Misael 
and Azaryah ; for, when Nebuchadnezzar cast them into the 
iiery furnace, they walked about in it as a man walks in the 
sunshine on a cold day ; as it is said (Dan. iii. 35), ^^ He 

answered and said, Lo, I see four men loose, walking in 
the midst of the fire, and they have no hurt"' 

What is this ^* And for a Glory I AM in the midst of 
her"? 

Is it not the case that the Glory of the Holy One, blessed 
be He, is none other than on High — as it is said, "Above 

the Heavens is His Glory" (Ps. cxiii. 4) ? 

K. Joshua' Ben Levi says. It is in order to indicate to 

^ Here about ten lines of the Fesikta are omitted. 

^ B. YehoEilina ben Levi, a famoos Eabbalistio Teacher, was bom in 
Palestine in the latter half of the seoonoL century. He became President of 
the School of Lydda in the south of Palestine, and enjoyed a reputation for 
working miracles. 

In his teaching he set himself to oppose the extravagancies of the Agada, 

He was himself a mystic ; and of the many sayings of his which have 
been handed down to us in the Talmud, the greater part are upon the 
favourite Eabbalistic themes, Gk>d, Creation, Hell, Paradise, &o. 

But though the natural bent of his mind thus inclined to Mysticism, he 
strongly opposed those who would fix the time of Messiah's coming. 

The disappointment of the expectations raised by Bar Eokba doubtless 
influenced his teaching on this latter point, for we find him careful to 
explain that the coming of the Messiah will depend upon the merits of 
Israel. The beautiful legend of Messiah sitting among the lazars at the 
gates of Bome (see p. 49) is intended to enforce this point. The form of 
this legend may well have been suggested to B. Joshua ben Levi during a 
visit that he is known to have paid to Bome. But see note on p. 50. 

There is a noble saying of his (in T. B. Peaachim 118*) on the dignity 
and blessing of labour, as follows : — 

** B. Yehoshua ben Levi said. In the hour when the Holy One, blessed be 
He, said to Adam, * Thorns and thistles shall it bring forth to thee,* his eyes 
were suffused with tears : he replied, Lord of the Universe, I and the ass. 
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every creature in the universe the superior excellence of 
Israel^ since it is on their account (i,e. Israers) that the 
Holy One, blessed be He, brings down His Shekinah from 
the highest heavens and lets it dwell in the earth ; — there- 
fore it is written— "And for a Glory I AM' in the midst 
of her," 

David* said, A wall of fire outside/ and for a Glory 
within ! — ^who then could rest within her ? 

This is that which is written, " Lord, who can dwell 
in Thy tents" (Ps. xv. 1). 

10 " For like the four winds of heaven I have 
spread you abroad." 

T. B. Ta'nith It is taught that the Sages do not make the mention of 
Yalkuton ^ ^^ ^^^ ^^^ ^^^ winds compulsory (i.e. in reciting the 

Ezek., Hirit 

373, shall we (both) eat out of one crib ? But when He said to him, * In the sweat 

of thy brow thon shalt eat bread/ (immediately) he was appeased.** 

B. Joshna taught that the punishment of Hell was only to purify the 
wicked, and that they themselves would see the mercy of it. He illustrates 
his teaching on this point by quoting Ps. Ixxxiv. 6, *'...who going through 
the deep-yale of tears account it as a (place of) fountains, Ac.'* 

His contemporary, B. Shimeon ben Lakish, does not agree to this, but 
maintains that the wicked will not repent in Hell, because the present parti- 
ciple, D^Jf^S, is used in Isaiah Izvi. 24, and not the past tense 'ITI^S. 

(See the whole discussion, T. B. ^Ayrumn 19*.) 

B. Joshua lived respected, and died a happy death : but so great was his 
reputation for Eabbala that the late Midrashim fable him to have taken the 
sword from the Angel of Death, and to have entered alive into Heaven, 
Paradise and Hell. (See the Article in Hamburger's ReaUEncyclopddie fUr 
Bibel und Talmud.) 

1 There is, I believe, an aUnsion here to the most holy name of God (see 
Exod. iii. 15), but if the reader object, let him read without the capitals and 
the argument remains the same. 

^ I do not find these words in my copy of the Pesikta Babbathi, the 
Yalknt seems to have taken them from the Midrash Thillimt though it is of 
course possible that they may be derived from some earlier Midrash. The 
Midrash T'hiUim on Ps. zv. 1, has the following ; — " [Thus] saith the Eternal 
who hath His Fire (^IK) in Zion and His furnace 0\^T\) in Jerusalem** 
(Is. xxxi. 9). David said, If He has His Fire in Zion ! and His furnace in 
Jerusalem! *'who then can dwell in Thy Tent?** This is that which the 
Scripture says, **And I, I will be unto them (?) saith the Eternal, a wall of fire 
round about*' — (i.e.) outside, '* and for a Glory I will be in the midst of her *' — 
i.e within ;-^David said. If a wall of fire outside, and Glory within ! who 
then could dwell within her ? *' O Eternal, who can dwell in Thy tent ? " * 
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Second Benediction). What is the reason? It is because 
the winds are not restrained ^ 

Whence have you learned that ? 

Because it is written "For like the four winds of 
heaven [I hare spread yon abroad.]" 

What could be the meaning of this ? Shall it be said 
that God (lit. the Merciful One) meant by this to say to 
Israel, "I have scattered you to the four quarters of the 

world"? If 80 "like the four..."? Surely "Into the 
fonr..." He ought to have said ? 

But do you suppose He meant to say that I will gather 
you from the four quarters of the world ? 

If so "Prom the four...*' He ought to have said. But 
the fact is that even as it is impossible for the world to exist 
without winds so it is impossible for the world to exist 
without Israel*. 

1 Acoording to Jewish thought the Bain of the whole world is only given 
in answer to the prayers of Israel; but with regard to the Wind and the Dew 
it is not so; they are '*not restrained," i.e. they are given whether men 
pray for them or whether they do not pray. For the mnd {Btuich) is the 
very type of freedom, *• it bloweth where it listeth" (St John iii. 8). And, of 
the Dew too, Micah has said that " it waiteth not for man, and tarrieth not 
for the children of men" (Mic. v. 6). 

During the Winter half-year, i.e. from the Musaph of the Eighth Day of 
Solemn Assembly to the Shacharith of the First Day of Passover (inclusive), 
all Jews make mention of God's gift of Wind and Bain in the following 
words; — ** ...Matshiv ha-ruach umorid ha-geshem,^* ** ...Who maketh the wind 
to blow and bringeth down the rain.^^ 

In the Summer half-year, i.e. from the Musaph of the First Day of 
Passover to the Shacharith of the Eighth of Solemn Assembly (inclusive), 
the special gift commemorated is that of the Dew — **...mortd ha-tal,** 
** ...Who bringeth down the dew," The Ashkenazic Jews however are not so 
particular on this latter point, and, in the daily recitation of the ''Second 
Benediction," during the Summer half-year they omit the mention of the 
wind and the dew, their practice being grounded on the ruling of the Babbis 
mentioned in the text. 

For a further note on the great Water Festival, the Eighth Day of Solemn 
Assembly, and the New Test, passages illustrated thereby, see Appendix G. 

' The argument is here made to depend upon the 3 of comparison. The 
four winds are the four quarters of the globe. The world cannot exist without 
them. — Israel is **as the four winds," therefore the world cannot exist 
without Israel. 
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seeYaik^on 12 "FoF cvery 0116 that toucheth you is as if 
99, and on ho touchod the pupil of His eye." 

Judges, Hint 

^^« It does not say "pupil of an eye" but "pupil of His eye" 

Cf. Dent. /• n j» \ 

xxxii. 10. (1 e. God 8). 

17 "Be silent all flesh before the Eternal, for 
He has roused Him from His holy dwelling- 
place." 

B'raBbtthBab Kabbi Pin'chas in the name of Eabbi Beuben [says], 
' • Five times David rouses up (i.e. applies the expression 

*' Arise'' to) the Holy One, blessed be He, in the First^ Book 
of the Psalms, [viz.] : 

"Arise, Lord ; help me, O my God" (Ps. iii. 7). 
" Arise, Lord, in Thine anger" (Ps. vii. 6). 
"Arise, Lord; God, lift up Thine hand" (Ps. x. 12). 
"Arise, Lord; let not man have the upper hand" 
(Ps. ix. 19). 

"Arise, Lord, prevent him" (Ps. xvii. 13). 

(but) the Holy One, blessed be He, said to him : David my 
son, although thou should'st bid me arise a thousand times, 
I will not arise. And when will I arise ? When I see the 
afflicted and the wronged and the poor uttering their moan : 

for this is that which is written ; ^^ By reason of the oppres- 
sion of the aflUcted and on account of the groaning of the 
poor^— now I will arise, saith the Eternal*' (Ps. xii. 5). 

In a deeper sense also this is trae, for while other naticHis have repre- 
sented the hody and the «(mZ, it has been left to Israel to represent the spirit 
{puicK^ of the great human family. 

^ In the BWashith Rahhah we read ''in the Book of the Psalms" instead 
of "in the First Book." The expression Arise is really applied to God ten 
times in the Psalms, but B. Pin*chas probably intended to confine his remarks 
to the cases in which the Most Holy Name (TV\tV) is used in direct connexion 
with the verb, thus ^"^ HDIp which occurs five times in the First Book, and 
once only in all the other Books, viz. Ps. exxxii. 8. A veiy similar saying is 
ascribed to *'Babbi Pin'chas the Priest in the name of Bav Hosh^", see 
Pesikta Babbathiy section 31 (Breslan Edition, fol. 58^). 



ZECHARIAH II. III. 13 



HINT 670. 

Rabbi ShimeoD, son of Babbi Jonah, says — (on the words) B'rashlth 
"Now will I arise"— All the time that she (i.e. Jerusalem) ^^*^]^ 
was depressed in the dust (the Shekinah itself was depressed), 
if it were possible so to speak ; (But) when that day shall The words 
come of which it is said, ["Shake thyself from the dust!"] ^nare "* 

Arise, sit, Jerusalem (Is. lii. 2) — in that hour (He too brackets are 

-r^' 1/.V «-rfc .1^ 11 n 1 1 j» ^1 -rVii _ ,^ omitted in the 

rouses Himself) "Be silent all flesh before the Eternal Yaikut, but 
[Why? "Because He hath roused^ Him from His holyJ^gT^^^ 

dwelling-place." B. Acha says], Like the hen that shakes and are 
herself from the ashes, ^0 sense. 

2 "And the Eternal said unto Satan . . ," Zech. ch. iii. 

Babbi Joshua ben Levi says — The Angel of Death told T.B.B'rakoth 
me — Never do you stand before the women when they are ^^** 
returning from a funeral, because I go leaping before them 
and I (then) have permission to injure. But suppose one 
has met him (i.e. the Angel of Death)? what must be 
his resource? Let him spring four cubits from his place, 
or if there be a river let him cross over it, or if there be 
another road let him turn into it, or if there be a wall let 
him stand behind it, but if not let him turn his face and 

say, ^^And the Eternal' said unto Satan [The Eternal 
rebuke thee Satan-''] 

1 The argument turns upon the words ^TIQnri " shake thyself" (Is. lii. 2) 

and *1WJ " roused" (Zech. ii. 17). The writer of course Imew that the former 

word was Hithpael of ^y^, while the latter was Niphal of "l^y, but his object 
is to call attention to the fact that the roots y\V and *iy^ are kindred, and, as 
a Niphal has sometimes almost the signification of a Hithpael, the passage 
in Zechariah might be interpreted as if it were ''He hath shaken Himself, 
&c." 

3 He must not venture to say ** The Eternal rebuke thee," for that would 
be KptfftM irepeyKciu pXcur^/jUas, but he must quote the whole Scripture in 
God's name, ''And the Eternal said unto Satan, The Eternal rebuke thee, 
&c." 

At the present day every Jew repeats these words in his last prayer, on 
lying down to rest. (See the Prayer HtDDH by^ yOK' HK^ip.) 

This reverence for the dignity even of a fallen Angel, will best explain the 
difficult passage in Jude, verse 9. 
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SeeYaikntii. 3 "Now Joshua was clothed with filthy gar- 
^-'^•* ments." 

8 " Hear now, O Joshua the High Priest, thou 
and thy fellows that sit before thee, for men of 
miracles these are." 

T. B. Sanhe- Who are these men for whom a miracle hath been 
wrought ? Say (they are) " Chananyah, Misael and Aza- 
ryah." When they came out from the fiery furnace they 
went up to the Land of Israel and married wives and begat 
sons and daughters and studied the Law under Joshua the 
High Priest. 

Rabbi Jose, son of Rabbi Chaninah said, that when 
Chananyab, Misael and Azaryah came up from the fiery 
furnace, they are mentioned no more. Whither did they go? 

Rabbi Elazar says, " They died in the spittle \" 

Rabbi Jose, son of Chaninah says. They died of the evil 
eye (i.e. because people envied them so). 

Rabbi Joshua, son of Levi says, They changed their abode 
and went away to Joshua the son of Yehotsadak to study the 
Law, and this is that which is written : ^^ Hear, Joshua 

the High Priest, thou and thy fellows that sit before 
thee, for they are the men of miracle." 

• The Talkut here quotes a strange legend from T. B. Sanhednn 93", to 
the following effect : 

The two false prophets, Zedekiah and Ahab (Jer. xxiz. 21, 22), being 
suspected of impurity, Nebuchadnezzar the king determines to test them by 
fire, quoting the case of Ghananyah, Misael and Azaryah ; but the accused 
plead that Chananyah, Misael and Azaryah, were saved because there were 
three of them, whereas tJiey are only two. To this the king replies that he 
will give them the High Priest Joshua. Joshua is accordingly cast into the 
furnace with the two false prophets, but whereas they are utterly consume! 
in the fire, Joshua escapes with the singeing of his garments. But why had 
the fire any power at all over him ? Bav Papa says. It was because his sons 
had married wives unfit for the priesthood. So also the Targum on Zech- 
ariah explains the " filthy garments." 

^ The story is as follows: — ^When all the nations of the world saw the 
great miracle of deliverance from the fiery furnace, they said to the Jews, 
What ! is your God such a God as this, and yet you have rebelled against 
Him? — and they spat upon them in contempt — Then Chananyah, Misael and 
Azaryah died in the spittle. 
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Babbi Tanchum says, With this understanding Chana- 
nyah, Misael and Azaryah Avent down into the fiery furnace, 
that a miracle should be wrought for them\ 

2 " I saw, and behold a Candlestick all of Zech. ch. iv. 
gold." 

These are Israel, as it is said, " Thou art altogether Pesikta Bab- 
beautifiil my Love" (Song of Songs iv. 7). sf ^^Tst" 

"FGullah al Eoshfth" (lit. "and its bowl was on its 

head/' but the words may be made to signify "and captivity 
was upon its Head.*' In this sense they are here taken 
meaning that God Himself went into captivity along with 

His children); "For your sakes I was sent to Babylon" 

(Is. xlii. 14 reading ^WhW for ^nnW). 

• \ • 

[And so it was shewn to Moses, "And thou shalt make The Passage 

inafltficl in 

the Candlestick of pure gold" (Ex. xxv. 81) — This is the square 
Congregation of Israel — "of beaten Work shall the Candle- ^?^®|if ^^ 
stick be made ; its shaft, and its branches, its bowls, its PesiktA 
knops and its flowers"— What do these signify ? The fact is, ^^tedl^the 
"its shaft",— this is the PHnoe: and "its branches", — these YaUrat 
are the disciples: "its flowers", — these are the little children 
who learn in the School-house — "shall be (all) of it" (i.e. 

of gold), " Then art altogether beantifnl my Love."] 

Another interpretation of "V^Gullah al Rosh&h" (is 

that suggested by the words) "And their King passes over 
before them [and the Eternal at their head" Mic. ii. 13*]. 



»> 



1 Cf. Ban. iil 17, " He wiU deliver us out of thine hand, king.' 

3 The whole passage from Micah is as follows ; — 

** I will certainly gather Jacoh, even the whole of thee ; I will certainly 
fold the Bemnant of Israel; I will nnite them as sheep in the fold, as a flock 
in the midst of its pasture — The hasy-hmn of men ! The Breaker (i.e. one 
who forcibly clears the way, )^bn) goes before them, they break through and 

pass on, they enter in by the gate, and their King passes on before them, and 
the Eternal at their head." 

This passage is undoubtedly Messianic and is so taken by the Jews. The 
''Breaker" is Elias, or Messiah himself (see B^rashith Rahbah 85, on Genesis 
xxxviii. 29). 

I think it probable that the Lord had these words in His mind when He 
spoke of the Kingdom of Heaven suffering violence (/StA^crac) and the violent 
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2 " And its seven lamps upon it." 

This alludes to the merit of the Sabbath* which Israel 
observes, once every seven days. 

2 "Seven and seven are the pipes." 

" Seven'' corresponding to the seven' days of creation : 

^^ She (i.e. Wisdom considered as the Creator of the World) 
hath hewn out her seven pillars'' (Prov. ix. 1): — "and 

Words in scven" — corresponding to the Fathers up to Moses [viz. 
brackets are Abraham, Isaac, Jacob, Levi, Koath, Amram, Moses]. 

see SSta^** (/JtocrroO taldng it by force (Matt. xi. 12). And again, "From that time 
Babbathi, (i-6* ftom the time of John) the Kingdom of God is preached, and every one 
forces his way (/Sta^rot) into it" (Luke xvi. 16). 

In another sense, All that came before Christ were (by comparison) 
D^^^'ID thieves and robbers (St John x. 8), but ** when He putteth forth His 
sheep He goeth before them, and the sheep follow Him" (St John z. 4), 
as it is written, ** Their King passes on before them and the Eternal at 
their head " (Mio. ii. 13). 

He is ** the door " of the sheep (St John x. 7, 9), and it is written " they 
enter in by the gate" (Mic. ii. 13). The sheep also will not only be safe 
in this fold, but it will find pasture there, hC efiov Idv ns elffiXO-g, (rw^^erac, 
Kcd eUreXevireTai Kcd i^eXevaeTcUy Koi pofi-^u cvp^aei (St John x. 9). In Micah 
also we find the same thought, " I will make them altogether as sheep in the 
fold, as a fiock in the midst of its pasture " (ii. 12). 

From the two interpretations of V* Oullah al Roshdht mentioned above, 
we see 1st, That the Jews acknowledged that God must su£fer with the 
sufferings of His People ; 2ndly, That the Gullah (the bowl which supplied 
the seven-branched Candlestick with oil), was regarded by them as a type of 
the Eternal, the Giver of all Spiritual Gifts to the Church; Srdly, The 
Christian interpretation alone reconciles the above, and also accounts for 
the use made of the Messianic passage, Mic. ii. 13. 

Compare also Bev. i. 13 ff. koL iirnrTpitpas eldov hrTo. \vxvio.% 'xpvffosy koX 
kv fUfftp Tuv iirra \vxvmv o/xoiov vltfi AvOpunrou k,t, X. 

^ Compare George Herbert's Poem, on Sunday, 

• ** The seven days of creation,^* "When the Jewish writers speak of the 
** days of creation" as the pattern for human work, we always find ** the «tx 
days." 

But when they consider creation from the Eternal stand-point of God's 
action, it is a present tense only that can define it (see Ki\2l, Is. xlv. 7: 

Amos iv. 13: Is. xliii 1, <&c.). 

Therefore we read also of **the seven days of creation" (see Vaiyikra 
Eabhah, sect. 11 on the words **And it came to pass on the eighth day"; 
also, on Is. xxx. 26, ** As the light of the seven days," it is said, '* these were 
the seven days of creation." (See B^rashith Jtahbah 3.) 

This will explain the argument respecting the Sabbath in St John v. 17, 
'0 vaTijp fiov ?«s Apri ipyd^erai ic.r.X. 
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Another explanation of ^^ her seven lamps" is that they 
correspond to the seven^ commandments which are mentioned 
in the Pentateuch, (viz.) Heave-offerings, and Tithes, Sabbati- 
cal years, and Years of Jubilee, and Circumcision, and the 
Honouring of father and mother, and the Study of the Law, 
which is more than all the rest put together. 

Lo, we have here three times over (the word seven); 

"Her seven lamps", "seven and seven were the pipes"— 

these make 21 ; and seven times seven (are 49), and 49 -I- 21 
(i.e. 70) correspond to the 70 Elders. 

3 " And two olive (trees) were above it." 

These are the two Messiahs ; one the Messiah (anointed) See Appendix 
for war, and one the Messiah (anointed) for King over 
Israel. 

3 "And two olive (trees) were above it." ?^^*"^* °" 

^ ' Judges, Hint 

1 •' Who art thou ? The great Mountain, be- ^^• 
fore Zerubbabel in equity." 

This is King Messiah. Why does it call him "The great Midrash 
xnountain"? Because he is greater than the Fathers' ; as it ro?Sol^!"end. 

^ " The seven eommandmentSy Ac." The Jews do not speak of " The ten 
oommandments" bnt of " The ten words" (Ex. xxxiv. 28, <&c.); see ** Sayings 
of the Jewish Fathers," by Dr C. Taylor, page 135. 

^ According to the Babbinic writers the Mountains represent the Fathers 
and the Hills the Mothers of Israel. (See T. B. Rosh Ha-Shanah 11\) 
There is a difficult passage in Genesis (xlix. 26) which seems to lend itself 
to this view 7 

nin nbi? h^ Jin5| ^^jk nbna 
.dVw lii;?! n^sri ny 

Here the parallelism seems to require us to take ^t\ as the archaic 
plural for Dn^H ** mountains," and to translate 

'* The blessings of thy father have prevailed above the blessings of (the) 

mountains, 
Even to the utmost longing of the Eternal hills.*' 

Indeed I suspect that the parallelism was originally still more complete, 
and that the proper reading should be *iy ^ifin "Eternal mountains'*, cor* 

responding with djhV Hi^?! " everlasting hills.'* (Cf. Hab. ui. 6.) 

But the Jewish commentators from the earliest times have taken nln 

K. Y. 2 
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is s^id, ^^ Behold my penrant shall deal prudoaUyi he shall 
be exalted and lifted ap, and shall be high exceedingly" 

(Is. lii. 13). 

He shall be exalted^ (above) Abraham, for it is said, 

^^I have exalted my hand nnto the Lord" (Gen. xiv. 22). 

And he shall be lifted up above Moses, since it is said 
with respect to him (i.e. Moses) "Lift him up" (Numb. xi.l2). 

And he shall be higher than the ministering angels, 
concerning whom it is written, "And their heights were 

high and terrible" (Ezek. i. 18). 

From whom does he spring ? From David — ^because it is 
said, *' And the son of Solomon was Behoboam, Abia his son, 
Asa his son, Jehoshaphat, &c." up to ''And the sons of 
Elioenai (were) Hodaiah, and Eliashib, and Pelaiah, and 
Akkub, and Jonathan, and Dalaiab, and Anani, seven" 
(1 Chron. iii. 10, 24). 

So far the Scripture expressly names up to Anani (^JJ^) ; 
Who is Anani' ? This is the Messiah, for it is said, **I beheld 

to signify **my Fathers, '^ though, aooording to the strict derivation, ^n 

would rather signify ** those that conceived me'* than ** those that begat me," 
This interpretation was however established before the days of the Targum 
Onkelos. 

If then the Mountains simify the Fathers, the Midrash Tanohuzna argues 
that " the great mountain** (^nir? 1^\ must signify one who is greater than 

the Fathers. 

1 The three-fold mention *^ exalted.,. lifted up... high" implies the highest 
possible exaltation. Messiah therefore, to whom all three are applied, must 
be greater than those to whom only one of these terms is applied. 

' The whole genealogy of the house of David, as recorded in 1 Chron. 
iii. ends in "Anani, seven.** To the mystical Jewish mind seeking every- 
where the signs of the Messiah, this name, coupled with the sacred number 
seveut must from early times have received attention. The Targum (see MS. 
Ee. in Cambridge University Library) translates it *' Messiah.*' Bashi, too, 
distinctly says, **this is Messiah,** and quotes Ban. vii. This impression 
gained strength from the evidently Messianic passage Zeeh. iv. 10, which 
ends " Zembfaftbel, seven.*' Therefore, placing these two passages together, 
the Tanohuma argues that ** Anani, seven ** and ** Zerubbabel, seven '* must 
both refer to the Messiah ben David. This interpretation is therefore inde- 
pendent of Dan. vii., but it was doubtless materially strengtiiened by, the 
early interpretation of that passage (see T. B. Sanhed. 96^, where Bar Naphle 
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in the visions of the night, and lol with the clouds 

{p€^\ff) is used as a name of King Messiah) which is so important in its 
bearing on the New Testament, that we must consider it somewhat in detail. 

The title " Son of Man," as applied to an individual, is first used of the 
Prophet Ezekiel, to whom it is applied about ninety times. 

Why was this title, which before was only used of man as a human being, 
specially applied to Ezekiel ? 

Eimchi's note on Ezek. ii. 1 supplies, I believe, the correct answer. He 
says : — 

** The commentators have explained that he is called Ben Adam (son of 
man) that he might not grow proud and reckon himself as one of the Angels, 
because he had seen this wonderful (lit. great) vision. But my own opinion 
is, that because he had seen ' the face of a man ' in the Vision of God 
(Merkavah), God made known to him that he is good and acceptable in His 
sight, inasmuch as he is a man (lit. son of man) and not * a lion ' (lit. son of 
a lion) and not 'an ox' (lit. son of, &e,) and not 'an eagle' {son of, <&c.), 
even as we have explained above. Therefore Jonathan targumizes it by 
bar Adam, and not by bar Enasha (K(^3K H2) ; and though he targumizes 
D*1K '*2t (the face of a man) by Kt^^K ^&K (see chap. i. 10), he only does so 
for an anthropomorphic reason." 

These words of Eimchi's are very suggestive. — For Ezekiel had seen the 
four Living-Creatures (HVn) that represented the Universality of Goll's 
Providence, and from the first had recognized in that Vision of God, though 
vaguely, the Humanity that underlay the form (see ch. 1. 5, ** this was their 
appearance, they had the semblance of a man"). Looking closer into this 
awful Activity of Providence he saw the traces of a kindly (see T. B. P^sachim 
119*) Human hand (v. 8, '* And the hands of a man were under their wings"). 
Thus emboldened he raised his eyes to behold the Face. And lo ! though 
there were other faces, of a lion, ox and eagle, yet the face that was turned 
to him (see the Hebrew, v« 10) was "the face of a Man." What wonder 
then, if, at the end of the Vision, he sees, even upon the Throne of God, 
"the semblance of the likeness of a Man" (v. 26). 

Now before we pass on to consider the effect of this Vision upon the 
Vision of Daniel vii., it will be well to notice that in the four instances 
above quoted where Ezekiel sees God, if one m6^ so say, under human form 
(w. 5, 8, 10, 26), the Targum has translated Adam by tCtT^^K {sic, in the 
definite state, or, as we may say, with def, article), but wherever Ezekiel 
himself is called ** Son of Man," the Targum reads for ben Adam simply bar 
Adam, 

This Vision of God in human form, coupled with the ascendency (if I 
may so say) of the Man over the Living Creatures, must have deeply im- 
pressed Ezekiel : and when God called him ''Son of Man," he must have 
felt that lowly name to be full of promise for himself and his nation. Indeed 
he never ventures to apply that name Adam to himself; it is God's name for 
the Prophet, and in one remarkable passage it is applied by God to the 
Nation : 

'* And ye, My flock, the flock of My pasture, are Adam (D^K) ; 
I am your God, saith the Lord God " (Ezek. xxxiv. 31). 
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20 TALKUT. 

(^iiy, Anani) of heaven" (Dan. vii. 13). Why should this 

The Talmadie interpretation of this passage is very interesting, and we 
shall have occasion to refer to it when we come to discuss the omission of 
the def, article, from the name '* Son of Man '' in the Vision of Daniel. 

The Vision in Daniel (chap, vii.) is manifestly founded upon that of 
Ezekiel. As, in Ezekiel, we have seen the Adam (Man) and the Chaiyoth 
(''living creatures"), so in Daniel we find Man and the Chaiyoth, And 
though, in Daniel, the Chaiyoth have become fierce heasts^ it is only because 
they represent the inscrutable dealings of God in the power given to the 
fierce World-Empires over Israel. 

As, in Ezekiel, the Man, dimly seen at first in the Merkavah, comes out 
more and more clearly in his ascendency over the Chaiyoth, till at last he is 
seen seated upon the very Throne, so too in Daniel we find the Chaiyoth 
have their power taken away (v. 12) while the Man (the Coming One) 
obtaining dominion over them all, draws near even onto the Throne : — '*lo, 
with the clouds of heaven one like a man {lit. son of man) coming ! and he 
reacheth even to the Ancient of days, and they presented him before Him, 
Ac." 

As, in Ezekiel, too, we have seen that Adam, Man, was recognized as a 
name for God*s People, so too we find (verse 22) that Daniel understood 
"Son of Man" (K^iK ni) to signify **the Saints of the Most High'.* who 
should possess the kingdom. 

The Christian may go further and say that, as in Ezekiel, Adam was 
only applicable to Israel because it had its counterpart in the Merkavah, or 
Divine Nature, so too the **Man** in Daniel is only represented by '*the 
Saints of the Most High," because there is in the Divine Nature itself One 
who sums up all human sanctity and perfection. 

It will thus be seen that the Christian interpretation of the passage in 
Daniel stands on quite other grounds than the use or omission of the def, 
article in the title " Son of Man." 

Indeed it would be impossible accurately to translate 6 vlos rw &i^p<airov 
into Hebrew or Chaldee; for though D^Kn JJ, or ti^^^H 'IS, might, as far 

as Grammar is concerned, point to an individual, yet, if we consider the 
usage of the words, it would be more natural to translate them **Man,*^ in 
the sense of Mankind (cf. Targ. on Ps. viii. 5). 

Every Hebrew scholar knows that DlKn frequently signifies Man in the 

sense of Mankind ; but D^K, without the def. article, is often used in a very 

similar sense as a noun of multitude, e.g. "man and beast," "a multitude 
of men," Ac, the difference between them being that whereas D'lK ^2^ 

would signify "men," D^Kn ^J9 would comprehend the whole human race. 

According to Mishnah-wiiters D'lK applies to Israel and not to the 
Gentiles, because it is said "Te are Adam" (Ezek. xxziv. 31). 

But D*1t(n on the other hand, they say, applies to the Gentiles. See 

T. B. Yevamoth CI'', Bava MHzia 114^ Karithoth 6^. Certainly there is a 
passage in Jeremiah which would seem to bear them out in this view. See 
Jeremiah xxxii. 26, "...both in Israel and in mankind" (D^^p) 7(^1^^^). 
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"fieven" (1 Chron. iii. 24) be written with respect to the 

If from Hebrew we turn to Ghaldee the case remains much the same. 
COK without the article is sometimes used for man or men, as e.g. Ezra iv, 11 
mn^ nny K^DK inny *»thy servants the men b^ond the river." But when 
written thus Kt^JK, in the definite state it signifies man in the sense of 
numkind, e.g. Dan. vii. 8, "eyes like the eyes of man" (i.e. human eyes) 
NB^iK ^D^rD) ; Dan. iv. 32, ** they shaU drive thee from men (KK^3K) "—where 
the def. state implies that the king would no longer be hwaian. 

It was then probably with the view of avoiding still further any sem- 
blance of anthropomorphism that the Targum on Ezek. i. uniformly trans- 
lated DIM, as seen in the Merhivah, by \Wy\i( (w. 5, 8, 10, 26). This is 

most remarkable in the 26th verse, where on the *' similitude of the throne " 
the prophet sees '*the similitude of the aspect of a man (DIM)," which the 
Targum virtually alters, by the def, state^ into ** the similitude of the 
aspect of Humanity (Kt^^^K)." No one could possibly suppose that the 
Targum here intended to imply " the Man," in the sense of an individual. 

The Vision of Daniel vii. was from very early times interpreted in a 
Messianic sense; but it is a singular fact, that though, as we have seen. 
Bar Naphle (ve4>€\ri) and Anani were used as names of the Messiah, yet there 
is no evidence that the more obvious name "Son of Man" was ever so 
applied. The only seeming instance to the contrary is in the Book of 
Henoch, ch. xlvi. 1 — 3 (Abp. Lawr. translation) : 

" Then I beheld the Ancient of Days whose head was white like wool, 
and with Him Another, whose countenance resembled that of man. His 
countenance was full of grace, like one of the Holy Angels. Then I enquired 
of one of the Angels who went with me, and who shewed me every secret 
thing, concerning this Son of Man ; who He was ; whence He was ; and why 
He accompanied the Ancient of days. He answered and said to me ; This is 
the son of man to whom righteousness belongs; with whom righteousness 
has dwelt, and who will reveal all the treasures of that which is concealed, <fec." 

These last words distinctly point to the Midrashic interpretation of 
Dan. ii. 22, " He revealeth the deep and secret things ; he knoweth what is 
in the darkness, and the Light {Nehora) dwelleth with Him ;" upon which 
the BWashilh Rahhah comments as follows : — 

*' Nehora (the Light), this is King Messiah." 

I think it therefore probable that the above passage from the Book of Henoch 
was intended to refer to a personal Messiah, and that the name Son of Man 
was recognized amongst a certain School as a Messianic title before the 
coming of Christ. This however is very uncertain since it depends entirely 
upon the date of the above-mentioned passage in Henoch. 

I cannot however admit the force of the argument that the name * * The 
Son of Man** mtut have been new in the New Testament, because Christ, 
who avoided the name Messiah, would not have been likely to style Himself 
by a recognized title. For, in the first place, the Messianic Names or Titles 
were very numerous, each School adopting its own (see T. B. Sanhed, 96), 
and probably these names were little known beyond the School that origin- 
ated them. And secondly, the argument depends upon the enormous 
assumption that Christ spoke Greek. For, if instead of 6 vlbs rod wBfuiirov, 
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Messiah ? Because it is said, ^^ Who hath despised the day 
of small things? for they shall rejoice^ and shall see the 
Lead stone in the hand of Zembbabel seven" (Zech. iy. 10). 
Therefore it is said, ^^ Who art thon? The great Mountain? 

Before 2erabbabel— in equity" OIB^W):— this is he of 
whom it is written, ^^ He shall judge the poor in righteous- 
ness, and convince in equity (TIB^^M), &o" (Is. xi. 4.) 

7 '' And be shall bring out the head-stone." 

This is the Stone* of Jacob, as it is said, "And Jacob 

arose in the mornings and took the stone" (Qen. xxviii. 18), 
and so too Daniel says, " I beheld, until a stone loosened 
itself" (Dan. ii. 34).« 

we read S^ j ^3 or m] n^ (seeTargnm on Pa. viu.), or fi^^X 12, or KE^^fe( 12, 

the whole force of the objection is gone, since the title being as lowly as that 
of Ezekiel could gi^e no ofFenoe to the weakest, whilst to the initiated its 
true meaning would onlj be seen in the Merkavah* 

When, howeyer^ the words of Christ came to be written in Greek their 
deeper meaning had been long understood, consequently it would have 
been impossible to have translated the Aramaic title in any other way than 
by 6 vlds rov auSpwrov. 

The Name then if derived from the Vision of God (Merkavah) in Ezekiel 
ehap. i., especially verse 26 (compare Targum), and though the special form 
in which Daniel applied this Vision has supplied much of the imageiy which 
surrounds the Name in the New Testament, still the "Throne of Glory ^' 
(cf . Ezek. i. 26) alone explains the Name and was ever present to the mind 
of Christ — "When the Son of Man shall eome in His Glozy, and all the 
angels with Him, then shall He sit upon the Throne of His Glory " (Matt. 
xxT. 31, 32). 

On the influence of the passage in Daniel respecting the sudden appear- 
ance of the Son of Man in Heaven aee Appendix A, 

^ The Stone of Jacoib, In Genesis xxviii. 11, we read that Jacob ** took of 
the stones of the place and set (them) up for his pillow," but in the 18th 
verse the word *' stone " is in the singular — ** And he took the stone which he 
had put for his pillow..." This seeming contradiction is aooounted for in 
the Targum "Jonathan" by a miracle, '*the four stones which Jacob had 
set for his pillow he found in the morning had become one stone.*' See also 
BWashith Rdbhahj 68, where there is a discussion as to whether the stones 
were twelve in number or three or two. The Stone of Jacob (or "Stone of 
Israel," Gen. xlix.) seems to have been identified with the stones in the 
Breast-plate (Exod. xxxix.), for, on the words * '[thence is the Shepherd the 
Stone of Israel'^ (Gen. xUx.) the Targum ** Jonathan" reads, "And thence 
he became worthy to be a Buler and to be united in the engraving of the 
Names upon the Stones of Israel." 

3 The point of the quotation is in the verse which follows: — **And the 
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10 '' For who hath despised (or spoiled) the 
day ? Small things (or Smallness)." 

Rabbi Elazax said, What hath caused the righteous to J- S- Sotah 
spoil their table (i.e. to lose part of their reward) in the 
Time to come? The smaUness (viz. o{ faith) that was ia 
them, that they could not trust the Holy Oiie, blessed be He. 

(But) Rava* said. These are the little children of wicked 
Israelites who spoil (i.e. deprive of its sting) the judgment 
on their fathers in the Time to come. 

They (i.e. the children) say before Him, O Lord of the 
Universe, seeing that Thou art (now') about to exact punish- 
ment of them (i.e. of our fathers), why shouldst Thou have 
smitten their teeth through us' ? (read U3 for D3 in Talmud 

text). 

There is a tradition (Tosefta) that R. Eliezer* the Elder This passage 

^ ' occurs before 

the preceding 

stone that smote the image hecams a great mountain and filled the whole ^^ ^ ^^ 

earth." These words are quoted in the text of the Tanchuma. The 

Tanchnma gives another reason for connecting Messiah with Mountain^ 

because He "comes by the way of the mountains; as it is said, *How 

beautiful upon the mountains, (&c.' (Is. lii. 7)." 

^ Bava (bom a. d. 299, died 352) was a learned and wealthy teacher at 
Machuza in Babylonia, but he belonged to a degenerate age, and Machuza 
bore a bad name even in Babylonia for pride, luxury and corruption. 

If Graetz is to be trusted Bava would seem to have cared more for his 
own popularity than for the morality of his people. He was hard and not 
always honest in his dealings, but as a Lecturer he was decidedly popular. 
I cannot think, however, that Graetz has done him justice. The words in 
which he addressed his own congregation (see p. 73) are scarcely those of a 
man who courted popularity. 

* The meaning is not quite clear in the Talkut, but if we turn to the 
text of the Talmud the sense seems to be as follows : — Our fathers sinned, 
the consequences fell upon us and they suffered in seeing our sufferings — 
Wilt Thou not then now forgive them? God Himself tells us ttiat the six 
score thousand infants in Nineveh were a mute appeal to TTiim for mercy 
on their fathers (Jonah iv. 11). 

* Eliezer ben Horkanos, more commonly called B, Eliezer, was a 
Mishnah- teacher who lived in the First Century. He was related to the 
Princely House having married Imma Shalom the sister of the Patriarch 
Babban Gamaliel H. 

B. Eliezer, though he was a man of -great originality, objected to the 
developement of the Traditions, and could never be induced to give a. 
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used to say, Any one who has a morsel in his basket and 
says, What shall I eat to-morrow ? is nothing less than one of 
the men of little faith. 

decision unless he had heard it directly from his teachers. After the 
destruction of Jemsalem he went with the Sanhedrin to Jamnia» where 
however he was excommnnicated beoaase he would not conform his views 
to the opinion of the majority. 

The sentence was imposed by his own brother-in-law Babban Gamaliel, 
and when all shrank from making it known to him, his favourite scholar 
B. Akiva undertook the office, and performed it with the greatest respect 
and consideration. K Eliezer then left Janmia and betook himself to 
Lydda and Caesarea; at this latter place he was thrown in contact ^nith 
many Jewish Christians, especially with one James (Jacob) who had been a 
disciple of Jesus, and whose teaching was approved by B. Eliezer. Eliezer 
himself was suBi)ected of being a Christian and was obliged to clear himself 
by a formal denial in the Law Courts. After B. Eliezer's death a reaction 
set in in his favour. B. Joshua who, with B. Akiva, had come to visit him 
in his last illness, kissed the dead body and removed the Excommunication. 
B. Akiva pronounced the funeral oration. 

Though B. Eliezer was never a Christian yet the whole bent of his mind 
and the circumstances in which he was placed laid him peculiarly open to 
Christian influences. 

It was through men like B. Eliezer that Judaism was uncomKUOusly 
leavened by Christianity. 

In his teaching he ever strove to lighten the burden of the traditions. 
ICany of his sayings, besides the one in our text, remind us of the New 
Testament; e.g. 

"Let the honour of thy friend be as dear to thee as thine own." 

{Avoth n.) 

The following short Prayer which B. Eliezer composed for use on a 
journey is moulded on* the pattern of the Lord's Prayer. 

** Bo Thou Thy will in heaven above, and give peace to him that feareth 
Thee on earth, and do what is good in Thine eyes. Blessed be Thou O 
Lord that hearest prayer." (T. B. Berakoth 29'*.) 

** There is a tradition (Boraitha) that B. Eliezer used to say, The souls of 
the Bighteous are treasured up beneath the Throne of Glory" (cf. Bev. vi. 9). 

(T. B. Shabbath 152i>.) 

B. Eliezer saw, even in God*s anger, love disguised, and as an instance 
he maintains that 

"The Holy One, blessed be He, only led Israel into captivity among the 
nations in order that converts might in addition be gathered in— As it is 
said, * I will sow you for Myself in the earth * (Hos. ii.) — ^But a man only 
sows a bushel in order to gather in ever so many quarters." 

(T. B. P*8achim 87^) 

B. Eliezer was a friend of the Jewish proselyte Aquila (or Onkelos), and 
was one of the three Teachers before whom Aquila laid his new translation 
of the Holy Scriptures into Greek. B. Eliezer is the reputed author of 
the Pirkay R, Eliezer, 
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14 ''These are the two sons of oil that stand 
(or remain) by the Lord of the whole earth." 

Babbi Judah said, This refers to Aaron and David, who Torath 
were anointed in this world, and have no need to be anointed sifr&\ Tzav, 
(lit. to anoint) in the Time^ to come (i.e. in the days of the ^^'^^ ^®* 

Messiah) ; as it is said ; — ^^ This is the Anointing of Aaron'" 

(Lev. vii. 35). 

2 " And he said to me. What seest thou ? And Zech. ch. v. 
I said, I see a flying roll." 

What means this fljring (HSJ^) ? Floating; as thou sayest, 

^^And there flew (&y^1) unto me one of the Serapldm" 

(Is. vi. 6). ^ 

Babbi Abbuhu' said, Even if it had been the skin of an 

^ According to the Talmad, anointing was not pritotised in the case of 
Kings, onless there was a break in the succession, or a disputed title to the 
throne. (See T. B. KcFrethoth 5^) 

The argument in the text turns upon the word " stand** or " remain**, as 
though he said, "These are two anointed ones who remain..." i.e. their 
kingly and priestly office is undisputed and eternal 

We may here remark that the expression Kll? *1^ny "The Time to 
come" is almost always used of the Messianic Age, whereas the KlSl D/iy 
"The world to come" mostly denotes the Age which lies beyond the 
general Resurrection. 

3 In that the Scripture says, '* This is the anointing of Aaron and the 
anointing of his sons," the inference is naturally drawn that the anointing 
of the priesthood was once for all. 

As with the Kings so with the Priests, anointing denotes a change in the 
order : When then God promised a Messiah (an Anointed One) He indicated 
by the veiy name a change in the Priesthood (compare also Hebrews vii.) 

' B. Abbuhu (or Abbahu) (a.d. 279 — 320 about) was a wealthy and accom- 
plished Agada-teacher. He lived at Oaesarea and enjoyed the friendship of 
the Boman Proconsul ; so great indeed was his popularity that " the ladies 
of Caesar's household " used to greet him with a song as he returned from 
his lectures (see T. B. Sanhed, 14^). He was reproved by one of his col- 
leagues for teaching his daughter Greek, but justified himself by solemnly 
declaring that his own teacher, B. Yochanan, had permitted it. As a justi- 
fication of B. Abbuhu's Greek studies the verse was quoted, "It is good that 
thou should'st take hold of this (i.e. Jewish studies); yea also from this 
other (i. e. Greek learning) not withdraw thine hand ; for he that feareth 
Qod shall come forth of them all " (Eccles. vii. 18) (see Midrash Koheleth 
on the verse). 

B. Abbuhu was much involved in controversy with the Jewish Christians 
(the so-called Minim), 
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Elephant or the skin of a Camel, it would not have been of 
such a size as this, and thou sayest thus ;-^ 

3 '' This is the curse that goeth forth over the 
face of the whole earth." 

From the Temple it was that it came forth, from the 
porch of the Temple, for we have learnt in the Mishnah that 

Hd endeavoured to prove from the verae " I am the First ftild I am the 
Last and beside Me there is no God" (Is. zHy. 6) that there eonld be no 
Father and no Son in the Godhead {SlCmoth Bahbah 29). 

On another occasion a Jewish Christian, who probably intended to argue 
with B. Abbuhn respecting the Ascension of Christy maintained that Enoch 
had gone to Heaven without dying because it is written, ''Enoch walked with 
God and was not, for God took (np7) him,*' and it is also written, ** God will 
take away thy Master from thy head to-day," — ^where the same word (npv) 
'* take" is known to signify Ascension into Heaven. But B. Abbuhu met the 
argument by quoting the terse ''Behold I take from thee the desire of thine 
eyes, <fec." (Bzek. xzir, 16) where (Hp^) " take " is used respecting the death 
of Ezekiers wife. I think we must confess that the answer was at least as 
good as the argument. 

B. Abbuhu endeaTouzed to found an argument against Christianity from 
the words of the verse (Numbers zxiil 19) : 

DPUHM DTK pi 

nw> t6i TDK Ninn 
n:D'*p'* t6) nail 

B. Abbuhu of course knew that the literal meaning of these words is, 

"God is not a man that He should lie, 
Or a son of man that He should repent; 
Hath He promised and shall He not perform f 
Or hath He spoken and shall not make it good?" 

but, in aooordanee with the custom of his time, he felt himself justified 
in seeking for a secondary meaning, and, since his object was to attack 
Christianity he changes the words thus ; — 

' If a man shall say unto you "I am God," he is a "liar'*, "I am the 
Son of Man (DTK \2) "—his end wiU be " to repent of it," "I ascend to Hea- 
yen"— "Such an one tayt but he cannot perform it" (n(^^ K^l "UDK fetinn).' 

{Yerushalmi Taaniyoth ii, 1.) 

The above passage is also interesting as shewing that an accomplished Giisek 
scholar like B. Abbuhu regarded D*1fe( p as the equivalent to 6 vlbs tw 
Mfwirw of the Gospels, and though it would not be fair to press this argu- 
ment too far yet I think it may be said to confirm what I have endeavoured 
to establish on other grounds respecting the origin of the title " The Son of 
Man " (see page 19, in note). 
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the porch of the Temple was 40 cubits in length and 20 
cubits in breadth \ 

Babbi Ibo said, Why do they administer an oath to a Vaiyikra 
man on the Book of the Law and bring before him inflated 
skins ? It is as if to say, But yesterday (this) skin was filled 
with sinews and bones, and now it is utterly empty; so 
(then) he that causes his neighbour to swear falsely, his end 
will be to come forth empty of all this (money). Babbi Isi 
said (If it be) to a falsehood, Babbi Jonah said. Even if it 
be to a truth. B. Yannai was sitting and expounding that 
saying of Babbi Jonah's. He quoted Babbi Simon as saying, 
Men must not impose an oath on him that is suspected of 
perjury, nor must they administer the oath to him who runs 
after the oath (i.e. who is very anxious to take it). 

There is a story of a certain man who lent a hundred 
pence to Bar-Temalyon. He went and asked them back 
from him. He (i.e. the debtor) said to him. That which 
thou didst commit to me, I have given (back) in thy hand. 
He said to him, Swear to it. What did Bar-Temalyon do ? 
He took a cane and hollowed it out and put those hundred 
pence in it and began to lean himself upon it. He said to 
him, Take this cane in thine hand whilst I swear to thee. 
When they arrived at the Synagogue he said, That which 
thou didst commit to my hand I have given back into thine 
hand. Seeing that that cane was heavy, he took it and 
threw it to the ground : those hundred pence began rolling 
out, and he commenced picking them up. (The other) "said to 
him. Pick up, pick up; — for indeed thou dost but gather 
{hat which is thine own. 

There is a story of a certain woman who went to bake at 
a neighbour's house, and three pence were tied up in her 
clothes; she took them and put them in the towel (sudarium), 
and they got mixed up in the paste. She baked her loaf and 
went away. Her husband said to her, Give me the three 
pence. She went and asked them of her neighbour — she 
said, Perchance you may have seen those pence ? Now that 

^ For Zechaiiah said that the *' length of the roU was twenty cubits, and 
the breadth thereof ten onbits." 
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neighbour had three sons ; She said, May that woman (mean- 
ing herself) bury a son if she knows of them. Now her sins 
brought it about that she did bury him. She (i.e. the other 
woman) said, If she had not been (rightly) suspected of them, 
she would not have buried him — She went and said to her^ 
Have you seen those pence ? She replied, May that woman 
bury another son if she knows of them. Her sins brought it 
about that she did bury him. Once more she said to her. 
Have you found those three pence ? She replied, May that 
woman bury her third son if she knows about them. Her sins 
brought it about that she did bury him. Her (i.e, the other 
woman's) husband said to her, Art thou not going to comfort 
thy neighbour ? She took* two cakes and went to comfort 
her. When they cut the loaves, those three pence fell out. 
Hence what the folk say, Whether innocent or guilty, never 
have recourse to an oath. (Cf. Matt. v. 34 ; James v. 12.) 
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4 " I have brought it forth, saith the Eternal, 
and it shall enter into the house of the thief..." 

Midrash Would that our teacher would teach us the number of 

oiS^e^^dB tilings ^^r which plagues (i.e. of leprosy) come. 
tZ^iaw^he ^^^ Rabbis have learnt (or taught) that on eleven things 
Leper.^ plagues come ; — 

These are they: — on Idolatry, on Profanation of the 
Sacred Name, on Incest (or Lewdness), on Theft, on 
Slander, on False witness, and because of a Judge that 
perverts judgment, and on Yain swearing, and on one that 
Enters on a province that does not belong to him, and on 
one that Devises lying devices, and on him that Sets enmity 
betwixt brethren, and some (also) say even for Envy; and 
you may expound them all (i.e. give biblical proofs). 

(1st), " On Idolatry." How do you prove it ? Because it 

is said, ^^And Moses saw the people that it was disor- 

1 Mourners were not allowed to cook for themselves. 
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dered (or wild) (pfi)" (Ex, xxxii. 25). Now this word (JTlfi) 
means nothing else than ^^ leprosy," as it is said, ^'And the 

leper in whom the plag^ae is, his garments shall be rent, 
and his head shall be disordered (J^*1i3)" (Lev. xiii. 45).* 

And "On the profanation of the Sacred Name"? From 
(the case of) Goliath when he said, ^^ Choose ye out for 

yonrselves a Man (^^M) and let him come down to me'' 

(1 Sam. xvii. 8). Now *' a man" (B^^N) means none other 
than the Holy One, blessed be He, as it is said, '^ The Lord 
is a Man (B^^K) of war" (Exod. xv. 3). What is written 

(of this Goliath) ? '^ This very day the Lord shall shnt 
thee up into my hand" (1 Sam. xvii. 46). But it is (also) 
written (of the leper), ^^And the priest shall shut him 

up" (Lev. xiii. 5). 

"On incest" (or "fornication") ? Whence (can you prove 

that) ? Because it is said, ^^ Because the daughters of Zion 
are lofty . . . the Lord shall smite with scab (HSbl) the 

scalp of the daughters of Zion" (Is. iii. 17). But it is 
(also) wTitten, "And for a rising and for a scab (nnSBpl) 
and for the burning sore" (Lev. xiv. 56). 

And "On theft" and "false swearing"? Because it is 

written, " I bring it forth, saith the Eternal and it shall 
enter into the house of the thief and into the house of 
him that sweareth £Edsely by My Name, &c." (Zech. v. 4). 

And what is this which destroys "the house and its timber 
and its stones"? This is the plague of Leprosy, as it is 

said, ^^And he shall break down the house [and its 
stones and its timber]" (Lev. xiv. 45). 

And "On slander"? Whence (can you prove it)? Be- 

1 Our English Version has translated the passage in Ex. xxxii. 25 thus: — 
"And when Moses saw that the people was naked...;'' — but the word |n^ 

signifies rather " efhrenatnm esse ; *' LXX. dt€<rK4lkiffTai : — and though it is 
possible that it may have acquired the sense of naked, "a solvendis vestibus '* 
(Gesen.), yet we are certainly not justified in thus adding to Aaron's sin 
when the primary signification of the word is at least equally probable. 
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cause it is said, ^^ThiB shall be the law of the Leper'" 

(Levit, xiv. 2). 

Thus thou findest in the case of Miriam that she was 
taken' with leprosy. 

And "On false witness"? Because the Israelites gave 
false witness against the Holy One, blessed be He, and said, 

" These be thy gods, Israel . . ." (Exod. xxxii. 8). And 
then it is wntten, that it (i.e. the People) was disordered 

(j;^1fi)" (Exod. xxxii, 25). 

And " On a judge that perverts judgment" ? Because it 

is said, ^'Therefore as the tongue of fire consnmeth the 

stubble' [their root shall be as rottenness, and their blossom 
shall go up as dust" (Is. v. 24)]. This is Lejyroey, for it is 
said, ^\,. the leprosy shall blossom out" (Lev. xiii. 12). 

And " On* one that enters on a province that is not his 
own" ? From (the case of) Uzziah (see 2 Chron. xxvi. 19). 

^ Bead ** ITtzora,', " leper ^^^ as if it were a contraction of Motzd (shem) ra, 
** that puhlisheth a Blander,^' 

* Because she had published a slander against Moses. According to the 
Jewish interpreters there is a distinct warning on this point in Dent. xziv. 

8, 9. — They translate as follows; — ** Beware of the plague of leprosy 

Bemember what the Eternal thy God did to Miriam in the way, as ye were 
coming forth from Egypt." But this would seem to me to require l&^t} 

V}^t}\ I therefore prefer to read, with the English Version, " Take heed in 

the plague of leprosy to observe, <feo." 

' The words in square brackets are not given in the Talkut, though the 
argument turns wholly upon them. The reader is supposed to be so familiar 
with the whole text of the Bible, that where two or three words are given, he 
must be able to supply the context. If then we turn to the context (Is. t. 23) 
we shall see that this curse is pronounced against those who "justify the 
wicked for reward, &c.'' and therefore the passage applies to the case of 
'* a judge that perverts judgment." 

* ** On one that erUert on a province that is not hii own," The Jews from 
very early times have given a truly spiritual interpretation to the command 
**Thou shalt not remove thy neighbour's landmark*' (Deut. xix. 14 and 
Prov. xxii. 28), which they understand as a command from God not to enter 
upon another man's sphere of labour. It was doubtless in consequence of 
Bt Paul's Babbinic training that he made it a point of honour " to preach, 
not where Christ was named, that he might not build on the foundation of 

another" (Bomans xv. 20). Compare the well-known saying of Hillel, 

"In the place where there are no men there do thou strive to be the man" 
{Pirkl Avoth). Also T. B. Berakoth 63". 
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And "On one ttat sets strife betwixt brethren "1 From 
Pharaoh: — ^Because it is said; '^And the Eternal plagued 
Pharaoh" (Gen. xii. 17). 

And "On an evil eye*"? Whence (can you prove it)? 
Babbi Yitzchak said, When the eye of a man is grudging 
(lit. narrou)) a man comes to him and says to him, Lend me 
thine axe : And he says, I have not got one : — ^And the Holy 
One, blessed be He, smites him with Leprosy. And it is 

written, ^^And the priest shall command, and they shall 
turn the house upside down" (Lev. xiv. 36) and sweep out 
its vessels and it becomes exposed. And so (too) it says ; 

^^The increase of his house diall become exposed, flow- 
ing away in the day of His anger" (Job xx. 28). 

And some say even " On proud men." From the case of 
Naaman. 

And "On one that speaks a word against his fellow." 
Because it is written, ^^But they will not believe me" 
(Exod. iv. 1). And what answer did he receive ? ^ Put now 
thy hand into thy bosom'" (Exod. iv, 6). 



HINT 673. 

Our Rabbis have learned by tradition that it too (i.e. the T.B.Sh'vuotli 
oath required by the judges in a suspected case) may be ^**' 
pronounced in any language'. 

[This that follows is the warning given to the man before the 
oath is imposed.] 

One says, Know thou that the whole world shook with 
fear when the Holy One, blessed be He, spake on Sinai (the 

^ ** On an evil eye*^ — ^Here again the proof, though not specially men- 
tioned, is probably founded npon the similarity of the names Tzar-am ('* evil 
of eye") and Tzaraeth ("leprosy"). 

* The leprosy of Moses is here snpposed to have been the direct oonse- 
qnence of the charge that he brought against his People, 

' The discussion in the Talmud is on certain things which may only be 
pronounced in the sacred Language. 
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words), ^'Thou shalt not take up the Name of the Eternal 
thy God [in vain] " (Exod. xx. 7). 

And with respect to all the other transgressions which are 
mentioned in the Law, it is said, "And He dears V' but 
with respect to this*, "He will not clear" (Exod. xx. 7). 

And for all the other transgressions [in the Law] ven- 
geance is taken on the man himself; but, in this case, it is 

* **And he clears" — Perhaps it will be asked, Where does the Scrip- 
tore say this? The answer is that this doctrine depends on an old Jewish 
traditional interpretation of the Thirteen Middoth, or Attributes of God, 
mentioned in Exod. xxxiv. 6 and 7 : we there read 

From the first clause the Jews maintain that God*s method of ** for- 
giving^* (KE^3) ** iniquity and transgression and sin" consists, not in letting a 
man ofE from the consequences of his actions, but, in lifting up (KE^^) the 
punishment (py) so that it might not faU with a crushing weight upon the 
sinner. 

The second clause then becomes clear, — *^And he toill by no vneavx 
acquit" Here again the words admit of a D*rash or additional interpreta- 
tion, for they may, consistently with the literal meaning, be taken thus; 
"And He clears (but) He does not clear," i.e. He clears the sinner from his 
sin, but in such a merciful way as not to clear him out of life (For this use 
of t\p^, see Zech. v. 3) ; or again, He clears by forgiveness, but He does not 
clear by neglecting to punish. That this interpretation is, in the main, the 
right one, may be seen from Numb. xiv. 17 — 23, where the whole argument 
turns upon the fact i^dX forgi/oen^ss does not consist in letting off. 

We have also an interesting comment in Jeremiah zxx. 11, "For I am 
with thee, saith the Eternal, to help thee; when I make a full end of all the 
heathen, whither I have scattered you, yet of thee I will not make a full end, 
but I will chastise thee with judgement aivd will by no means acquit thee" 
("IpDK ^ np31). Nahum also tells us (i. 3) that though the Eternal is 
" long-suffering '' because of His strength, yet '* He never acquits" {vh HpDI 

npi^). 

There can, I think, be no doubt that this is the right interpretation, and, 
if so, the Jews are justified in saying that God clears and yet He does not 
clear — He clears, — in that He forgives sin ; — He does not clear, — in that the 
consequences of wrong-doing sooner or later, always follow. In other words, 
punishment is the means of forgiveness. 

The above-mentioned passage in Exodus, containing the Thirteen Attri- 
butes of God, is appointed in the Jewish Prayer-Book to be recited on the 
Great Festivals, but the Jews always stop short at the word npDI, i.e. **And 
He clears" This is the tradition to which our text refers when it states that 
of all the transgressions mentioned in the Law it is written " And He dears." 

* The sin against God*s Name, i.e. His Nature, is the sin against the 
Holv Ghost. 
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on the man himself and on his kindred : — As it is said, 

'^Permit not thy mouth to bring guilt upon thy flesh" 

(Eccles. V. 6). Now a man's Fleah signifies his kindred ; As 

it is said,— ^^ And hide not thyself from thine own fleshi" 

(la Iviii. 7). 

And for all the (other) transgressions (mentioned) in the 
Law, vengeance is taken of the man himself, but in this case, 
vengeance is taken of him and of the whole world ; As it is 
said ;—" Swearing and lying, &c, • . •" and it goes on to 
say, ^ tiierefore the Earth moumeth^ and all the dwellers 
therein languish" (Hos. iv. 3). 

Also, for all the (other) transgressions in the Law, if a 
man has (any) merit they (i.e. God and the Angels) suspend 
judgment upon him for two and three generations'; but in 
this (other) case they exact vengeance from him immediately. 

As it is said, "I bring' it forth, saith the Eternal"— i.e. 

immediately. 

4 ''And it shall enter into the house of the thief." 

This means one that imposeth upon men Qit. that stealeth 
the thought of the creatures), when he (really) has no money 
owed him by his neighbour, and yet he accuses him, and 
induces him to take an oath. 

4 ''And into the house of him that sweareth 
falsely by My Name." 

(This is to be taken) according to its natural meaning. 

4 "And it shall dwell in the midst of his 
house and consume it with its timber and its 
stones." 

Lo ; here thou seest that things which fire and water had 
been powerless to destroy, a false oath destroys ! 

^ See also Pirke Avoth, ni. 25, where B. Akiva compares God to a broker 
who gives credit^ but keeps the ledger open. Also T. B. KiddusMm 40* 
(quoted by Dr Taylor, Sayings of the Jewish Fathers, p. 78), **They.giye 
no credit in the case of the profanation of the Name." 

* Lit. **I have brodght it forth." The argument in the text depends 
npon this use of the past tense^ 

K. Y. 3 
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And if he say, I do not swear, they exempt him (from 
the oath^). But if he say, I do swear, — ^those that stand 
by say, ^^ Depart now from the tents of these wicked 

men, &C." (Numb. xvi. 26). 

[See also Yalkut on Josh. Hint 18, as follows : — ] 

Pir^kay Babbi Babbi Akiva says, that a Charem is an oath, and an oath 
EUe^er. Cap. jg ^ ^j^^^^ , ^^j every one that breaks an oath it is all the 

same as if he broke a charem, and he that breaks the charem, 
breaks the oath — and if any one knows of the matter and 
does not tell, the charem comes upon him, and consumes him, 
and his timber, and his stones; as it is said, (Zecb. y. 4), 

''And I will bring it forth^ saith the Eternal; and it 
shall enter into the house of the thief^ and into the house 
of him that sweareth falsely by My Name^ and it shall 
lodge in the midst of his house, and consume it and its 
timber and its stones." If you want to understand the 
power of the charem, come and see from the case of Joshua 
.the son of Nun, who devoted Jericho, and all that was 
therein, to the curse. Now Achan was there, and he saw the 
teraphim and the silver which they kept bringing before it 
(i.e. the image) and the garment that was spread out before 
it and a certain tongue of gold that was in its mouth, and be 
coveted them in his heart- and took them and went and hid 
them in the midst of his tent ; and on account of the trespass 
that he trespassed there died thirty-six [righteous] men. Then 
Joshua went and rent his garments, and fell upon his face to 
the earth before the Ark of the Covenant of the Eternal and 
sought repentance; and the Holy One, blessed be He, ac- 
cepted him, and said to Joshua, ''The children of Israel 
have trespassed in the accursed thing" (Josh. vii. 1), as 
it is said, "Israel hath sinned" (Josh. viL 11). Joshua 

looked upon the twelve stones which were upon the High 
Priest (and) which corresponded to the twelve tribes; and 
the stone of each individual tribe that was workmg righteous- 

^ A man is not obliged to take an oath in a Jewish Coort of Law. The 
teaohing of Christ on this point (Matt.'T. 83 — 87) is as definite as language 
can make it, and onght to be interpreted in the light of the old Jewish 
teaehing; as indeed the ^arly Fathers understood it. 
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ness emitted her light; and the stone of each tribe that was 
committing transgression dimmed her light; — And he saw 
that the stone of Judah was dimming her light and he knew 
that the tribe of Judah had trespassed in the accursed thing 
(charem). And he cast lots among them, and Achan was 
taken. And Joshua took Achan and the silver and the 
(purple) garment and the tongue and his sons and his daugh- 
ters and all that he had and brought them to the valley of 
Achor. — But it is written, ^'Fathers shall not be put to 
death for children, nor children for fiithers" (Deut. zxiv. 

16). — But it was because they knew of the matter and did 
not tell — ^'And he stoned them and bnmt them" — If 

stoning, why burning? and if burning, why stoning? But 
the stoning was because they knew of the matter and did not 
tell, the burning, because for his sake thirty six righteous 
men had been killed. But because he gave glory to the 
great name of the Holy One, blessed be He, he has a portion 
in the world to coma As it is said, ^'The Eternal shall 
trouble thee this day" — (i.e.) thou art (now) troubled but 
thou shalt not be troubled in the world to come. [End of * 
quotation from Yalkut on Joshua.] 

Babbi Sh'mual son of Nachmani said; — ^The angels of PesiktaBab 
destruction have no joints*, as it is said (of Satan), "From 22, (foL^^*^"* 

roaming in the earth, and from walking up and down ^^f ^^ ^^' 

in it" (Job iL 2), but here (it is said), "And it shall lodge 

in the midst of his house." 

8 ** And he said, This is wickedness.** see Yaiknt on 

Ezra, Hint 

9 " And I lifted up mine eyes, and I saw, and t. b.^yo^^ 
behold two women..." ^^^' 

Ten measures of Pride came down into the world, Elam T. B. Sanhed. 
received nine of them, and all the rest of the world (had) the *"**'• 
(remaining) one. 

^ The same expresaion is used of good angels in the YeruBhahppd i. 1 
pV^fip ]rh t^M '*th^ have no joints." From this passage we see that the 
idea originated from Ezek. i. 7, where it is said of the Angels ** and their feet 
were straight feet "; also in Daniel (yii. 16) the Angels are called V^'^'l^p ** the 
Standers," cf. DHDyn in Zech. iii. 7. Seor also the rh^^i HmD on Esek. i. 

3—2 
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What ? Do you mean to say Pride did not descend upon 
Babylon ? For surely it is written, *^ And I lifted up mine 
eyes and I saw, and behold two women going forth • . • 
and I said nnto the Angel that spake in me, Whither 
are these carrying the Ephah? And he siud, To build 
for it a house in the land of Shinar"? 

And Babbi Yochanan in the name of Babbi Shimeon ben 
Yochai said, This (Le. this vision of the two women) is 
Hypocrisy and Pride which descended upon Babylon; to 
Elam it came first and spread thither, even as it is ex* 
pressly implied (in the words of the verse) "To build for 

it a house'." 

But surely my lord (Mar) says that the sign of Pride is 
Poverty ? And Poverty was surely in Babylon ? 

What (then) is Poverty (here) ? Poverty of Torah ; as it 

is written, "We have a little sister [and she has no 

breasts"] (Song of Songs viii. 8). Babbi Yochanan said. 
This is Elam, which attained the merit of learning, but not 
the merit of teaching*. 

Zech. eh. vL 1 ** And I lifted up mine eyes, and I saw, and 
lo four chariots 

Pesikta 2 lu the first chariot red horses," — 

corresponding to the camp of Judah, of whom it is said, 
"... eyes red with wine" (Gen. xlix. 12). Of David (too) 

who sprang from Judah, it is said (that he was), " ruddy, 

with beautiftQ eyes" (1 Sam. xvi. 12). 

2 "And in the second chariot were black 
horses,"— 

corresponding to the camp of Reuben and Symeon who 
wrought a deed of darkness ;— 

> Ab it is said of the midwives that God ** made them hoases,*' i.e. 
increased them (Ex. i. 21). 

* The text of the Talknt differs here considerably from that of the 
Tahnnd. The passage is taken from the middle of a disoossion in \7hich the 
Palestinian Babbis are depreciating the Babylonian Tahnnd; see below, 
page 62. 

* This passage is not now found in Pesikta Babbathi. Its presrervation 
is dne to the Talknt. 
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Reuben, — in that he profaned his father's bed, &c. And 

it says, ^' Then thou didst profkne— to my bed he went 

up" (Gen. xlix. 4). 

Simeon, — (as it is said) ^^Into their secret come not 

my soul ! " (Gen. xlix. 6) — in the matter of Zimri. 

3 "And in the third chariot were white 
horses"; — 

corresponding to Ephraim, Benjamin and Manasses, who 
were blessed with choice fruits (megadim) ; as it is said, 
"Of the choicest products of the sun" (Dent, xxxiii. 14). 
And the greater part of choice fruits (megadim) are white. 

And it says, "Before Ephraim Beujomin and Manasses 
stir up Thy strength . . ." (Ps. Ixxx. 2), 

3 "And in the fourth chariot were horses 
spotted mighty ones/' (D^XtoK dmS)— 

corresponding to the camp of Dan, who were strong and 
mighty; as it is said, ''Dan is a lion's whelp" (Deut xxxiii. 

24). And it is written, '' Let Dan be a serpent by the 
way side" (Gen. xlix. 17). And the "four chariots" are 
(also)^ those of the four World-Powers (lit. kingdoms) which 
correspond to the four bannered camps (of Israel), so that 
when they (i.e. Israel) do works that are not right, they fall 
these to those and this to that and God (thus) brings it about 
that they may fear before Him. 

"Red horses" — ^This is the Kingdom of Babylon which 

shed much blood in Israel : — "Thou art that head of Gold" 
(Dan. ii. 38). 

^ Black horses" — This is the Kingdom of Persia and 

1 Haying explained the "fonr chariots'* with respect to Israel, he now 
proceeds to explain them with respect to the World-Powers; thus, for 
example, the '* White horse" may signify either victory or shame. But these 
two interpretations are really one. In so far as Israel comes np to the ideal 
of the four camps of God, each colour is, as it were, a separate banner of 
victory ; hut when Israel, by sin, falls short of that ideal, each camp creates 
a camp of ScUans, 

The vision therefore is for all time— it represents the actual passing into 
the ideaL 
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Media ;--'^' The Beoond ig like to a bear" (Dan. yii. 5)— 
since they darkened the &ce of Israel by the decrees of 
Haman. 

"White horses"— This is the Kingdom of Greece — since 
they made white the face of Israel with reproaches and blas- 
phemies. 

"Horses spotted and powerftil"— This is the fourth 
Kingdom, — since they decreed decrees of ever 60 many^ 
colours different one from the other. 

[And* the Camp of the Priests and Levites — with respect 
to these too (it was that) Zechariah saw; as it is said, 

" I saw the night, and behold a Man riding upon a Sed 
horse^ and he was staying among the myrtles" (Zech. i. 9). 

"A Man"— This is "the Holy One, blessed be He," 

as it is said, "The Eternal is a Man of war."— ''iJ^,"— 
because the Shekinah was resting between the two Cheru- 
bim' — and so it says, "My Beloved is White and Bed" 
(Cant V. 10). 

"Among the mjrrtles"— These are the saints, as it is 
said,— ^^ Instead of the brier shall spring np the Myrtle^" 

(Is. Iv. 13). — And the Angel that interpreted between the 
Shekinah and the Prophet corresponds to Moses and Aaron 
who interpreted' the Law to Israel. For it is said, "And the 

^ From this we see that the author of Penkta Bahbathi understood the 
difficult word Dn"a to signify ** many •coloured** or ** spotted." 

> I have enclosed this passage in square brackets because it is here out of 
place, referring as it does to Zech. chap. i. and not to chap, vi. 

> The Cherubim are the emblems not of meroj, but of wrath, they axe as 
it were the storm-clouds of God's yengeance; when then the Shekinah is 
said to be resting between the two Cherubim, it implies that Mercy is resting 
upon Punishment; therefore also it is said of God that He ia *' White** 
(mercy) and **JUd" (justice) (Cant. y. 10). 

^ See note on page 5. 

" **Who interpreted the I/aio"-4iterally, *<Who Were the Methorgenw- 
iiim. . ." The meaning is best illustrated by the following story ; 

<*Babbi Sh*muel bar Bay Titzehak went to the Synagogue; He saw the 
IdSnister standing up and interpreting, and he had no man under him (as his 
Methorgeman). He said to him, This is forbidden — ^Eyen as it (the Law) 
was given by the hands of a Mediator (")1D*1D) so are we bound to use it by 
the hands of a Mediator*' {YerusheUmi, MegiUah zv. 1). 

Although Moses is never mentioned by the name of Mediator in the Old 
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Angel 4;li&t spake in me said nnto me*'; — And Moses too 
is called an Angela as it is said, ^' And He sent an Angel 
and brought us forth out of Egypt" (Numb. xx. 16). And 
so too Aaron, ''For the Angel of the Eternal of Hosts 
is he" (Mai. ii. 7). 

''And after him wore horses, Bed« Tawny, White" 

(Zech. i. 8). 

*'Red" — corresponding to the sons of Kohath; — ^for their 
charge was of the gilt vessels, which are red, and their charge 
was of the Ark and the Candlestick and the Altars. 

"Tawny" (jserukim), — ^As thou sayest, *' Workers in 
tawny *(?) (eerikoth) flwc" (Is. xix. 9) — These are the sons 
of Gershom, since the greater part of their charge was of 
things made of flax and the tabernacle and the tent and its 
integument and the braided hangings of the yard and the 
veil. 

"And White" — corresponding to the sons of Merari; 
for the greater part of their charge was of White (things), 
(i.e.) the boards of the tabernacle and its bars, its pillars and 
its sockets.] 

And whence can you prove that the four Kingdoms were 
messengers of the Holy One, blessed be He ? — Because it is 
said, "Gte and walk through the earth" (ZecL vL 7). 
And he says too, "And they walked through the earth" 

and they executed their commission by leading Israel captive 

Testament, yet his mediatorial office is distinctly recognized, especially in 
the giving of the Law. Thus, for example, he says, — **I was standing 
between the Eternal and yon at that time to tell to yon the word of the 
Eternal" (Dent. v. 5). Bat in the first centnry the name "mediator*' was 
frequently applied to Moses. Thus, in a fragment of the very early Apocry- 
phal work, the Auumptian of Moses, he is made to say of himself...*' ei 
invenit me qui ab initio orbis terramm praeparatus sum at sim arbiter 
{jAefflrrpf) testamenti illias *' (cap. i.). So too St Paul says of the Law that 
it was diara7els Hl dyy^Xcor 4v x^V^ luclrw (Gal. liL 12). Cf. also Hebrews 
viiL 6; Acts vii. 52. Sohoettgen and Wetstein (on Gtal. iii. 19) have collected 
wyessX Babbinioal passages in which Moses is spoken of as the Mediator 
(1)D^D), there is therefore no need to repeat them here. 
1 Context is ^i^H D*3")h\, ♦* weavers of white works.'* 
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from out of their land ; and the Chariots subdued the four 
Camps. 

^^ And four Chariots going forth from between the two 

mountains" (Zech. vi. 1) — (i.e.) from between the Kingdoms 
of Judah and of Israel who dwell between the two lands, the 
(land) beyond the Jordan, and the Land of Israel ; and they 
(i.e. the 2 J tribes) went forth between them, and they {i.e. the 
enemies) led them captive; and so he says, "If ye shall 

dwell between the two shores" (Ps. Ixviii. 13), (i.e.) if ye 

shall be willing to fulfil the positive and negative command- 
ments (alluding to sephaifidim) — (then) ye shall "dwell be- 
tween the two shores" (shephathdim), viz. Judah, and the 
land beyond the Jordan — But if not ye shall go about from 
nation to nation. 

"And the mountains were mountains of brass" — This 

(refers to) the Kingdom of Judah and of Israel which (became) 
hard as brass so as not to listen to the words of the Prophets. 

Another interpretation is that their Kingdom was strong 

as brass, as it is said, "Thy shoes (shall be) iron and brass" 

(Deut. xxxiii. 25). 

Zech. c. viii. 4 " Thus saith the Eternal, There shall dwell 
old men and old women..." 

T. B. Pesa- Babbi Sh'muel, son of Nachmani said, that Babbi Jona- 

chim 68». ii^Qj^ said, There will in future time be righteous men who 
will raise the dead ; — as it is said, '^ Thus saith the Eternal, 
There shall yet dwell in the streets of Jerusalem old men 
and old women, each with his staff in his hand"— And 
it is also written, ^^ And thou shalt put my staff on the 
face of the child" (2 Kings iv. 29). 

10 "For before these days there was no hire 
for man, nor any hire for beast ; neither was there 
any peace to comer or to goer." 

T. B. Banhe- Babbi Eliezar [? Elazar] says. You cannot have a clearer 
drin 98«. indication (of Messianic times) than that. What means this 

**To comer and to goer there is no peace"? 

Rav said, These are the disciples of the wise men, of 



« 
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whom it is written, ** Great peace have they that Ibvo 
Thy Law" (Ps. cxix. 166). 

And Sh'muel said, [Messiah will not come] until all 
markets be alike. 



And so (also) taught Chaiya bar Bav, ^^And to goer 

and to comer there is no peace by reason of distress'/' 

10 "And to goer and to comer there is no 
peace.'' 

Rav said, When a man leaves (the study of) Halakah T.B.Ch'gigah 
[for the (study of) Scripture] he no mpre finds rest*. gee* Talmnd 

toxt 

And Sh'muel said, This means one who separates him- 
self from Talmud for Mishna. And Rabbi Yochanan said. 
This includes one who separates himself from Talmud for 
Talmud (i.e. firom the Jerusalem Talmud for the Babylonian). 

11 "But now not as in the former days 

There is an outgrowth of peace, the vine shall 
yield her fruit." 

Six things were taken from the first Adam. g^^ Yalkut on 

[The following is from the Yalkut on Haggai.] of Ha^siT^* 

Hint 567.' 

^ This passage is loosely quoted from T. B. Sanhed, 98% where the 
discussion is wholly on the signs of Messiah's coming. First it is proved (in 
a passage already translated, see p. 1 in note) that the time of Redemption 
is fixed and does not depend npon Israers repentance or good works — Then 
the question arises, What will be the signs of His coming? B. Abba main- 
tains that the dearest possible indication of *' the end" will be the exceeding 
fruitfolness of the Land, quoting Ezek. xxxvi. 8, *'But ye, mountains of 
Israel, ye shall shoot forth your branches, and yield your fruit to my people 
of Israel; for they (? the days of Bedemption) are nigh at hand to come'* 
(cf. Luke xxi.^29— 31). 

But B. EUezar [or Elazar] on the other hand, makes the very opposite 
the sign — There must be great distress first (cf. Luke xxi. 25 — ^27). This is 
the general opinion. 

Amongst other signs, A fish (the commonest sort of food) will be sought 
for a sick person but not be found. 

3 Bav wishes to prove that safety and peace of mind can only be found 
l>y keeping to the Traditions. 

A man must walk in the old paths and not be a " goer and a comer"; 
therefore he applies this text from Zeohariah by way of D'rash, '* To comer 
and to goer there is no peace." 
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Biidrash*. ^Eating, but not for satiety" (Hag. i. 6). This is 

what the Scripture says, '^But now not as in the fonner 
days ... for there is an ont-growth of peace^ and the vine 
shall yield her fruit." What means this, "As in the former 

days"? Thou wilt find that when the Israelites came out of 
Egypt (God) brought down for them the Manna, and He 
collected for them the Quails; and He caused the Well to 
spring up for them, and each individual Tribe used to make 
for itself an aqueduct and draw (the water) from the Well, 
and draw it to itself. And a man planted for himself fig« 
trees, pomegranates, and vines, and apples; and they used 
to yield their fruit w^en one day old, even as it was at the 
creation of the world. But when the first Adam sinned, the 
ground was cursed; as it is said, "In the sweat of thy 
brow thou shalt eat bread . . ." And when the Well de- 
parted from them, all Good departed. The Holy One, 
blessed be He, said to Moses, Go, and tell them that when 
they enter the Land of Israel, I am going to bring back (all) 

for them ; — as it is said, " For the Lord thy God bringeth 
thee into a good Land, a Land of streams of water, ftc." 

(Deut. viii 7). When they came to the Land, they com- 
menced sinning ; — as it is said, " Ye no sooner came, than 
ye polluted My Land" (Jer. ii. 7). Then they commenced 
'* Sowing much, and bringing in little" (Hag. i. 6). Why ? 

Because they caused first-fruits to cease. 

There was ^^ eating without satiety" (Hag. I 6) from 
the time when the Shewbread ceased. 



There was '^ drinking without being filled" (Hag. i. 6) 
from the time when the libations of wine ceased. 

There was '' clothing without warmth" (Hag. i. 6) 
from the time when the priestly garments ceased. 

'^And he that eameth wages eameth it into a parse 

with holes" (Hag. i. 6) — from the time when Almsgiving 
ceased. 

* I have not been able to trace this aetnal quotation in any extant 
Midrash, but there is a very cdmilar passage in the Midrash Tanobnma, 
Section tilVJl, (p. 116» Warsaw edition). 
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'^ There was no wage for man" (Zecb* viil. 10) from 
the time when the pilgrims to the Festivals ceased. 

"There was no wage for beast" (Zech. viii. 10) from 

the time when the Offerings ceased 

But^ in the Time to come (i.e. the Messianic Age), the 
Holy One, blessed be He, brings it (all) back ; as it is said, 

"But now not as in the former days" (Zech. viii. 11). 

[End of quotation from Yalkut on Haggai]. 

16 "Truth and judgment of peace judge ye 
in your gates." 

Babbi Yehoshua son of Eorchah' says, Arbitration is a T. B.'Sanhed. 

duty— For it is said, " Truth and judgment of peace ..." ^^' 

But is it not the case that where Judgment comes there 
Peace is not, and where Peace comes there Judgment ia 
not? 

Where then is there a Judgment that has in it Peace f 
Thou mayest say, In Arbitration, Thus of David (the 

Scripture) says; ^'And David was executing judgment 
(£3^23) and kindness' (nm for aJl his people" (2 Sam. 

vm. 15). 

^ Sin delays, bnt cannot frastrate the purpose of God, therefore, in 
MesBianio times, the promise is withont condition ; it is now ** not oi in 
the former days.** 

3 Korchah — ** the bald " is a name for B. AkJva. 

* The root p^V signifies not merely that whioh is Just and right (H^) in 
itself bnt that which is eyentnally seen to be just and right in the sight of 
God and man. Unfortunately the English word Righteousness is a yeiy 
feeble snbstitate for p^^ or n|;7y. 

p^^ and nij'jy are applied both to God and man, bat since the applica- 
tion to man is only indirect we may, for our present purpose, leave it out of 
sight. 

"What then is the Righteousness (Hp^V) of God? Or, in other words, 
how are His ways sheton to be right in the sight of His worlds ? Now it is 
quite true that God may shew Himself to be just by punishing those that 
have sinned, and in this sense the word is sometimes used, 

e.g. np^va Bnp3 e^npn ^xni (is. v. i6). 

Bat it is God's mercy^ that needs most justification.^ — By what right ean 
He forgive sin at all? 

Therefore the ** Righteousness** 6{ God most frequently signifies that 
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And surely; where Kindness corned, Judgment is not? 
And where Judgment comes, Kindness is not ? 

Where then is there a Judgment that has in it ELindness ? 
Thou mayest say, In Arbitration. 

Rabbi Shimeon son of Menassya says ; — ^Two men come 
before thee for judgment; before thou hast heard their 
cases, or, after thou hast heard their cases but dost not know 
to which side the judgment will incline, thou art at liberty 
to say to them, Go and decide by arbitration ; as it is said, 

''One may let off waters (of strife) at the commencement 
of the judgment, and before the case becomes' embittered 

Mystery which is *' waiting to be revealed" (Is. Ivi. i. Seo.) whioh will rise 
upon the dark world like a San (Mai. iv. 2 ; Is. Izii. 1 ; Ps. zzzvii. 6), to 
oonyince it (St John xvi. 8) and flood it with growth (HDV) as an Eastern 
Spring (Is. zzzii. ; Jer. zxziii. 15). God's kindness will then be seen to be 
reconciled with justioe and right, '* Bighteoosness and Peace will kiss each 
other" (Pa. Ixxxv. 10). 

By the Jtighteousness of Qod then I understand the justificati<m of HU 
forbearance and mercy before the Universe; and in this sense St Paul uses 
the word (Bomans iii 25, 26) when he speaks of Christ being set forth to be 
a propitiation,..." to shew his (Good's) righteousness, because of the passing 
over of the sins done aforetime, in the forbearance of God ; for the shewing 
(I say) of his righteousness at this present season : that he might himself be 
just, and the justifier of him that hath faith in Jesus." (See Beyised Version.) 

If then the Righteoutnen of God be kindness justified it follows that the 
Bighteousness of man must err, if I may say so, on the side of kindness : — 
for Kindness must ever be justified of her children. 

Thus, while in the earlier forms of the language p*lV or ilpIV may have 
been used almost as synonymous with tD&^D, there arose little by little a 
more dearly marked differentiation between them until the former came to 
signify mercy ^ kindness ^ and the IsXii&r justice. 

The singular use of pHV {^* victorious mercy**) by the Second Isaiah 
deserves more attention than it has at present received. 

Before the times of the New Testament Hp^V (9iirato<rvri7) had received a 
still further developement similar to that which has befallen the English 
** chanty** (cf. Prov. x. 2; Dan. iv. 27; Tobit ii 14, xii. 8, 9, riv. 9, 11 ; 
Matt. vi. 1 ; 2 Cor. iz. 9 with Ps. cziL 9), though the earlier significations of 
the word were not excluded. 

1 This interpretation of ^1D3 ynit\ P^jJin ^^fi7l is at least as near 
to the original as that of the E. Y., ** Therefore leave off contention before 
it he meddled with** It is also more suitable to the context which is as 
follows; *^He that justijieth the wicked and he that eondemneth the just, 
even they both are abomination to the Lord,** It is not so much the duty- 
of the private individual in ceasing from strife that is here contemplated, 
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rtop it" (Prov. xvii. 14). Before the case becomes embit- 
tered tbou art at liberty to dismiss it ; but after the case has 
become embittered thou art not at liberty to dismiss it. 
Bav said, The Halakah goes with R Yehoshua ben Kor- 
chah ; — ^viz. That arbitration is a duty, so that one should say 
to them, Will ye have judgment or Arbitration ? 

Babban Shimeon ben Qamliel says, Upon three things Aroth I. 
the World stands, — upon Torah, upon Judgment and upon ^®° '* 

Peace, as it is said, ^* Tmtli and Judgment of Peace judge 
ye in your gates." 

19 "Thus saith the Eternal.-. ;— The fast of 
the fourth (month ?), the fast of the fifth, the fast 
of the seventh, and the fast of the tenth shall 
become to the house of Judah joy and gladness.'' 

R Chanina bar Bizna said that R. Sh'meon Chasida said, T. B. Bosh 
It (the Scripture) calls it "a fast** and it calls it "joy and ]^*"®^***^ 
gladness.'* (How can this be ?) But is not this really 
what it means, (viz.) that, in a time of peace then they 
" become joy and gladness"; but, if there be not peace, then 
they are "fasts"! 

Bav Papa said. This is what it means, (viz.) that, in a 
time of peace they shall " become joy and gladness"; but, 
if there be not peace^ then if people please to fast they may, 
if they do not please, they need not. 

But, if so, the Ninth of Av^ would come under this rule ? 

Bav Papa said, (No.) — The case of the Ninth of Av is quite 
different : for on that day troubles were doubled (and doubled 
again) : for my lord says that on the Ninth of Av the First 
Temple was destroyed, and the Second, Bether was taken, 
and the City was ploughed. 

but rather the duty of a judge in appeasing it. B. Bhimeon probably 
wished also to oonr^ to his hearers a play on the words n?jnn and PvUnn 

Thus, "Before the case becomes ^^^^^| atop it." 

1 The Fast of the Ninth of Av is much more strictly observed than the 
other fiurts mentioned in the text. It is, indeed, as strictly kept as the 
" Day of Atonement." 
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There is a Boraitha (to the effect) that R. Shimeon ben 
Yochai said, There are four things which Rabbi Akiva 
expounded, which I do not^ expound as he did (These are 
they). 

" The £Etst of the fourth" — ^This is (in his opinion) the 
seventeenth day of Tammuz, on which the city (Jerusalem) 
was broken through, as it is said ; — ^^ In the fourth (month), 
in the seventeenth' (?) of the month, the famine prevailed 
in the city . . . and the city was broken through" (Jer* 

Hi. 6, 7). And why does it call it " the fourth"? (Because 
Tammuz is) the fourth of months. 

"The fast of the fifth"— This is the ninth of Av on 
which the Temple of our God was burnt. And why does it 
call it "the fifth"? (Because Av is) the fifth of months. 

" The fast of the seventh"— This is the third (day) of 
Tishray on which Gedaliah the son of Achikam was slain. 
And who killed him 7 Ishmael, the son of Nethanyah killed 
him, which proves to thee that the death of the saints is as 
weighty a matter as the burning of the Temple of Gk)d. 
And why does it call it "the seventh"? (Because Tishray 
is) the seventh of months. 

"The fest of the tenth"— This is the tenth of Taveth 
on which the king of Babylon strengthened himself against 

Jerusalem ; as it is said, — "And the word of the Eternal 
came unto me in the ninth year^ in the tenth mouthy 
and on the tenth day of the month, saying, Son of man, 

^ B. Shimeon ben Yochai was a pupil of B. AMva. 

* The Tidmnd text here reads " This is the ninth daj of Tammuz on 
which the city (Jerusalem) was broken through; as it is said: — "In the 
fourth (month) in the ninth of the month the famine prevailed in the 
eity and there was no food for the common people and the dty was broken 
through." 

But in the Yalkut text the *' seventeenth*^ is substituted for the ** ninth'* 
because of the old Jewish tradition that though the famine began to be felt 
on the ninth it was not until the seventeenth iiiAt the breach was actually 
made in the city. This question is disonssed in T.B. Ta*nith 28^ where it 
is stated that the earlier date refers to the First destruction, and the latter 
to the Seo(Hid. Probably some scribe flubstituted *^ seventeenth** for '* ninth ** 
because this tradition was in his mind while he was writing the verse from 
Jeremiah. 
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write tiie name of the day, this very self-same day, the 
king of Babylon hath strmgthened Umself against Jem* 

salem'' (Ezek. xxiv. 1, 2). But I do not say so, for (in my 
opinion) *^the fkat of the tenth'' means the ninth of Av» 
&c. 

23 ''Thus saith the Eternal.*., in those days 
ten men.shall lay hold, &c." 

Resh Lakish says, Every one who pays heed to the t. B. Shab- 
commandments respecting^ firinges is worthy of being served ^**^ ^^ ' 
by two thousand eight hundred servants ; as it is said, — 

'^Thns saith the Eternal of Hosts, in those days ten 
men of all the languages of the fiEimilies of the nations 
shall lay hold, and lay hold on the skirt of a man that 
is a Jew." 



HINT 676. 

1 '* The burden of the word of the Eternal in zeek eh. ix. 
the land of Ghad-rak and Damascus is his rest." 

Rabbi Judah expounded (as follows). This means the sifrd Sect. 
Messiah, for He is sharp (Chad) to the nations of the world ^****^"* ^• 
and gentle (Bak) to Israel Babbi Jose the Damascene said 
to him, Judah, how long wilt thou pervert for us the 
Scriptures ! I call heaven and earth to witness that I am a 
man of Damascus and that there is there a place whose name 
is Chad-rak. But how am I to establish the meaning of 

(the words) "And Damascus is His rest"? (They mean 
that) Jerusalem will in future be reaching as far as Damas- 
cus, for it is said, "And Damascus is His rest/' and this 

^ The Ck>mmaaidiaeai with respeet to fringes is given in Nombers zv. 
87 — 41. It involves everj oommand, see v. 40 '* That ye tMiy remember and 
do aU my eommnoidmente and be holy unto your Qod,** The meaning of 
Besh Lakish, though qnaintly expressed, is none other than that of our 

own beautiful Prayer; '*Deas cm servire regnare est.'* Besh Lakish 

obtained his '^^800 servants" as follows:— 

The namber of Languages in the world, according to Jewish belief was 
70 ; The skirt had 4 fringes ; hence 70 x 10 x 4 =^2800. 
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expression ^^His rest" means nothing else than Jerusalem, 

for it is said, ^^This shall be My rest for ever" (Ps. 

cxxxii. 14). He said to him, And how am I to establish 
(the meaning of the words) '^ And the dty shall be built 
upon its own heap" (Jer. xxx. 18)? He answered him, 
That it is not going to remove from its place. But how am I 

to establish the meaning of ^^ And it widened and went up 

and up . • ." (Ezek. xli 7) ? That the land of Israel will in 
future be widening and rising on all its sides like this fig- 
tree, whose width is upwards and her narrow part below; 
and the gates of Jerusalem will in future be reaching as far 
as Damascus, as it is said, ^^ Thy nose is like the tower of 
Lebanon that looketh toward Damascus" (Song of Songs 

vii. 4). And exiles come and encamp in the midst of her, as 
it is said, ^^ And Damascus is His rest." This is in breadth \ 

9 " Eejoice greatly O daughter of Zion": — 

He who sees an ass in a dream, let him look out for (the) 
Redemption, for it is said, ^'Bejoice greatly daughter 
of Zion, behold thy King cometh unto thee meek and 
riding upon an ass." 

9 "Meek and riding upon an ass": — 

This is the ass, the foal of that she-ass which was created 
in the' twilight This is the ass which Abraham our father 
saddled for the binding of Isaac his son. This is the ass 



1 This passage is found almost word for word in Pesikatha Sect. TMpV ^^*^ 
(p. 143 in Bnber's edition), also in Shir Ha-Shirim Babbah on Cant. yii. 4, 
where the foUowing derivation of Chad-rak is given ; '' this is King Messiah, 
because he is going to lead (H<idrik) every creature in the universe to re- 
pentance, Ac" 

* ** Created in the twilight^** — lit. ** between the suns" ie. immediately 
before the Sabbath on which God rested. In Avoth v. 9 we read of ten 
things which were thus potentially created, one of which is **the mouth 
of the ass," alluding, as it would seem, to the miracle of Balaam's ass. The 
object there seems to be to shew that everything was created in the six 
days, and that* if we seem to read of any new thing which does not come 
under the ordinary laws of nature, stiU even this was potentially created: 
this they express by saying that it was created *' between the suns" i.e. at a 
point of time which was neither Friday nor Saturday. (See also Dr Taylor's 
Sayings of the Jewish Fathers^ p. 97, note.) 
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(too) upon which Moses our teacher rode when he came to 

Egypt, as it is said, ^^And he made them ride upon the 

ass" (Ex. iv. 20). This is the ass (too) upon which the Son 
of David shall ride. 



HINT 676. 

Rabbi Yehoshuah ben Levi met Elijah who was sit- T'.^o?**^®' 
ting at the entrance of the cave of Rabbi Shimeon ben 
Yochai. He said to him, When will Messiah come? He 
(Elijah) replied, Go and ask Him Himself. He said to him, 
And where does He dwell? He replied. At the entrance 
of Rome. He said to him, And what are His marks (whereby 
He may be distinguished) ? He replied. He is sitting among 
the poor and those burdened with sicknesses, and they all of 
them unloose their bandages and bind them up again all at 
once, but He unbinds one and binds up one, for He says, 
Perhaps I may be wanted, and I must not delay. He went 
to Him and said to Him, Peace be to Thee my Teacher and 
my Lord. He (the Messiah) replied, Peace be to thee son of 
Levi. He said to Him, When will my Lord come? He 
replied. To-day. 

On the morrow he met Elijah, he came to him and 
said to him. What did he say to thee ? He replied, He told 
me false. He (i.e. Elijah) said to him. What did He tell 
thee ? He replied, I said to Him, Peace be unto Thee my 
Teacher and my Lord. He said to me. Peace be unto thee 
son of Levi. Moreover He said to me, I saw that they (i.e. 
the Family above) have secured unto thee and to thy father 
that ye are of those that inherit the future world. Tlien I 
said to Him, When will Messiah come ? He replied, To-day. 
He (Elijah) said to him, "To-day — if ye will hear His 
voice" (Ps. xcv.)\ 

^ This passage is interesting in many ways, it may therefore be worth 
while to translate it also from the Talmnd text, partly beoause it is a fair 
specimen of the way in which the Talkut text varies from the Talmud, 
but chiefly because certain difficulties will thereby be explained more con- 
cisely than by many notes. The Talmud reads as follows : — 

K. Y. 4 
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Aiexandri said, Babbi Yehoshua ben Levi propounded 
a difBculty. It is written, ^^And lo, with the clondfl of 

''B. Yehoshua ben Levi met Elijah [and B. Shimeon ben Yochai] who 
were sitting at the entrance of the cave of B. Shimeon ben Yochai. He said 
to him, < Shall I attain to the World to Gome ?' He (Elijah) replied, ' (Yes) if 
this lord pleases.* B. Yehoshua ben Levi said, * I see two (viz. Elijah and 
B. Shimeon Ben Yochai) but the voice of three I hear (implying, as Bashi 
thinks, the voice of God). He said to him (Elijah), * When will Messiah come?* 
He replied, 'Go and ask Him Himself.* *And where does He dwell?' 'At 
the Entrance of the City.' *And what are His marks (whereby He may 
be known)?' *He sits among the poor that are burdened with sicknesses; 
and they all of them unbind all (their wounds) at the same time and bind 
them up again ; but He looses and binds (only) one (wound) at a time; for 
He says 'Perhaps I may be wanted and I must not delay.' He went to 
Him (and) said to Him, ' Peace be upon Thee my Teacher and my Lord.' 
He replied, 'Peace be upon thee son of Levi.' He said to Him, 'When will 
my lord (Mar) come? ' He replied, ' To-day.' He came (back) to Elijah (who) 
said to him, ' What did He say to thee? ' He replied (What He said was) 
* Peace be upon thee son of Levi.' He (Elijah) replied, * He (thereby) gave an 
assurance to thee and to thy father with respect to the World to Come ' 
{i.e. by calling him **8on of Levi "]. He replied, ' He told me utterly false, 
for He said to me " To-day I come " and He is not come.' He (Elijah) replied, 
■* This is what He (really) said to thee. To-day if ye will hear Hi$ voice,* " 

In the first place we notice that the Talmud text makes no mention of 
Borne: and although the commentators understand **the City" in this sense, 
I doubt whether they are correct. The whole scene is laid in Gan Eden 
(or Paradise), for there was the Cave of B. Shimeon ben Yochai; now, since 
all things are double one against another, therefore as Gan Eden corre- 
sponds to the whole upper world even so it may be supposed to have a 
City corresponding to Jerusalem; just as the Hebrew poet speaks of the 
Gates of Jerusalem corresponding to and opening into the Gates of Heaven: 
and this seems to me to be what Bashi means in his commentary where he 
gives us the view of his teacher, though I am aware that he is interpreted 
otherwise. If this view be correct we see Messiah sitting in that part of 
Paradise which immediately corresponds with the entrance of Jerusalem, 
ready, that is, to be revealed; standing, as it were, at the door. 

I am further confirmed in this view by a fact (mentioned in the ^pHpl 
DnaiD ad loc.) viz. that wherever " the city " is found in the Manuscripts of 
!l^shi the printed editions have replaced it by " Rome" In the Jerusalem 
Targum on Exod. xii. 42 we read that Moses will come forth from the 
Wilderness and Messiah from Bome ; but here again the very form of the 
sentence seems to suggest that, as Moses comes from the wilderness so 
Messiah comes from the city : this I believe to have been the original reading ; 
if 80 the contrast will be brought out between Elijah the man of tiie desert 
and Christ the Man of the World. With the exception of these two doubtful 
passages I have not been able to find any early trace of an expectation of 
Messiah from Bome. Wiinsche indeed quotes Tal. Yerushalmi Ta'nith 
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heaven" (Dan. vii. 13) ; but it is also written, ^ Meek and 
riding upon an ass" (Zech. ix. 9). If they (i.e. Israel) are 

meritorious then, ^^With the clonds of heaven"; if they 
are not meritorious then, ^^ Meek and riding upon an ass." 

Shabor-Malka said to Shemuel (his court physician), Ye 
say that Messiah comes ^' £iding upon an ass"; I would 
lend Him that lightning steed of mine. He answered him, 
Hast thou got one of so many shining* colours ? 



HINT 677. 

9 "Eejoice greatly O daughter of Zion... 
behold thy King cometh unto thee righteous and 
saved is He." 

Rabbi Abbuhu said : Redemption is both Thine and ours ; Tanchxuna, 

as it is written, ^^ Before Ephraim Beiyamin and Manasses nn^nnK^^^'^ 
ronse up thy might and come for our salvation" (Psalm 

Ixxx. 3). 

Rabbi* Mair said : It is written, ^^ And the Eternal saved 
in that day" (Exodus xiv. 30), (i.e.) "The Eternal was' 

64. 1 {aic, should be 3. 1) ; — **B. Tehoshoa ben Levi said, If a man say to 
thee, Where is thy God? say thou to him, In the great City, in Borne: What 

is the proof (of it)? • TWBID Kip "h^* (Is. xxii. 11)." But it is evident 
that the reference is here to God and not to the Messiah. 

It is however possible that such a belief may have existed in early times, 
and, if so, its origin would probably be found in the words of Isaiah (Ixiii. 1) 
** Who is he that cometh from Edam ? " 

1 It has been suggested that the words ^31U IVn 13 H^ M^K, •* hast thou 
got one of so many shining colours ? '* ought to be read thus ; — ^IXD \? H^^C 
K313 Itn, " Hast thou an ass of a thousand qualities?'' In this case 1XD, 
Itn and (012 are Persian for * om,' * thousand* and 'qualities,* See Wiinsche 
die Leiden des Mesnas^ p. 121. 

^ B. MaSr was a Mishnah Teacher, the saying is therefore very old. 

' yfiS^VI might signify either saved or was saved. The beautiful thought 
of God suffering in and with the afflictions of His People is of frequent 
occurrence in the old Jewish writings as may be seen from the following 
examples ;-* 

*' So beloved are Israel that, even when they are unclean the Shekinah is 

4—2 
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saved" it is written, for, if it were possible so to say, when 
Israel are in trouble He too is along with them (in trouble) ; 

as it is said, ^^ In all their affliction there was affliction 

for Him" (Isaiah Ixiii. 9). And it is written, "Let him 

call Me and I will answer him, I am along with him 

in trouble" (Psalm xci. 15). And it is written, "And him 

that ordereth his way aright, I will' shew him the sal- 
vation of God" (Ps. 1. 23). He does not say, " the salva- 
tion of Israel," but " the salvation of GtoL" 

Babbi Berakyah the priest, the son of Ribi(?) said, See 

what is written, "Bqoice greatly daughter of Zion, 
shout Jerusalem, behold thy King shall come to thee, 
righteous and saved". . . He does not say " saving" but 

among them. For so it says (Levit. zvi. 16) *...that dwelleth with them in 
the midst of their impurity ' " (Sifrd, Sect. K^^ ; p. 2 in Friedmann's edition). 

Also in T.B. B*rakoth 3% there is a stoiy of one who heard the voice 
of God moaning like a dove amid the ruins and saying, Alas for the children 
who are driven from their Father's table, Alas for the Father who has driven 
away His children! The Talkut, on Ps. ciz, ''Zo I am with him in 
trouble,** qnotes the following beautiful parable; — 

"B. Yudan said, A parable, — Unto what is it likef It is like unto 
a woman that was with child, who had a quarrel with her mother ; and her 
mother went up (to her own room). But when she (the daughter) was 
giving birth she cried out in her room below; and when her mother up 
above, heard her voice down below she too began crying out with answering 
cries. Her neighbours say unto her. What is the matter with thee? Art 
thou too giving birth along with her? She answers them, My daughter 
is giving birth in anguish; although she has vexed me I am not equal 
to bearing her eries but am crying out along with her. Thus too said the 
Holy One, blessed be He, My House is desolated and My children spoiled 
and in chains^ and I, should I not grieve ? 

And so too thou findest that when the Holy One, blessed be He, revealed 
Himself to Moses it was out of the Senih (a lowly thorn bush) and not 
out of any other tree; (for) the Holy One, blessed be He, said. They 
(i,e^ My People) are set in bondage, and I, shall I reveal Myself from 
^nj pther tree? Therefore it was from the midst of the Sendh which is 
aU filled with thorns. "With length of days will I satisfy him and will 
shew liim My Salvation" (Ps. xci. 16). B. Abbuhu says. This is one of 
the hard verses (which signify) that the Salvation of Israel is the Salvation 
of the Holy One, biassed be He." 

The old custom of putting dust and ashea on the Sacred Ark in the 
Synagogues on fast days was also intended to convey the same lesson, that 
Ood suffered with His People. See T. B. Ta'nith 1Q\ 
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*^and saved"; and so too he says, ^^Tell the daughter of 
Zion^ behold, thy Salvation cometh" (Is. 1x11. 11). Lo, It 
is not written " thy Saviour", but, " thy Salvation." 

Rabbi Ammi says; Moses praises Israel as follows; — 

^^ Blessed art thou, Israel: who is like unto thee, a 
people saved bv the Eternal" lip'^^ y^Si (Deut. xxxiii. 

29). It is not written '*for the Eternal" but *'by the 

EtemaL" It is like the case of a man who had a measure 
of Second' tithes; what did he do? He took money and 
redeemed it ; so, if one may so speak, it is with Israel : By 
what are they redeemed ? By the Holy One, blessed be He, 

"people saved by the Eternal." The Holy One, blessed 

be He, said. In this world ye have been saved by means of 
men, — in Egypt, by Moses and Aaron; — in the days of 
Sisera, by Deborah and Barak ; — and from the Midlanites, 
by the Judges ; but since they were only flesh and blood ye 
were again brought in bondage, but in the Time to come 
(i.e. Messianic days) I am going to redeem you by Myself 
and then shall ye never more be brought in bondage ; as it 

is said, " Israel saved by the Eternal, a Salvation for all 
Eternity" (Is. xlv. 17). 
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14 " The Lord God shall sound with a trumpet 
(ram's-hom);" — 

^ The first tithe was the property of the Priests and Levites; it is 
therefore the law relating to the Second tithe which is given in Deut. xiv. 
22 — 26. Suppose then that a Jew living at a distance from Jerusalem owes 
a second tithe amounting to a thousand bushels of wheat; according to the 
Law (Deut. xiv. 23) this must be eaten by him in Jerusalem ; but since it 
might be difficult if not impossible for him to convey his tithe to Jerusalem 
in such a bulky form, he is allowed (see verse 25) to sell it provided only 
that he takes the money so obtained to Jerusalem and spends it there in 
feasting before Gk)d. 

We can now understand the parable in our text. Israel is such a second 
tithe — It cannot be brought before GK)d as it is — It must be exchanged for 
a price— God Himself is that Price, — *'By what are they redeemed? By 
the Holy One, blessed be He." 
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B'rashith Kabbi Yudan says ; After all the works Israel were again 

s ai p' ' ii^volved in transgressions and entangled in troubles, but on 

katha, fol. the New Year they take a (ram's-hom) trumpet and soond a 

blast, but finally they will be redeemed with the horns of 

the ram ; as it is said, ^* The Lord Gk>d will sound with 

the trumpet (ram's-hom)". 

Babbi Chanina, the son of Yitzchak said, All the days of 
the year Israel are laid hold on by transgressions and entan- 
gled in troubles, yet finally they will be redeemed through 
the horns of the ram, for it is said, ^^The Lord Ood will 

sound with the trumpet (ram's-hom)". 

Babbi Abba, the son of Bav Fappi, Babbi Joshua of 
Siknin, in the name of Babbi Yehoshua ben Levi (came to 
this conclusion) : — Because Abraham saw the ram escaping 
from one thicket and entangled in another thicket, therefore 
the Holy One, blessed be He, said to him. So are thy 
children destined to be entangled among the kingdoms, 
from Babylon to Media, from Media to Greece, and from 
Greece to Edom (Borne); but finally they shall be re- 
deemed by the horns* of the ram ; as it is said, " The Lord 

GK>d shall sound with the trumpet/' 
lothka^ru), that a blast shall be blown on the great trumpet." But 

I do not know who will blow the blast ? — Therefore he goes 

on to say, ^^ And the Lord God will sound a blast on the 

trumpet." But I do not know whence He will sound the 
blast ? — Therefore he goes on to say, ** A voice of din firom 

the city, a voice from the temple " (Is. kvi. 6). 

14 ''And the Lord God will sound a blast with 
the trumpet (ram's-hom).** 

Pesikta Even as the trumpet of the Holy One, blessed be He, is 

clp.Harninu. Perfect, SO must the trumpet of (used for) New Year be per- 

^ The ShophoTt a ram*8 horn (trnmpet), is thus in itself a type of the final 
Bedemption — a Redemption obtained, be it noted, by the death of another. 
Does not this suggest a new meaning for the words, "And the Lord God 
shall somid with the trumpet "? 
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feet; for on (the Festival of) New Year (men) are redeemed 
from the Angel of Death \ And we have learned by tradition 
that a chink or a stoppage which interferes with the blast 
renders the trumpet worthless. 

15 " They are filled as the bowls, as the comers 
of the Altar":— 

Kav Koh'na said, The stones of the Altar were perfo- T. B. ZVa- 

rated ; as it is said, " They shall be filled as the bowls, as °^"" ^^^* 
the comers of the Altar.'' 

(But if so, how do you get over the difficulty that) the 
stones of the Altar were whole' stones (see Exod. xx. 25) ? 
(The answer is) that he puts something under it and takes it 
away. 

^ New Year's Day, or the Feast of Trumpets, was the inreparation for the 
Great Day of Atonement whidi followed it within ten days. Daring these 
ten days sinners are supposed to hang in the balance (see p. 73). It is 
the time to which the verse is applied, ** Seek ye the Lord while He may 
be found" (Is. Iv. 6). 

In MUhnah i. 2 of Bosh Ha-Shanah it is stated that On New- Year's 
Day men pass before God for judgment like a flock of sheep before the 
Shepherd. Thus in each year there is a Day of Judgment, a Judgment 
in Time which has its counterpart or rather its completion in Eternity. It is 
necessary to bear this tradition in mind in order that we may understand the 
connexion in the New Testament between the Day of Judgment and the last 
Trump : Thus, in 1 Cor. xv., we read ; — " We shall not all sleep ^ hut we shall 
all be changed, in a moment, in the twinkling of an eye, at the last trump ; 
for the trumpet shall sound (droKriirei yap, cf. Zech. iz. 14) and the dead shall 
he raised incorruptible, and we shaU he changed,** 

Here we find the " redemption from the Angel of Death " associated with 
the last (? seventh) blast on the Great Feast of Trumpets, the Judgment 
Day : for, on New Year's Day the Trumpet did not merely sound once, as on 
other New Moon Festivals, but it was a nriin piDT (Lev. zxiii. 24), or a 
nynn U)'* (Numb. xxix. 1), a day of blowing of trumpets ; even bio the Di^ 
of Judgment will be a day of blowing of trumpets (of. Bev. viii. and ix.). 
See also Wetstein on I Cor. xv. 

3 This obscure passage may be paraphrased as follows ;• -The altar-stones 
evidently have holes in them, for they are compared to bowls (Zech. iz. 15). 
How is this to be reconciled with Exod. zx. 25, where we find that the stones 
must not be hewn ? A reconciliation is found by supposing the stones (pfe(, 
cf. root n^l, to huildf i.e. building materials) were really bricks, made, as, 
our perforated bricks are now, by placing something under the mould and 
removing it after the brick is baked. 
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17 "New wine makes virgins eloquent"; — 

T. B. Bava Rav Huna, son of Rav Yehoshua said ; Anyone who 

accustoms himself to the use of wine, even though his heart 
were closed up like a virgin, wine opens it*, even as it is 

said, ^^New wine makes virgins eloquent" (lit. opevis, sets 

AU in square them freeY. [And the passage TTw 1113 *' hollow with 
Dotted in boards" (Ex. xxvii. 8 E. V.)] is translated in the Targum by 

Zech. oh. X. 1 " Ask from the Eternal rain, &c." 

T. B. Ta'nith Besh Lakish said, Whence can you prove, with respect to 
rain, that it is (given) for the sake of a single individual ? 

Because it is said, ^^Ask of the Eternal rain in the 
time of the latter rain; The Eternal maketh chazizim 
(E. y. bright doads), and the rain of showers He will 
give to them [to each (man?) the herb in the field]". 

But one might have thought (that this implied that it was 
given) for the sake of all i (No) for he .goes on to say 
"to each." But one might have thought that "to each" 
meant to all his fields i (No) for he goes on to say, "in the 
field." But one might have thought that "in the field" 

meant that it was for all (No) for he goes on to say 

"that maketh chazizim" [stress being laid upon the plural 
form]. And indeed Rav Daniel bar Rav K'tinas' case is 
to the point. He had a garden ; each day he went out and 

1 For innpSD, read, with Tal. Bab. inpBD X*\ 

' The Tahnud is as follows; — "Before a man eats and drinks he has 
two hearts, but after eating and drinking he has only one heart; as it is said, 
* Uh navuv yillavdv * (Job zi. 12). And it is also written * nevuv luekoth* (Ex. 

zxTii. 8), and this is translated in the Targnm by y^Hr? ^vH. Bay Hnna, 
son of Bay Tehoshna said, Anyone who aoenstoms himself to the use of 
wine, Ac." 

The idea of "two hearts'' is supposed to be implied in the redupUeaUon 
of the form 337^ {yillavaVt as if it were Uv liv-, " heart heart **), and since 
Dili) {navuv) eyidently signifies empty or hollow in Ex. xxyii 8, therefore it 
is argued that the words in Job xi. 12 will bear the meaning here given, 
viz. "an empty man has two hearts." But the chief object of the pas- 
«age in the Yalkut is to shew that the word 311^)^ y^novAv (Zech. ix. 17) 
is to be translated (as if from the root 33J) ** empties,** or **open9," 
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inspected it : — He used to say, This bed wants rain, or This 
bed does not want rain. Then, on the morrow, to the one 
the rain came, and to the other the rain did not come. 

What means this — ^^The Eternal maketh chasdzim"? 

R. Yose, the son of Chanina said. It teaches that for every 
single pious man, the Holy One, blessed be He, makes a 
chaziz on his own account. And what is a chaziz? Rav 
Yehudah says, Porachotii. And what is Porachothi Bava 
said, A thin cloud under a thick cloud. 

R. Yochanan said that the sign of rain is Porachoth. 
Ulla came to Pumbaditha ; he saw Porachoth, he said, Arise, 
let us go, for now rain is coming ; but in the end the rain 
did not come ; he said, Even as the Babylonians are liars, so 
their very skies are liars. 

2 "For the Teraphim have spoken lies"— 

What are these " Teraphim"? Chapters of 

. . R. Eliezer. 

They (i.e. people) slay a man (who is) a first-bom and Cap. xxxvi. 
scald (the hair ofif) his head and cure it (i.e. the head) with chmnj^^ Sect' 
salt and spices and write the name of the unclean spirit upon ^^^^ «<* ^• 
a plate of gold and place it under his tongue; (then) they fix 
him in the wall and bum lamps before him and he talks 
with them. 

2 " Dreams speak falsehood." 

Sh'muel when he had a bad dream used to say, ^^ Dreams T.B.B'rakoth 
speak falsehood"; but when he had a good dream he used ^^^* 
to make a query of it and said, ^^ Dreams speak falsehood"? 
Surely it is written, " In a dream I will speak with him" 
(Numb. xii. 6). Bava propounded a difficulty (as to these 
verses). It is written, ^^ Dreams speak falsehood"; but it 
is also written, **In a dream I will speak with him"! 
There is no real difficulty ; — ^the one is when it comes through 
a demon, the other through an angel. 

4 " Prom it is the comer-stone, from it is the 
nail..." 
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T. B. Ghullin There is a Boraitha that R. Mair used to say> ** He made 

thee (Israel) and firmlj established thee" (Deut. xxxii. 6). 

(This means that Israel is) a place in which everything 
is to be found — ^From it are its Priests; from it are its 
Prophets^ from it are its Kings and Princes ; as it is written » 

^^From it ifl the oomer-stone^ from it is the nail, &c«" 

8 '*I will hiss inpna^a) for them and I will 
^ther them." 

T.B. Clmffin The Racham :— This is the Sh'rak'rak (? wood-pecker). 
And why is it named Becham? R Yochanan replies. 
Because when the Racham comes then Eachamim^ (mercies) 
come into the world. 

Abbaiyi said, This is only the case when it sits upon 
something and makes a ' sKrik'rik: 

Abbaiyi said, It is a received tradition that if it sits on 
the ground and makes a * sh'rik'rik* then immediately' Mes- 
siah comes ; as it is said, ^^ I will hiss {Eshr'kah) for them 

and I will gather them, for I have redeemed them." 

Rav Idi bar Simi said to my lord the son of Rav Idi, 
But surely there was a case of one that sat on a ploughed- 
field and made a 8h*rik*rik, and there came a round stone and 
knocked out its brains ? He replied, That (bird) was a liar. 

11 ''And he shall pass through the sea with 
affliction. ••" 

^ A very similar passage occnrs in Sh^moth Rabhah 37, where it is farther 
stated of the oomer-stone — "This is King David; as it is said, " The stone- 
which the builders r^eeted i$ become the chief comer-stone " (Ps. exviii. 22). 

2 The word Bo^hamim, ''mercy," was used in a special sense of rain and 
so it is translated here by Bashi. When the wood-pecker comes then the 
Spring rain comes. But the Spring has always been closely associated with 
Him whose Name is Tsemaeh {Spring: B. V., badly, "Branch"); it is easy 
therefore to see how the lUichdm come to be considered as a Sign of 
Messiah*s advent (of. Matt. zvi. 1 — 3 ; zziv. 32, 33.) 

^ The sense of '* immediately " is got from the 1 in DV2p^<1 which ac- 
cording to Hebrew grammar would imply a very close connexion in point of 
time with the preceding verb, i.e. *' I will no sooner hiss for them than 
I will gather them." 
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Rabbi Yochanan says, This^ refers to the image of Micah. T. B. Sanhed. 
We learn in a Boraitha that R Nathan used to say. From 
Oarav to Shiloh is three miles ; and the smoke of the sacri- 
fice (at Shiloh) and the smoke of Micah's image (at Garav) 
mingled one with the other. The Angels of the Presence 
wanted to exclude him (Micah) [from the life of the World 
to Come], but the Holy One, blessed be He, said, Let him 
alone, for his crust is ever ready for those that come and go. 

And this (the toleration of idolatry ?) i» the reason why 
the men (in the matter of) the concubine at Oibeafa were 
punished. The Holy One, blessed be He, said to them, It 
was not for My honour that ye struck, but ye struck* for 
(mere) human honour. And why did they not also count 
Micah (among those that have no share in the World to 
Come) ? Because his crust was ever ready* for those that 
came and went. 

1 ''Open thy gates, O Lebanon, and a fire Zech. oh. xL 
shall consume thy cedars.'* 

Our Babbis have learnt by traditi<« that forty years t. B. Yoma 
before the destruction of the Temple, the Lot never used to ^^^* 
fall to the right* hand but (always) to the left ; And the 

1 **ThU re/en J d;c** — The wotcI which we have translated ** affliction** 
in the text is, in Hebrew, Tzarah which may also signify " a rival '' (1 Sam. 
L 6), hence God's rival, an image. The legend rons, that when Israel 
*' passed through the sea,'' Micah waa with them with his image, therefore 
the verse is made to say, "He (Israel) passea through the sea with God's 
rival." 

' When God's honour wlis outraged by idolatry they sat stiU, but when 
man was outraged their zeal was roused. 

' The duty and rewards of hospitality (cf . Hebrews ziii. 2) are frequently 
alluded to in the old Jewish writings: thus; — Hospitality is as important, 
or even more so than study; It is greater even than entertaining the Face 
of the Shekinah; It is the first of the six things of which a man enjoys 
the interest in the present life but of which the principal ()'1p) remains 
for him in the World to Gome (T. B. ShaJfbath 127% <&o.). So in Avoth 
I. 5 we read, "Let thy house be open wide; and let the needy be thy 
household." Again it is said that anyone who entertains a learned man 
in his house it is reckoned to him as though he had offered the daily 
Offering (Berakoth 10*>). 

^ On the Day of Atonement, when the lots were cast upon the two goats, 
for God, and for Azazel, it was considered always a good omen when thd 
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scarlet thread used not to whiten but to redden^; and the 
lamp of the evening light' would not bum, and the doors of 
the Temple used to open of their own accord', until Kabban 
Yochanan^ the son of Zakkai rebuked them : He said to it> 

lot for God feU to the right hand, shewing that the sin-bearer was accepted 
by Him. 

^ We read of this scarlet thread in the Mishnah on Yoma, but there 
is a Boraitha (T. B. Yoma 67*) which gives us a still earlier tradition and 
which runs as follows: — 

"There is a Boraitha that at first, they (the priests) used to bind 
the scarlet thread upon the door of the (Temple) porch outside; if it 
whitened then people rejoiced; if it did not whiten then they grieved 
and were ashamed. Then they made a role of binding it on the door 
of the Porch insidet bnt stiU people used to peep and look ; if it whitened 
they rejoiced, if it did not whiten they grieved. Then they made a rule of 
binding it half on the rock, and half between its (the goat's) horns. B.Nachum 
bar Papa said in the name of B. Elazar Hakkappar, In early times (lit. at 
first) they used to bind the scarlet thread on the door of the Porch inside 
and, when the goat arrived at the wilderness, it (the thread) used to turn white 
BO that they knew that its function had been performed, as it is said, 
* Though your sins he as searlett as snow shall they become white * (Is.- i.)." 

* Tlie lamp of the evening light was the central lamp of the Menorah or 
Candlestick. This lamp was always kept burning night and day, and from 
it the other lamps were lighted. Since the Candlestick represented the 
Jewish Church (see p. 15) it wiU easily be understood that the evening 
lamp refusing to bum must have been taken as an omen of the' gravest 
import. 

' The reader will remember that, among the portents indicating the 
destruction of the Temple, mentioned by Josephus (Book VIE. ch. zn.), one 
was that ** the eastern gate of the inner temple, which was of brass, and 
very ponderous, and had been with difficulty shut by twenty men, rested 
upon a basis armed with iron, and had bolts fiastened very deep into the 
firm floor, which was there made of one entire stone, was seen to open 
of itself about the sixth hour of the night, dto." 

^ Babban Yochanan ben Zakkai was one of the younger pupils of Hillel L 
According to Talmud tradition he lived 120 years, the first forty of which 
he spent as a merchant, the second forty as a learner, and the third as 
a teacher: It is obvious that this must not be taken too literally, partly 
because the number 40 is ofben used as a round number for any period 
of probation, and partly because the hundred and twenty years of Moses' 
life with its three periods of 40 years (see Acts vii. 23, 80, 86) must have 
formed a tempting precedent for Jewish biographers. Still we may assume 
that he did not take any leading part as a Teacher until somewhat late 
in life, and this may account for the fact that we find no mention made 
of him in the New Testament. During the siege of Jerusalem Babban 
Yochanan ben Zakkai was the earnest advocate of peace, finding however 
that he could accomplish nothing against the Zelots, he resolved to leave 
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Temple, Temple, why art thou terrifying thyself? I know 
well that thy end is to be destroyed, for already Zechariah 

the son of Iddo hath prophesied, *^ Open thy doors, Leba- 
non, and a fire shall oonsmne thy cedars." 

R Yitzchak, the son of Tavlai, said; — Why is its (i.e. 
the Temple's) name called Lebanon? (root p7 White) Be- 
cause it makes white the transgressions of Israel. 

2 " Howl O fir-tree, for the cedar has fallen" — 

This refers* to the Temple; as it is said, "And a fireAvothofB. 

shaU consume thy cedaxs/' ^"^^""^ ^'''^ 
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the City and go over to the Boman Camp ; this was not easy, as the gates 
were jealously watched by the Zelots ; Ben Zakkai therefore had recourse 
to a stratagem; feigning himself to be dead, he requested his disciples to 
carry him out of the city in a cofi&n. This was accomplished chiefly 
through the connivance of a relative of Ben Zakkai's who was a man of 
great authority among the Zelots. On arriving at the Boman Camp, 
Babban Tochanan was kindly received by Titus (?), and was, by him, allowed 
to settle peaceably at Jamnia. Here he soon afterwards received the news 
of the destruction of Jerusalem and of the Temple. He was deeply moved, 
but set himself to adapt Judaism to its new conditions^ Thus the Jewish 
historian Graetz compares him to Jeremiah as the advocate of peace and 
to Zerubbabel as the founder of the new Community. At Jamnia, Ben 
Zakkai was President of the Sanhedrin ; he does not seem however to have 
enjoyed this honour long ; in all probability he died about ten years after 
the destruction of Jerusalem. 

The question now arises, How are we to understand the assertion of 
T. B. Yoma 39^, that the portents there mentioned occurred forty years 
before the destruction of Jerusalem, i.e. about the commencement of Christ's 
ministry? 

This evidently cannot be taken literally: for no unprejudiced person 
can read the Gospels without seeing that the slightest allusion to a destruc- 
tion of the Temple was reckoned almost as blasphemy by the Jews. Still, 
affcer comparing the statements of Josephus, we cannot doubt that, before the 
final siege, strange portents were witnessed, whether ' objective ' or ' subjective * 
I leave for philosophers to determine. Hence I conclude that the period 
** forty years" is again to be taken as a round number, so that the 
passage might read **Some time before the destruction, &q" Certainly 
the whole policy of B. Tochanan during the siege well agrees with the 
assumption that he perceived from prophecy that the Temple must fall. 
According to T. B. Gittin 56* and 56^ Babban Tochanan interpreted the 
words, *' and Lebanon shall fall by a mighty one " (Is. z. 34) as indicating 
the destruction of the Temple by a mighty king, and he is said to have 
quoted this verse to the Boman General Vespasian before he became Emperor. 
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2 "For the mighty ones are robbed.'' 

This refers to Abrahaua, Isaac, and Jacob, and the twelve 
Tribes who were weeping and beating the breast. 

2 " Howl ye oaks of Bashan," — 

This refers to Moses, Aaron and Miriam. 

2 " For the forest of the vintage is fallen," — 

This refers to the Holy of Holies. 

3 " The voice of the wailing of the shepherds, 
because their proud beauty is spoiled," — 

This refers to David and Solomon. 

3 " The voice of the roaring of young lions, 
because the pride of the Jordan is spoiled." 

This refers to Elijah and Elisha. 

7 " And I took unto myself two staves ; the 
one I called Noam {pleasantness) and the other 

Chov'lim " (E. V. ''hands" but here taken by the Yalkut 
as from 7iH, to wounds destroy or torture), 

T. B. Sanhed. Rabbi Oshaya said, "If^oam** — These are the Learned 
men (lit disciples of the wise men) in the Land of Israel 
vfho pleasanUy-agree one with another in Halakah. *'Cho- 
v^Um" — These are the Learned men in Babylon who wound 
(or torture) one another in Halakah. ^^ And he said^ These 
are the two sons of oil" (Zech. iv. 14); — R Yitzchak said, 
These are the Learned men (in the land of Israel) who agree 
as smoothly one with another as oil. 

^'And two olives stood above it" (Zech. iv. 3) ; — ^These 
are the Learned men in Babylon who are as bitter in (their) 
Halakah one against another as oUves\ 

1 This 18 one of the passages in which the Babbis ponr their contempt 
npon the Babylonian teaching. It is, they say, a mere eonfttsioni (playing 
upon the name Bahel), One Rabbi (Tirmeyah) even goes so far as to quote 
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6 "" And I cut off the three shepherds in one 
month." 

Did they then actually die in one month ? For did not T. B. Ta'nith 
Miriam die in Nisan, and Aaron in Av, and Moses in Ad^r ? '* 
But the fact is the good gifts, which had been given to Israel 
by their means, ceased in one month. 

R. Yose, son of B. Yehudah, said, Three good Guides were 
given to Israel and three good gifts ware given by their 
means: 

These are they : — The Manna, the Well, and the Pillar 
of Cloud. 

The Well — for the merit of Miriam ; 

The Pillar of Cloud — for the merit of Aaron ; 

And the Manna — for the merit of Moses. 

Miriam died: — then the Well departed; as it is said, 
^^ And Miriam died there" (Numb. xx. 1), and it is written 
(immediately) afterwards, " And there was no water for the 
Congregation" (Numb. xx. 2). But it came back again 
through the merit of Moses and Aaron. 

Aaron died* ; — then the Pillar of Cloud departed. As it 

is said, ^^ And all the Congregation saw that Aaron had 

expired " (Numb. xx. 29). R. Abbuhu said. Do not interpret 

^nyx "and they saw" but )ir\^^ "and they feared." 

But both of them (i.e. the Well and the Pillar of Cloud) 
came back through the merit of Moses. 

Moses died : — (then) all three departed ; and thus we 
may interpret that Scripture which says, "And I ont oflf 

the three Shepherds in one month." 

In the Time to come they will all three come back, as it Y'lam'danu. 
is said ; — 

the verse ''He hath made me sit in dark places as men that have been 
long dead" (Lam. ill. 6). "This," says he, ''is the Babylonian Talmud." 

The Babylonian Jews, it is true, were more learned than their rivals, 
but the traditions remained with the Palestinian Teachers. 

^ See Numb. xx. 28. 
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^* They sliall not hunger '' (Is. xlix. 10). — This means 

the Manna. 

^* And they shall not thirst'' (Is. xlix. 10). — ^This means 

the Well 

^^ Neither shall the glare nor the sun smite them" 

(Is. xlix. 10). — This means the Pillar of Cloud. 

'^ But by fountains of waters He shall lead them " 
(Is. xlix. 10). It is not said ^' a fountain'' but '^ fountains." 

In the Time to Come there will go forth for Israel twelve 
fountains corresponding to the twelve Tribes. 

Another interpretation of ''And I cut off the three 
shepherds " is that it means BabbenuS and Antoninus, and 
Artaban, King of Persia, who (all) died in one month, and 
to them they applied the saying, " And I cut oflF the three 
shepherds, &c." 

12 "And I said unto them. If it seem good in 
your eyes pay me my hire, and, if not, forbear. 
And they weighed out my hire, thirty pieces of 
sUver." 

T. B. Chullin B. Judah said, These are the thirty righteous men of the 
^^' nations of the world for whose sake (alone) the nations of 

the world exist. 

Bava (Talm. text reads UUa) said. These are the thirty 
commandments which the'children of Noah (i.e.iion-Jews) re- 
ceived and of which they have kept only three : — (viz.) One, 
not to make marriage contracts with males. One, not to sell 

the flesh of a corpse in the shambles (| vIpDl " in macello," 

^ There is some difficulty in reconciling this statement with the facts of 
chronology. B* Jnda I. ('Babbena') was bom about 150 a.d., and died 
210 A. D. : it is therefore probable that B. Jnda n. is here intended. See 
Graetz, Oe$ehichte der JiuUn, B. iv. Note 23, Patriarch Juda II, und 
Antoninus, Dean Mihnan says : *'The Jews confounded the best and first 
with the last and worst of the Antonines. Lightfoot and Selden were 
misled by David Ganz. The chronology makes any intercourse between 
Antoninus Pius and Jehuda the Holy (Babbenu) impossible." Hist, of the 
JewSy Vol. II. p. 476, in note. 
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cf. St Paul's use of the word in 1 Cor. x. 25). And One, 
That they should reverence the Law. 

1 *'...And that formeth (1X^) the sphit within Zech. ch. xii. 
him." 

The soul of man is bound up in him : for otherwise when B'rashith 
trouble came it (i.e. the soul) would give it (the body) its * 
dismissal and cast it forth. 

^^ And the Lord God formed (IX^^I written with a double 
Yod) the Man" (Gen. ii. 7). — (This implies) two Yetzers 
(i.e. natures or dispositions, lit. formations), the good yetzer 
and the evil yetzer. *And seeing that it is hound vp in him 
he is not able to cast him forth *\ But the beast has only 
one yetzer; for, if the beast had two yetzers then when it 
saw the knife in the hand of the man ready to slay it, it 
would so fear that it would die foithwith (and, therefore 
become unfit for food). 

''In that day I will make Jerusalem a saf 

raal ' (powl or cup of reeling), 

(Yalkut has combined verses 2 and 3.) 

What is saf raal ? It means that He is going to make MidraBh*. 
the nations drink the trembling (or reeling) cup of blood. 
For saf raal means nothing else than blood, as it is said, 

^^ And ye shall take a bnnch of hyssop and dip it in the 

blood that is in the saf" (i.e. bowl) (Exod. xii. 22). Three 

^ The words enclosed thus * * are evidently out of place: they ought 

to follow the words ** and cast it forth ;** all then becomes plain ; we have two 
interpretations of the word Yotzh" one deriving its meaning from *T^V to hind^ 
and the other from "1^ to form, frame or fashion. See B*ra^hith Rahbahf 
where the whole story is given. 

* It is not easy to determine whence the author of the Yalkut de- 
rived this Midrash. A similar story is found in the Midrash T'hillim on 
Ps. cxviii. : but the Midrash T'hiUim constantly quotes the earlier Midrashim, 
and the text is weU Imown to be in a very corrupt state. The whole story 
evidently originated in the difficult verse (Zech. ziv. 14), *'And even Judah 
shaU fight at (? against) Jerusalem." This verse is indeed translated by the 
Targum as foUows: — "And even (some) of the House of Judah shall the 
Peoples bring by force to fight against Jerusalem.'' 

K. Y. 5 
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times Gog and Magog come against Jerusalem and the third 
time that they come they actually enter into Jerusalem and 
they go to Judah [and force the children of Judah to go in 
the fore-front of the battle against Jerusalem]. And they 
(Gog and Magog?) are afraid of them because they (the 
children of Judah) are mighty men, as it is said, ^'I will 

make them mighty in the Lord" (Zech. x. 6 and 12) ; and 

they bind two mighty men to each of the children of Judah : 
— Why? — In order that they should not run away. And 
when the children of Judah are collected together (lit. pre- 
vail, but the text is probably corrupt) then they go up and 
arrive at Jerusalem. And they (i.e. the children of Judah 
who are forced to fight against their will) pray in their heart 
and say, Oh that we might fall into their hands and not they 
into our hands. And why do they pray in their hearts ? 
Because they are afraid to let their voice be heard : This is 

that which is written ; — " The leaders of Judah have said 

in their heart" (Zech. xii. 5). The Holy One, blessed be 
He, says to them, In integrity ye are come, as ye live in 
integrity will I arise for you : As it is written ; — " The in- 
tegrity of the upright shall lead them " (Prov. xi. 3). In 
that hour the Holy One, blessed be He, gives strength to 
the children of Judah and they draw their weapons and 
smite those men that are on their right ^ hand and on their 
left and slay them. 



HINT 580. 

8 " And the very weakest {Ut the one that stum- 
bleth) among them in that day (shall be) as David." 

Shir Ha- This is that which the Scripture saith, "Thy head 

Babbah? (understanding a play upon the words E^MH, 'head* and 

jyn, 'poor ') upon thee as Carmel " (Cant. vii. 6). The Holy 
One, blessed be He, (here) says. The poor ones (D^B^TTl) that 
are among you are beloved by Me even as Elijah, who went 

up to the top (e^tn) of Carmel and cast himself down 

1 Compare Zech. xii. 6. 
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upon the earth" (1 Kings xviii. 42). "And the hair of 

thy head as purple " (Cant. vii. 5, but with a play on the 
words *1B^NT H/*!, " the hair of thy head " as if it were 

"IB^T yi "the poorest of thy poor'*), (meaning) your very 
poorest are beloved by Me even as David; As it is said, 

" And the very weakest, in that day shall be as David." 

And some say 'as Daniel/ since it is written of him, **And 

they clothed Daniel in purple" (Dan. v. 29). 

9 And it shall come to pass in that day that 
I will enquire to destroy all the heathen. 

" I will enquire " — From whom ? Rabbi Alexandri said, T. B. Avodah 
I will enquire of my note-book* about them; If they have 
(any) merit I leave them alone, but if not, I destroy them. 

1 **3fy note-book "'-^'^y^ is, I believe, only found in this passage; in 
the Aruk it is written ^3^^, and in the Talkut Ti^^^, If any reliance could be 
placed upon the latter spelling we might possibly derive it from the root 
n!l^ used in its later meaning of admonition^ hence memoranda. The doctrine 
originated in Dan. vii. 10 (compare 2 Esdras vi. 18 — 20 and Bev. xx. 12 — 15) ; 
it plays an important part, as might be expected, in all Apocalyptic litera- 
ture. The Babbis, however at times they might seem to materialize this 
doctrine, were not without a deep spiritual insight into the truth, which 
Science has brought home to a later age, that the whole material Universe 
is God's Book, which, day by day, writes its own record of all things that 
are done, whether good or evil. This may be seen from the following passage 
from Pesikta Babbathi, Parashah 8 : — 

" * The soul of a man is God's lamp which searcheth all the chambers of 
his being' (Prov. xx. 27). B. Acha said. Even as human kings have their 
intelligence officers (D^Din'>p) who give them information of every single 
thing, so there are intelligence officers before the Holy One, blessed be He, 
who tell Him every single thing that a man does in the most secret places, 
whether in the dark or in the light. Abd these are the intelligence officers 
of the Holy One, blessed be He, the Soul (Nephesh) tells it to the Angel, and 
the Angel to the Cherubim, and the Cherub to the Holy One, blessed be He. 
Whence can you prove it ? Because Solomon saith thus ; * A bird of heaven 
shall carry the soundt and a winged creature shall tell the mutter* (Eccles. 
X. 20). Parchments (JIlX'inDn, di<f>$4pa) are written before the Holy One, 
blessed be He, of ever}' thing which the children of men are doing ; in the time to 
come He will convince (IT'DID, like Gk. i\4yx^* convince , convict) every single 
man of his deeds so that he stands wonder-stricken. It is like the case of a 
man \vho had married a king's daughter and he used to rise betimes every 
day and pay his respects to the king. And the king used to say unto him, 
* You did so and so in your house' ; * You lost your temper (about) so and so'; 

5—2 
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HINT 681. 

10 "And I will pour out upon the house of 
David and upon the inhabitants of Jerusalem the 
spirit of grace/' 

Aikah Bab- Four outpourings there were for good and four outpour- 

bahonLam. ings there were for evil. 

For evil : — " And He hath poured upon him His furious 
anger'' (Is. xlii. 25) ; [" 'When Thou didst pour out Thine 
anger upon Jerusalem " (Ezek. ix. 8)] ; " Upon the tent of 
the Daughter of Zion He hath poured out His anger 
like fire (Lam. ii. 4) ; ^^ The Eternal hath consummated 
His wrath ; He hath poured out the heat of His anger " 

(Lam. iv. 11). 

For good : — "And I will pour out upon the house of 
Davidy &c." (Zech. xii. 10); "And it shall come to pass 
that afterward I will pour out My Spirit upon all flesh . . /' 
(Joel ii. 28) ; " And even on the servants and on the hand- 
maidens wiU I pour out My Spirit " (Joel ii. 29) ; " And 
I wiU not hide My face.. .when I shall have poured 
out My Spirit" (Ezek. xxxix. 29). 

11 "In that day great shall be the mourning 
in Jerusalem . . ." 

T. B. Megillah Rav Yoseph said, Except it had been for the Targum on 
that verse I should not have known what it meant (for the 

Targum reads) ^'In that time great shall be the lamen- 
tation in Jerusalem like the lamentation for Ahab the 
son of Omri, when Hadad-Bimmon the son of Tav- 
Bimmon killed him in Bamoth Gilead, and like the 

* About Buoh and snoh a matter yon struck your slave ' : — and so with every 
single thing. Then he goes out and says to the courtiers, Who said that I 
did 80 and so ; and whence does he know it ? They said to him, O fool ! 
his daughter it is thou art married to, and thou aayest Whence does he 
know? His daughter it is that teUs him. So is the case with man, drc." 
The king is God ; the Soul (Nephesh) is His daughter. 
1 Not in Yalkut. 
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mooming for Jonah the son of Amon when Pharaoh 
Ghagira killed him in the plain of Megiddo^" 

12 ^' And the Land shall mourn the family 

of the house of Nathan apart and their wives 
apart..." 

Is it not a case of Kcd Va-Chomer (i.e. an d /oHioriT.B.Bvkkaii 
argument) seeing that, (even) in Messianic times, (and that 
too) when men are engaged in mourning, and when (there- 
fore) the Evil Yetzer would not (naturally) have power over 
them, (yet still) the Law' says, " women by themselves and 
men by themselves"; how much more then now, in the joy 
of the water-drawing Festival^ and while the Evil Yetzer 
has power over them, ought the men and the women to be 
separated*. 

That mourning ? What was it all about ? 

R. Yose* and the (non-named) Rabbis differ on the point. 
The one says, It is for Messiah the son of Joseph when he is 
killed ; and the other says, It is for the Evil Yetzer {Desire) 
(ynn nr) when it is killed. 

All is clear in the case of him that says, It is for Messiah 
the son of Joseph when he is killed, for then we can under- 

^ The Hebrew text reads ; " In that day great shall he the mourning in 
JeruioUm as the mourning of Hadad-Rimmon in the plain of MegiddonJ** 
The Targmn, after its usual method of interpretation, has caught at the 
words ** Hadad-Bimmon '' and " Megiddon," and has thus made two mourn- 
ings out of one, associating the former with an imaginary Hadad-Bimmon 
King of Syria (of. Ben-Hadad), though no such name is mentioned in the 
Bible, and the latter with Megiddo the scene (?) of Josiah's death (see 
2 Kings xxiiL 29 and 2 Ghron. xxxv. 24). 

' The word "Law" is frequently used, as here, to denote the Prophets 
or any other portion of the Scriptures. See Dr Westcott*s note on St John 
X. 84. 

' See Appendix (C). 

^ The argument is in defence of the custom of separating the women 
from the men in the Temple. 

8 The Talmud text reads R. Dosa. If this be the correct reading it 
carries back the story of Messiah ben Joseph even to New Testament times, 
for B. Dosa was blind through old age while the Temple was yet standing^ 
See Appendix A. 
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stand what is written, ^^And they shall look unto hixn whom 
they pierced and they shall lament for him, &c." (Zech. 

xii. 10). But, in the case of him that says, It is for the Evil 
Yetzer when it is killed ? Would it be mourning that 
would be needed ? Surely rejoicing would be needed ? Thus 
(however) expounded R. Judah of the House of the West 
(i.e. of Palestine); — In time to come (Messianic times) the 
Holy One, blessed be He, is going to bring forth the Evil 
Yetzer and slay him in the presence of the righteous and 
the wicked; Unto the righteous he (the Evil Yetzer) appears 
like a high mountain, and unto the wicked he appears like 
a thread of hair. These (the righteous) weep; and those 
(the wicked) weep. The righteous say. How did we ever 
get the better of this high mountain? And the wicked 
weep and say, How is it we did not get the better of this 
hair thread?* And even the Holy One, blessed be He, 
wonders with them, as it is said ; — *^ Is it wonderful in the 

eyes of the remnant of this people ? saith the Lord God, 
surely also in Mine own eyes it is wonderful" (Zech. 

viii. 6). 

Zech.ch.xiii. 6 "What are these stripes between thy 
hands ?" 

^ If we regard this passage merely as a specimen of exegesis, to account 
for the monrning at the death of the Evil Yetzer, we most pronounce it 
forced; but, if we regard it on its own merits it certainly contains a 
deep truth; for, even in this life, it is only those who have conquered 
a temptation who know its might — those who swim with the stream cannot 
estimate its force. Numberless passages might be collected to show that 
the Babbis were keenly alive to the value of the Evil Yetzer as affording, 
not merely a test, but a means of growth in virtue ; the following parable 
(from Vaiyikra Bdbhah 24) may suffice : " It is like to the case of a king 
who had a cellar of wine, and the king set watchmen over it, some of them 
were Kazarites and some of them were drunkards : at eventime he came to 
give them their hire; he gave to the drunkards two portions and to the 
Nazazites one portion : They said to him. Our lord, ^g, have we not all 
watched together? Why then hast thou given to these two portions and to 
us one portion? The king replied, These are drunkards, and it is their 
nature to drink wine, therefore it is that I give to them two portions and to 
you one portion.** — The Parable is applied to shew that Angels, among 
whom the Evil Yetzer has no existence, will receive a smaller reward than 
men among whom it has such power. 
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He who does not understand how to inflict stripes strikes MidraahT'hil- 
(the man) with the rod upon his hands or upon his head, gj^^j See also 
but he who knows how to inflict stripes binds (the man) ^*^y^* ^^' 
and strikes him upon his back, and not upon his head nor ginning): and 
upon his eyes, so as not to blind him, but on a part where m,^^^^ 
there is no danger. . Ps. xxxviiL 

6 "What are these stripes between thy hands?" 
..."Those wherewith I was wounded in the house 
of them that made me to be beloved '* (^5D^^)- 

These stripes (that is) have caused me to be beloved by 
my Father in Heaven. What hast thou done that they are 
going to stone thee? It is because I kept the Sabbath. 
What hast thou done that they are going to bum thee ? 
It is because I ate the Passover cakes. What hast thou done 
that they are going to slay thee (with the sword) ? It is 
because I circumcised my son. What hast thou done that 
they should scourge thee ? Because I have done the will of 
my Father that is in Heaven. 

6 ''What are these stripes between thy hands?" 

How many stripes do they give him ? T. B. Mak- 

kotli 22*. 

Forty minus* one: If it had been written " forty in num- 
ber" then I should have thought that it meant actually 
"forty," but now that it is written )iy D^p'TN, "Forty 
they shall smite him " (Deut. xxv. 3), (I see that it means) 
"within the number"; (i.e.) a number that is just close 
upon forty. 

Rava said, How foolish men are in that they will rise up 
before the Book of the Law but will not rise up before a 
learned man! The Law says, "Forty they shall smite 
him," but the Rabbis came and diminished it by one. 

1 Cf. 2 Cor. xi. 24, " Of the Jetos, Jive times j I received forty stripet 
minus one" If it were not for this reference in the New Testament (and 
in Josephus Ant, iv. 8 n) we should probably have been told that since 
the tradition is mentioned * in the Babylonian Gemara ' it is therefore not 
older than the 3rd or 4th centary. Surely it is time that such arguments 
were at an end. 
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Tanchmna 
Shophatim, 



Rabbi Yehudah says, (it means) " the clear forty." And 
where does he inflict the additional stripe ? — Between the 

shoulders ; as it is written, " What are these stripes between 
thy hands?" 

But the Babbis maintain that this is only written with 
respect to school children. 

8 ''And it shall come to pass in that day, saith 
the Eternal, that in all the earth there shall be 
two parts that shall be cut off' [and die] and the 
Third Part (Sh'lishith) shall be left therein." 

These (i.e. the Third Part) are the Children of Israel 
since they are all sons of the three patriarchs ; (and) the sons 
of Jacob who was the third^ of the patriarchs. Another 
interpretation of the words, '^And the Third (Part) shall 
be left therein '' is, that these are Israel since they would 
not be (finally) settled in their own Land except at the 
Third redemption. 

The first redemption is the redemption from Egypt ; 

The secend redemption is the redemption of Ezra ; 

The third redemption is unending. 



T. B. Bosh 
Ha-Shftxxfth 
16\ 



HINT 682. 

9 " And I will bring the third (Part) through 
the fire and will purify it as silver is purified." 

B. K'rospadai says that B. Yochanan used to say, Three 
books are opened on New Year's Day; one book of the 
absolutely righteous, and one of the absolutely wicked, and 
one of the intermediate (i.e. neither good nor bad). The 
absolutely righteous, are written and sealed forthwith for 

^ There is a Bimilar passage in Tanchnma, Section Baaloth*kat where a 
Btm better reason is given for applying the name Sh*UshUh or Sh^lUhiyah 
to Israel, viz. Isaiah ziz. 24, **In that day Israel shall be the Third 
{Sh*liihiyah) to Egypt and to Assyria^ even a blessing in the midst of the 
Earth." 
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life ; The absolutely wicked are written and sealed forthwith 
for death; And the intermediate are held in suspense and 
stand over from New Year's Day * till the Day of Atonement, 
then, if' they are worthy they are written for life, if they are 
not worthy they are written for death. 

There is a tradition that the School of Shammai says, 
There are three companies on the Day of Judgment, one of 
the absolutely righteous, one of the absolutely wicked and 
one of the intermediate. The absolutely righteous are 
written and sealed forthwith for .the life of the World to 
come ; The absolutely wicked are written and sealed forth- 
with for Qehinnom as it is said, *^ And many that sleep in 
the dust of the earth shall awake^ these to eternal life 
and those for reproach and an eternal g^asdng-stock " (Dan. 

xii. 2) ; The intermediate go down to Gehinnom and they 
well up and up (like a bubble in boiling water) and they rise 
(out of it). As it is said ; — " And I will bring the third 
part through the fire, &c." And of them it is that 
Hannah saith ;— '^ The Eternal kiUeth and bringeth to life, 
He bringeth down to hell and bringeth up " (1 Sam. ii. 6). 

B. Yitzchak the son of Abbin says that their faces are 
like the bottom of pots (blackened by the fire). 

Bava said, (Yes) and these (i.e. the fire-blackened ones) 
are the very pick {lit the choicest of the choice) of the 
inhabitants of Machuza (i.e. of his own congregation). And 
he calls them Children of Qehinnom. 

But the School of Hillel say with respect to the inter- 
mediate that (the expression) "Great in Mercy" (Exod. 
xxxiv.) means that He (just) bends the scale towards mercy; 
and that concerning them (the intermediate) David says, 

" I love because the Eternal hath heard " (Ps. cxvL 1). And 

of them indeed he uttered the whole stanza, (viz.) ^J was 

very weak (i.e. in merits) but he helped me '' (verse 6). 

And how does he do it ? (i.e. how is God able to forgive 
sins). Babbi Eliezer said, He treads them under, as it is 
said; — 

^ Ten days inclusive. See also note on p. 55. 
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'^He will torn, and be marcifiil unto us. He will tread 
down our iniquities, and will cast into the depths of the 
sea all our sins* " (Micah vii. 19). 

Rabbi Yose, the son of Chanina, says that " Forgiving 
iniquity *' (means that) He passes over transgression. It waa 
taught in the house of Babbi Yishmael (that God) takes 
away the first (transgression) first, and such is the Quality' 
(in the Attributes, see Exod. xxxiy.) of Qod. But Rava said, 
The iniquity itself is not blotted out for if a man goes on 
increasing his iniquities this is reckoned back to him. The 
transgressors of Israel in their bodies and the transgressors of 
the nations of the world in their bodies go down to Gehinnom, 
and they are judged therein for twelve months, their bodies 
are consumed and their souls are burnt up and a wind 
scatters them so that they become ashes under the soles of 
the feet of the righteous, as it is said ; — ^' And ye shall tread 

down the wicked ; and they shall be ashes under the soles 
of your feet (Malachi iii. 21). 

But informers and epicureans and those that deny the 
resurrection of the dead and those who have caused their 
terror to fall upon the land of the living and those that have 
not only sinned (themselves) but made the many to sin, as 
for instance Jeroboam and his companions, shall go down to 
Gehinnom and shall be judged therein for generations of 
generations; as it is said, ^^And they shall go forth and 
look on the carcases of the men, etc," (Isaiah Ixvi). Gehin- 
nom is consumed but they are not consumed as it is said, 
^^ And their form wears out hell" (Psalm xlix. 15), and this 
is because they stretched forth their hands to the ZeviU 
(habitation) as it is said, ** MizzevM lo " C* From His habi- 
tation" Psalm xlix. 14), and this word Zsvill means nothing 
else than the Sanctuary, as it is said; — ^'I have indeed 

^ Our present Hebrew text in Mioah vii. 19, reads DflMtSn ** their eifu" 
bat there can be little doubt that the Yalkut has here preserved the correct 
reading, especially as the LXX. also reads rdt dftaprlat 4i/aQp. 

' On the Jewish belief with respect to the forgiveness of sins see above 
pp. 32 and 55, in note. 
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built the house of thy habitation'^ (Zeynl) (1 Kings 

viii. 13). 

Surely my lord* said, that Beth Hillel used to say, that 
^^ abundant in mercy" (meant) that He just bends the (scale 
of justice) towards mercy. But surely it is written "And I 

will bring the third part through the fire " ? (The answer 

is) that there it refers to the transgressors of Israel in their 
bodies. But surely it says (see above) that there is no chance 
for them ? (Yes), in the case when the transgressions predomi- 
nate, but here (a case is pre-supposed in which) half are 
transgressions and half merits ; and what he means is this, 
that when the man has half transgressions and half merits 
and yet has a (single) transgression which comes under the 
head of "transgressors of Israel in their bodies" then it is 
not enough (for him to be saved). (Then applies) "And I 

wiU bring the third (part) through the fire " ; but if not 

(i.e. if he have not sinned against his own body) then (He 
who is) "Abundant in Mercy" just bends the scale towards 
mercy. 

" The transgressors of Israel " (against their bodies), — 

who are they ? 

Rav said, They are the brows that have never put on 

tephillin. And " the transgressors of the nations of the 

world in their bodies " ? — Rav said, It means those that sin 

in the transgression^ "And those that have caused their 
terror to &11 upon the land of the living " ? Bav said. 

Such an one is a president' of a congregation who causes 

^ The term Mar^ *' my lord," ia often used in the Talmud to denote a 
previous speaker. 

* **TJie transgression'* is impurity. St Paul may well have had some 
such tradition as this in his mind when he wrote the words (1 Cor. vi. 18). 
Tciff ifiAprri/M 6 iiof rroiija'g aM0ptawos iicros rod cu/mtos iariM, 6 Bk xop»€^v els 

' The word Pamou (D^^, pascere), which is used in the Targum for the 
Heh. nin, is evidently adopted from the Greek xvppos (see Aruk). The 
Pamds was, in ancient times, probably identical with the Sk*liach Tzibhwr 
[compare '* Angel of the Church*' (Bev. ii. 1, &e.)] the Chief Babbi or Presi- 
dent of the Synagogue; such must not ^'lord it over their chaige" (1 Pet. 
V. 3). According to an old Boraitha mentioned in T. B. Ch*gigah 5**., one 
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excessive fear to fall upon the congregation but not for God's 
sake (lit. for the name of Heaven). 



HINT 683. 

Zech.ch.xiv. 3 "And the Eternal will go forth and fight 
Tanchoma agamst those nations." 

sect. Ambr, 

See also Mid- R. Levi said, Woe to the wicked for they take deep 
otiPbTuT^ counsel against Israel. Each single one of them says, my 
counsel is better than thy counsel Esau said, Cain was a 
fool in that he killed Abel in the lifetime of his father, he did 
not understand that his father would multiply and increase ; 
but as for me I am not going to do so, but, 'Hhe days of 

the mourning for my £a.ther axe at hand." (Gen. xxvii. 41). 

Pharaoh said, Esau was a fool, he did not understand that 
his brother would increase and multiply in his father^s lifetime, 
but as for me I am not going to do so, but when they are 
very little, at the birth, I am going to strangle them ; As it 

is said;— "Every male child, etc," (Exod. i. 16). Haman 

said, Pharaoh was a fool, he did not understand that the 
daughters would be married to husbands and would increase 
and multiply, but as for me I am not going to do so, but, 

"to destroy and to kill and to exterminate" (Esth. iii. 13 ; 

vii. 4, &c.). Babbi Levi said. So too Gog and Magog will say 
thus; Those that went before us were fools, they did not 
consider that they (i.e. Israel) had a Patron in Heaven but 
I am not going to do so, but first of all I am going to 
measure myself with (lit ' close with ') their Patron and after- 
wards I measure myself with them; This is that which is 

written, " The kings of the earth stand up and the rulers 
take counsel together against the Eternal and against 
His Anointed" (Ps. ii. 2). The Holy One, blessed be He, 
said unto him. Oh wicked one! comest thou to measure 
thyself with Me ! as thou livest surely I will make war* with 

of the three things over which God weeps every day is this, — ** Over a pastor 
(D^^) who lords it over (MMIinDn) his congregation." 

^ The war with Gog and Magog is a fayonrite subject with Midrashic 
Writers. The usual form of the tradition is, that Messiah ben Joseph is 
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thee; As it is said, ^^the Eternal shall go forth like a 
warrior" (Is. xlii. 13), and it al^ says, *^ And the Eteriial 
shall go forth and shall fight.. /' 

4 ''And His feet shall stand in that day upon 
the Mount of Olives.'' 

[See Yalkut on Kings, Hint 225, where we read as follows ;] 

^'And Elijah went up in a tempest unto Heaven" 

(2 Kings ii. 11). 

There is a tradition that E. Yose said, The Shekinah never T. B. Sakkah 

. 6*. 

(actually) came down here below nor did Moses and Elijah 

go up to the Height : As it is said, " The Heavens are the 
Lord's Heavens^ and the Earth hath He given to the 

Children of men" (Ps. ex v. 16). But surely it is written, 

^ And the Eternal came down upon Mount Sinai " (Exod. 

xix. 20) ? [Yes, but this means] ten (spans) higher. But 
surely it is written, ^^ And His feet shall stand in that day 
upon the Mount of Olives " (Zech. xiv. 4) ? [This means] 

ten (spans) higher. But surely it is written, " And Moses 
went up unto God" (Exod. xix. 3)? [This means] ten 
(spans) lower. 

But surely it is written, ''And Elijah went up in a 
tempest unto Heaven *' (2 Kings ii. 11) ? [This means] ten 
lower. 

But surely it is written (of Moses), "Taking hold on 

the face of (the) Throne, spreading ffis Cloud upon him " 

(Job xxvi. 9) ? 

And R. Tanchum says. This shews that the Almighty 
separates^ off some of the splendour of His Shekinah and 

killed in battle by Gog and Magog, and then, immediately, Messiah ben 
David appears and slays the wicked one with the breath of his month : but 
in the present passage we see that the Eternal Himself goes forth to the 
battle. Here, as often, the contradiction is reconciled by the Christian 
doctrine. 

^ As if the word nSHfi in Job xxvi. 9, were compounded of VT KHD. It 
will be seenHhat the whole verse is taken out of its context and applied to 
Moses. 
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covers him with it (lit. clouds it over him), so that He can let 
His Throne down within ten (spans) and he (Moses) takes 
hold of it. 

6 '' And it shall come to pass in that day there 
shall not be light (of) y'karoth and hippadn. 

[E. V. *^ckar nor dark**: margin, *^ precious" ** thick- 
ness."] 

?o?*^'^^^°* Rabbi Eliezer said, This is the light which is precious [or, 
weighty] in this world but is viW [or light] in the World to 
Come. 

And R Yochanan says, These are (the questions relating 
to) Plagues^ and Tents which are weighty in this world but 
light (i.e. easy) in the World to Come. 

'♦This is that which is written, "And I will bring the 
blind by a way they have not known [. . . I will make the 
dark place light before them . . . these things I have done 
and have not forsaken them" (Is. xlii. 16)]. It is not 
written thus, "These things I will do," but, "These 
things I have done" — i.e. for Rabbi Akiva and his com- 
panions. 

"And every precions thing his eye hath seen" (Job 

xxviii. 10. — This means the eye of R. Akiva.* 

^ This passage is quoted by Bnxtorf sub yoc. ^^&j^, and is translated by 
him "Est lux, quae pretiosa est in mundo vel seculo hoc, et est vilis in 

seculo altero, Glossa M&p id est 7p Levis, et omnis res levis yocatur 

^IDp, quia leve natat in aqua, et Hebraeum t^lV in Targum redditur K&p." 

B. Eliezer probably meant to imply that the Light of the World to Gome 
** should be sevenfold, as the light of the seven days" and should thus 
make all that is most valued now, by comparison seem vile. It is also 
probable that he intended by the word M&p (cf. ^ID^p condensation, coagula* 
turn) to hint at **the terrible crystal" in Ezek. i. 22. Compare Chapters of 
JR. Eliezer, cap. 3, where it is stated that the Earth was created from 
the snow (or ice) beneath the Throne of Glory. See also BWashith Kabbah, 
God, in creating all beautiful things, reveals only a glimpse in this life. 
He stores up the reality, for the Righteous, beneath His Throne of Glory. 

* These questions were recognized as the most difficult problems in the 
Law and are treated at length in the Seder Tak'roth. 

' The passage enclosed thus; * *, is not found in the Talmud, but 

has been taken from Pesikatha Sect. Parah (p. 39^ in Buber's Edition) 
where the words y'karoth and hippabn arc discussed. 
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And R. Yehoshua says, These are the children of men 
who are honoured in this world but are of light esteem in the 
World to Come : As the story goes of Rav Yoseph, the son 
of R. Yehoshua ben Levi, who was sick and fell in a trance ; 
his father said to him, What hast thou seen ? He said, 
I saw a world all topsy-turvey, men that should be upper- 
most were below and those that should be lowest were above. 
He said to him, My son, thou hast seen the World as it 
(actually) is ; — but what about ourselves ? He replied. Even 
as we are accounted here so are we accounted there. (And) 
what didst thou hear them (i.e. the Angels) say ? I heard 
them say, Blessed is he that cometh here with his learning 
in his hand : and also. That no created being can stand in 
the appointed home of martyrs. Who are they (i.e. these 
martyrs) ? Shall it be said that they are R Akiva and his 
companions? [Is this reward destined for them] simply 
because they were martyrs and nothing more ? [For surely 
they were saints before they were martyrs ?] No ; it is so 
even in the case of the martyrs of Lud* [i.e. Laodicea]. 

7 " And it shall come to pass that at eventide 
there shall be light." 

Rabbi Eliezer said the dominion of the four World- Chapters of 
Kingdoms will only last one day of the days of the Holy q'^^^^ 2S. 
One, blessed be He, (i.e. 1000 years). Whence do you learn 
that? Because it is written, ^^And the birds came down 
upon the carcases and Abram scared them away. And 
the son was setting . • " (Gen. xv. 11, 12). 

^ According to T. B. Td'nith 18^ it would seem that suspicion had 
fallen upon the Jews of Laodicea owing to the sudden death of a lady 
of high rank: Persecution being feared two brothers, named Lulianus and 
Pappos, gave themselves up declaring that they had caused her death. 
These men died to save their brethren and are thus accounted martyrs, 
yet so far were they from being saints that by their own confession they 
deserved death though innocent of the special ciime for which they suffered. 
Hence the ''Martyrs of Lud" became a proverb for the lowest order of 
martyrs. Such then is the honour of martyrdom that even the lowest 
in ^e white-robed throng has a special mansion in Heaven. "The Martyr 
first..." 
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R. Elazar the son of Arak said, It is even as thou sayest ; 

for it is written, ^^ He hath made me desolate (and) fsunt 

all the day" (Lam. i. 13). (This means) with the excep- 
tion of two-thirds* of an hour. Take note then that it is so : 
When the sun dips down to set in the West, then for two- 
thirds of an hour his light is ceasing, and he has no (visible) 
rays ; so, just before the (shades of) evening come the Sun 
(lit. the Light) of Israel springs forth ; As it is said, ^^ And it 

shall come to pass that at eventide there shall be light." 

8 "And it shall be, in that day, that living 
waters shall go forth from Jerusalem." 

B^b^^TO ^- Joshua of Siknin in the name of R. Levi says. The 

Holy One, blessed be He, takes the common talk of the 
Fathers and makes it a key for the redemption of their 
children. The Holy One, blessed be He, said to Jacob, 

Thou didst say, n\Tl, "And the Lord shall be my God" 

(Gen. xviii. 21) ! As thou livest, all the good things, and 
blessings, and consolations, which I give to thy children, 
I will give with none other than this same word (n^HI)'. As 
it is said, 

^'And it shall be (iTiti) in that day that living 
waters shall come forth, &c" (Zech. xiv. 8). 

"And it shall be OTHl) in that day that a man 

shall keep a heifer, &c/' (Is. vii. 21, see context which is 
Messianic). 

^^And it shall be OTni) in. that day that the Lord 
shall set EQs hand the second time, &c/' (Is. xi. 11). 

1 Day may be reckoned either from sonrise to sunset, or as the period 
of light, in which case the morning and evening twilight most be added. 
This twilight is supposed to last for 40 minutes or two-thirds of an hour ; 
B. Elazar therefore intends to imply that the desolation of Israel lasts all 
the day, from sunrise to sunset, but the twilight hour is the hour of deliver- 
ance " at eventide there is light." 

* The p€ut tense with Vau Conversive is the language of realization and 
therefore the language of Prophecy : — not il^H^) but il^ilV pcut made future, 

or rather made present^ on man's part by trust in Him who is nin\ Past, 
Present and Future in One Eternity: While God on His part, in giving 
His promises with n\*11, promises (or swears) by Himself (Hin^). 
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^^And it shall be (iVrf\) in that day that themonn- 
tains shall drip with sweet wine, &c." (Joel iii. 18). 

^^And it shall be (n\ni) in that day that the great 
blast shall be sounded on the trumpet'' (Is. xxvii. 13). 

9 " And the Eternal shall be King over all the 
Earth : in that day the Eternal shall be One, and 
His Name one." 

But is He then not One now ? T.B.Pegaohim 

60*. 

Rabbi Acha bar Chanina said [^that R. Yose said that he 
had heard R. Yochanan say], Not like this world is the 
World to Come; In this world when a man receives bad 
news he says, Blessed be the faithful Judge: and when he 
receives good news, he says, Blessed be He who is Good and 
the cause of Good : but, in the World to Come He is 
altogether " The Good and the Cause of Good." 



" And His Name Onp":— 

But is it then not one now ? 

Rav Nachman says, Not like this world is the World to 
Come : in this world It (the most holy name) is written with 

n^ but is read* with HN ; but, in the World to Come, it is 
altogether One. 

Rava wished to expound the Passage (i.e. to explain the 
Most Holy Name) then that Aged one (viz. Elijah) said to 

him. It is written thyh, " hide it '." 

R. Avina said, It is written; "This is My Name'' 
(Exod. iii. 15), and it is also written, "This is My 

1 Not in TalmacL 

2 It is written niH^ but read *;he| Adm&h i.e. *• Lord.'' 

3 "It is written thvh, hide it" The passage here alluded to is Exod. 
iiL 15, which ooncludes thus ITi m^ nDT TiT^ D^ ^tDB^ nt, " This is 
My Name for ever (D^^), and this is My memorial from generation to 

generation " — but, instead of reading DT'V^, **for ever" an imaginary in- 
finitive mood u?y? or a^yP is supposed to be read, which is consequently 
translated ** hide (it),'* or ** [it) must be hidden:* 

K. Y. 6 
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memorial" (Exod. iii. 15). [How can it be both?] The 
Holy One, blessed be He, said to him. Not as I am written 

am I read; I am written with H^ but am read with HK. 
In this worid, where idolatry is found, men say, "The 

Eternal. (H*) He is God (Elohim)," but in the World to 

Come, when the Holy One, blessed be He, is King over us, 
then will apply the text, " And the Eternal is King over 
all the Eaji;h : in that day the Eternal shall be One and 
His name One." 

10 ''All the Land shall be encompassed as the 
plain, from Geba to Rimmon south of Jerusalem." 

But is not the smith of Jerusalem a level spot and from 
Geba to Rimmon a place of stones and rocks ? 

But the fact is that even as Geba and Rimmon are going 
to be made level south of Jerusalem so all the lands are 
going to be made level south of Jerusalem \ 

10 ''And it shall be lifted upland inhabited 
in its place." 

Bava said. The Holy One, blessed be He, is going to raise 
Jerusalem, &c. 

12 ''And this shall be the plague wherewith 
the Eternal shall smite all the nations ... its flesh 
shall rot." 

The Holy One, blessed be He, says, I am going to smite 
them with leprosy: And thus it saith, "A man when there 

shaU be in the skin of his flesh, &c." (Lev. xiii. 2). 



^ I have not been able to identify this quotation ; it is possibly derived 
from some lost Midrash. The meaning of the passage seems to be to 
caution us against translating (as certain commentators have done), "As 
the plain from Geba to Rimmon" — ^for, as a matter of fact, the district 
from Geba to Bimmon, so far from being a plain, was excessively rugged, 
and for this very reason it is mentioned, that, even as " Geba to Bimmon " 
is to be levelled,, so every high place will be leveUed, and Jerusalem alozie 
exalted. 
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And why ? Simply because they set themselves against 
Israel (for the passage goes on to say) : 

12 "Who have fought against Israel." 

And thus thou wilt find that the Holy One, blessed be 
He, when He exacts punishment of the fourth Empire 
(Rome), will smite it with leprosy; as it is said, "Why are 

thy mighty ones leprous-stricken?" (titlDX Jen xlvi. 15). 

And it is also written ; — "And for a swelling and for a 
burning boil (HnSD) and for a burning sore " (Lev. xiv. 56). 

And so thou findest that, in this world, He (ever) smote 
their enemies with leprosy. 

And who was this Naaman ? As it is said, " A mighty 
man . . . but a leper " (2 Kings v. 1). 

And why was he smitten with leprosy ? Because he had 
carried captive out of the land of Israel a little maid. 
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MESSIAH BEN JOSEPH. 

It is commonly assumed by Christian scholars that the 
Jewish belief in a Messiah ben Joseph is of late date ; thiis 
Schoettgen, Vol. iii. 365, goes so far as to suppose that the 
Jewish Rabbis originated the story with the deliberate intention 
of perverting the Christian belief ! Wiinsche, Die Leiden dea 
AfessiaSf maintains that it cannot be traced earlier than the 
Second Century of the Christian Era; while Drummond in 
his interesting book The Jewish Messiah (page 356), seems to 
consider that the whole question is settled because "even 
Gfrorer grants that it is most improbable that this doctrine of 
a second Messiah was pre-Christian." 

I hope however to shew that the germ of this belief exists 
even in the Book of Genesis, and that it runs through the 
whole of Jewish history, disappearing at times but always 
breaking out again with increased vividness. 

Prophecy is, if I mistake not, the inspired interpretation of 
the Past. Thus, in the Prophecy of Jacob respecting the future 
of his descendants (Gen. xlix), the Tribe is expected to repeat 
the history of the Founder from whom it derives its name. 

If a scholar, entirely free from the preconceived notions of 
either Jew or Christian, were set to interpret this Prophecy of 
Jacob, he would, I think, infer that while there was a promise 
of a Messiah to Judah (verses 8 — 12) there was at least an 
equally clear one to Joseph (verses 22 — 26), especially in the 
words "^rom thence is the Shepherd the Stone of Israel" 

It is indeed evident that the Author of this Prophecy 
expected a Great Ruler {*^^) to arise from the Tribes of Joseph, 
i.e. either froni Ephraim or Manasseh. 
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He gives however the preference to Ephvaim (xxxviii. 14 
—20). 

The blessing on Joseph involves also an allusion to the name 
Ephraim (JruUful) in the expression TH^ p (** a fruitful 
bough ^*) (verse 22). The blessing professes to be a prophecy 
of * what should happen in the latter days ' (verse 1) ; it there- 
fore must relate to the history, not of the individual, but of the 
Tribe. This is seen hdwever to be a repetition of their Father's 
history ; As Joseph was persecuted and hated by his brethren 
and by strangers, so shall Israel (i.e. the Ten Tribes under the 
name of Ephraim) be (see verse 23) : 

As Joseph was " separated from his brethren *' and as good 
as dead, so shall Ephraim be in the Captivity (see verse 26) : 
as Joseph came forth from suffering to a throne and became 
the means of saving his brethren alive, so will the Ten Tribes 
(Ephraim) be in the latter* days (verses 24 — 26). 

It would be strange indeed if the sons of Leah should 
inherit all the blessings and none be reserved for the sons of 
Rachel. Can the children of Joseph perish] The Prophets 
from first to last refuse to regard the Ten Tribes as lost; they 
fully realize that their Restoration will involve a miracle like 
the resurrection from the dead; yet they expect it to take 
place, [e.g. in the vision of the dry bones (Ezek. xxxvii. 1 — 14)]. 
That this involves the restoration of the House of Joseph is 
seen from verses l6, 17, ^^ Moreover ^ thou son of rnan, take t/iee 
one stick, and uprite upon it, For Ju^dah, and for the children of 

^ This idea is distinctly expressed in a Jewish writing of the seven- 
teenth century, called the ^fc^'TtJ'^ tVipD, as follows; — 

" We may indeed say that for this reason he is called * Ben Ephraim ' 
because he will be bom from the Tribe of Ephraim, and will become the 
head of the Ten Tribes who are called by the name of Ephraim throughout 
the whole of Scripture : {and he is) typified by the first king, Jeroboam 
the son of Nebat, who was of the Tribe of Ephraim : and he is called Ben 
Joseph^ not merely because he comes from the Stem of Joseph, but be- 
cause Joseph was himself a true sign and type of the whole House of 
Israel. Even as it befell Joseph, the Sufferer (lit. the son of sufferings^ 
(niD^n p), to be shut up in the prison house, and to be hidden away 
from his brethren, many days, and f^om happiness and from prosperity, 
(yet) from the prison house he comes forth to reign ; — so the case stands 
with the Ten Tribes who are shut up and imprisoned and hidden away 
from all men, but, in the latter days, they shall attain to happiness and 
great prosperity even as Joseph did." (Quoted by Wiinsche, p. 115.) 
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Israel his companions; then take another stick, and write upon 
it, For Joseph, the stick of Ephraim, and for all the house of 
Israel his companions; and join them one to another into one 
stick; ajid they shall become one in thine hand" Passages of 
this character might be multiplied almost without limit but I 
pass on to consider one only from Jeremiah. In chaps, xxx. and 
xxxi Jeremiah is foretelling the restoration of the Ten Tribes 
under the name of Ephraim : in language coloured by the pro- 
mise in Gen. xlix. he declares that, ^^His Mighty One shall 
proceed from himself and his Ruler come forth from his own 
midst ^* (Jer. xxx. 21, cf. Gen. xlix. 10 and 24). Certainly we 
could not blame any Jew who should see in these words a Messiah 
ben Joseph. This shall be "m the latter days'* (Jer. xxx. 24, 
cf. Gen. xlix. 1). Ephraim is even called (Jer. xxxi 20) 
God's *' beloved son" (vlos dyairrfTo^, LXX.). Moreover it is im- 
portant to observe that the House of Joseph are here denoted 
not only by the name of Ephraim but also by that of their 
mother Rachel. Their seeming death is poetically described 
under the figure of ^^ Rachel weeping for her children" (xxxi. 
15). Rachel however is comforted ** ,.,thy children shall corns 
again to tJieir own border'* (xxxi. 17). Bearing this in mind we 
shall be in a better position to interpret the difficult prophecy 
in Mic. V. 2, respecting Bethlehem Ephratah. This Prophecy 
is as follows : — 

The Travailing Woman. Micah iv. 6 — v. 

" In that day, saith the Eternal, I will gather her that 
" halted, and I will fold her that was shut out, and her 
" that I had hurt*. 

*' And I will make her that halted to become a Rem- 
" nant, and her that was banished into a mighty nation ; 

^ God is here seen as the good Shepherd : The sheep that Juilted and 
was shut out of the fold at night is Ephraim. The sheep is feminine 
because the Prophet already had in his mind Rachel (?m ** the ewe ") 
who stands here, as in Jeremiah, for the representative of the Tribes of 
Joseph: The Shepherd has been obliged to give pain to this sheep 
for some good purpose, therefore He calls it *' Her that I have hurt " — 
therein too lies the pledge of healing. Thus the 'banished' Rachel 
is brought home to the fold, the Tower of the Flock^ and there she 
becomes a mighty nation — The image of the lost sheep is already 
blended with that of the travailing woman. 
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" And the Eternal will be King over them in Mount 
" Zion from henceforth even for ever. 

" And thou O Tower of the^ Flock (or tower of Ader) 
'* hill of the Daughter of Zion unto (*iny lit 'up to thee') 
" thee she (the travailing woman) comes — then" comes the 

^ In Genesis xxxv. we read that Bachel travailed in hard labour 
and died in giving birth to a son *Hn the way to Ephrath, which is 
Beth'lehem,** This son she would have called ** Benoni *' the son of 
my pain, "but his father called him Benjamin" the son of my right 
hand. After burying her Jacob moved his tent *' beyond the Tower of 
Ader " (i.e. the Tower of the Flock) ; probably because he was unable 
to bear the sight of the place where his loved wife had died. When 
then the Prophet says that the ' Travailing woman/ the ideal of Bachel, 
shall come up to the Tower of Ader, he must imply that the birth-pangs 
will seize her there (chap., v. 1) ; he does not actually say that she will 
die in giving birth, but certainly the whole image suggests deadly birth- 
pangs. Now, since the image has been shewn to be a combination of 
the lost- sheep and the travailing woman therefore the Prophet uses 
also a twofold name for the home of deliverance, viz. ITl)) 71!ID and 
|VV nn hW; the sJieep finds its fold in the " Tower of the Flock,''— 
Zion, the travailing woman, in her **Hill,'' ^Ophel bath Zion,* 

2 ^^then comes, &c.*' — ^We might have expected " then she dies,'' but, 
on the other hand, the pangs are rewarded with life; when the pain 
was at its greatest then the New Age is born. When the Prophet says 
" the former dominion^* it is not easy to determine whether he alludes 
to the fact that the first king of Israel was from the house of Joseph, 
so that * the former dominion ' would be the ascendancy of Ephraim, 
or whether he is thinking of the times of David who reigned over a 
united People, in which case the promise would be to Ephraim through 
the ^ House of Davids Micah had seen the whole House of Joseph led 
captive by Sargon (.b«C' 722); He must have been deeply impressed 
(see r. 6 — 8). It seems to me that, in the present prophecy, he is 
grieving over them and foretelling their final deliverance after deadly 
pain. The many sins and shortcomings of the Northern Kingdom 
are now looked at tenderly by the Prophet of the South, he calls her 
(v. 6) ^*her that hailed" **t}ie outcast'' and even "her that God had 
hurt:.' 

The whole passage certainly implies a great promise to the House 
of Joseph, we cannot therefore wonder at the interpretation given by 
the Targum (verse 8) ** And tJiou Messiah of Israely that art hidden on 
account of the sins of the Congregation of Zion, to thee the Kingdom 
will come, &c." This *' Messiah of Israel" is the Messiah ben Joseph 
to whom victory comes through death. 

We may here remark that the Author of the Book of Bevelation 
Fcems to have been acquainted with this Targum, or at least with 
the tradition of the hiding away of Messiah, for, in a passage (xii. 1 — 6), 
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" former dominion, the kingdom to the daughter of Je- 
" rusalem. 

" And now^ why dost thou utter such a cry? Is it 
'* because there . is no King in thee ? Is it that no 
" counsellor is thine ? 

" For pangs have seized thee like the travailing woman. 

" Be in pangs and give birth as the travailing woman, 
" O daughter of Zion. But now* thou must go forth from 
" the city and dwell in the field and come as far as Baby- 
"lon, — there shalt thou be rescued and there shall the 
" Eternal redeem thee from the hand of thine enemies. 

maDifestly founded upon Micah's prophecy of the Travailing Woman, 
he writes ; — ** And a great sign was seen in heaven ; a woman arrayed" 
with the sun, and the moon under her feet, and upon her head a 
crown of twelve stars [compare Joseph's dream, Gen. xxxvii. 9]; and she 
was with child : and she crieth out, travailing in birth and in pain to 
be delivered. And there was seen another sign in heaven; and behold, 
a great red dragon, having seven heads and ten horns, and upon his 
heads seven diadems. And his tail draweth the third part of the stars 
of heaven, and did cast them to the earth ; and the dragon stood before 
the woman which was about to be delivered, that when she was de- 
livered he might devour her child. And she was delivered of a son, 
a man child [cf. Ezod. ii. 2] who is to rule all the nations with a 
rod of iron : and her child wa>8 caught up unto God, and unto his throne. 
And the woman fled into the wilderness; where she hath a place pre* 
pared of God, that there they may nourish her a thousand two hundred 
and three score days" [i.e. 3^ years or 42 months, Bev. xi. 3, or *a 
time times and a half, ' Dan. vii. 25]. 

^ ^*And now" &c. Three times in this short prophecy we read the 
word '* now " (viz. verses 9, 11, and 14) ; in each case it introduces what 
we may call the dpx^ Mvuv, These * pains * come to a climax in verse 
14, preparing us for the Birth in the verse which foUows. After con- 
quering Samaria Sargon invaded Judah in the year b.c. 711, the year 
of Hezekiah's illness. This invasion may well account for the verses 
9, 11, and 14. Indeed the whole prophecy is wrung forth by the con- 
viction that Judah must share the fate of Ephraim (see i. 9). Thus, in 
the next verse, ' the travailing woman ' is called * the daughter of Zion * 
though the image was originally suggested by Bachel and the fate of 
Ephraim. 

3 "But now,^* — The dpx^ Mp(a» (see last note). The expression 
7^^ iy " a» far as Babylon" reo&llB ^^y in verse 8; in both oases 
the lowest depth is reached just before the deliverance begins. If Micah 
wrote the word * Babylon ' he probably thought of it as the city to which 
Assyria would be likely to transport her captives, but the prophecy was 
fulfllled in another sense beyond the horizon of the prophet's view. 
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" But * now, &c/* . 



Ch. V. 1. " And thou Bethlehem Ephratha" small to be 

^ **But nou>t <ltc" — I leave the words which follow untranslated 
because they merely refer to events in which Micah saw the sign that 
the birth-pangs had begun. 

2 Bethlehem Ephratha. — The name Ephratha (nH^DX) was already 

archaic in Micah's time: Why does he use it here? Undoubtedly it 
was his habit to use names with reference to their etymology (see ch. i. 
10 — 15), but it is not enough to say that the name is here chosen to hint 
at fruitfulness (root mS, cf. Gen. xli. 52 ; xlvi. 20, <fcc. ), on the contrary 
I maintain that, as Bethlehem is chosen to carry our thoughts to David^ 
BO Ephratha is intended to hint at Ephraim, And this on the following 
grounds : — The word ^HISK is sometimes translated Ephraimite and 

• • • 

sometimes Ephrathite (see 1 Sam. i. 1 ; 1 Kings xi. 26 ; Judges xii. 5 ; 
and 1 Sam. xvii. 12; Buth i. 2). Thus we find a close connexion be- 
tween Ephratha (Bethlehem) and Ephraim. What is the origin of it? 
In Gen. xxxv. 16 we read that Bachel died close to Ephrath and was 
buried there " in the way to Ephrath which is Bethlehem " {v, 19). Jacob, 
even in the depth of his sorrow, seems to have associated his affliction 
with fruitfulness. He clings to the name of her grave as though it 
recalled God's promise **I will make thee fruitful (xlviii. 4); he refuses 
to caU the child the * ' son of grief '' but names it ** The son of my 
right hand '* (xxxv. 18). Joseph is sold into Egypt and his second son 
is named Ephraim^ **For God hath caused me to be fruitful in the 
land of my ajliction^^ (Gen. xli. 52). May not this name have been 
suggested by his father's early sorrow? For what is more likely than 
that Jacob would have spoken to his favourite son of that great trial, 
especially as Bachel was Joseph's own mother? This supposition be- 
comes almost a certainty when we refer to the singular language (Gen. 
xlviii. 6 — 7) in which Jacob on his death-bed informs Joseph of his 
intention of adopting Manasseh and Ephraim; for after mentioning 
God's promise •* I will make thee fruitful " [v. 4), he goes on to speak 
of Ephraim and Manasseh and then, in verse 7, without any apparent 
reason, he says, ^^ And as for m£, when I came from Padan^ Rachel died 
by me in tlie land of Canaan in the way, when yet there was but a little 
way to come unto Ephrath: and I buried her there in the way of 
Ephrath [the same is Bethlehem].^* May we not see, in this otherwise 
disjointed verse, the thought of the aged man who had learnt the 
fruitfulness of grief, recurring to his own experience and reading there- 
in a promise for the two grandsons that were **bom in Egypt** (see 
verse 5) ? If this view be correct it would also account for what follows, 
for there we find Jacob giving the preference to Ephraim^ placing his 
right hand on his head and his left on that of Manasseh though Ephraim 
was the younger. Thus Ephraim would be seen to be directly connected. 
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" among the thousands of Judah, from thee there cometh 
" forth for Me one who is to be a Ruler in Israel, and his 
** goings forth have been from of old from the days of 
" Eternity. 

** Therefore* will He give them up until the time when 
" the travailing woman has brought forth, (then) the re- 
" mainder of his brethren shall return in addition to the 
" children of Israel." 

Thus we see that the Messianic prophecy in Micah contains 
a promise to Ephraim, and that it lends itself in many ways 
to the doctrine, if not of a suffering Messiah, at least of a 
Messiah whose advent should be ushered in by the n^K^ ^^Dn, 
the birth-pangs of Messianic times. 

I cannot think that Micah expected an Ephraim-Messiahy 
for even Hosea himself, the Prophet of the Northern Kingdom, 
looks forward to the ideal time when the Ten Tribes would 
^^ return and seek the Lord their God, and David their King*' 
(Hos. iii. 5). Still the Prophecy is one which might easily be 
interpreted in that sense, and, as a matter of fact, the Targilm 
on the Prophets' has so interpreted it. The question now 
before us is, not to ascertain the correctness of this interpreta- 
tion, but the date at which it first became current. 

There is a very old Jewish tradition that Edom (i.e. the 
World-Power) can only fall by the hands of Joseph, 

not merely by derivation but by family history, with Ephrath. Both 
names would suggest not merely fruitfulnesa but fruitfulness wrought out 
through sorrow. 

Thus the name ''^Bethlehem Ephratha " has a deep significance upon 
the lips of Mioah ; it conveys a promise to the Ten Tribes (Ephraim) ; 
it unites them with Judah; it hints at sorrow like that of Bachel 
and of fruitfulness that should follow. 

^ " Thereforeicill He give them up^ d^c" — God will give up the Ten Tribes 
until the full time spoken of above has been accomplished, and the pains 
have done their work, then Messiah is bom, and Ephraim is bom, so 
that ** tfie remainder of his brethreUj** i. e. the Lost Tribes, return and 

are added ?K")t^^ ^J 3 71^ so sis to become One With Judah and her 
kindred Tribes. 

2 Dr Schiller-Szinessy has undertaken to prove that the Targum on 
the Prophets belongs, in substance at least to some date b.c. ; certainly 
it contains passages which were kno^n to the New Testament writers. 
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Thus on the verse (Gen. xxx. 25), — '^And it came to pass, 
when Rachel had given birth to Joseph^ that Jacob said to Lahan, 
Send me home,^.^^ — the B'rashith Kabbah (75) explains that 
Jacob did not dare to face Esau until the Avenger of Esau 
was bom. R. Sh'muel bar Nachman (2nd Cent. A.D.) 
mentions it as ^^ handed down by tradition^* (x*n HIIDD) ^^tha/t 
Esau cam, ordy fall by the hand of the sons of Bachel.** There 
is also, in the same place, a discussion between R. Yehudah, R. 
Nechamyah, and the Kabbanan (i. e. the unnamed Rabbis) on 
the words of Jacob (Gen. xxxii. 5) "/ have oxen and asses,, J^ 
(lit. "/ have an ox a/nd a/n ass.,,^^), R. Nechamyah maintaining 
that the words ox and ass are nouns of multitude while the 
Rabbanan say, '* ox — ^this is Messiah (anointed) for war; as it is 
said (of Joseph, see Deut. xxxiii. 17) His glory is the frst-bom 
of his ox [and his horns are the horns of the unicorn; with t/iem 
shall he goad the peoples {to the) ends of the earth, and they {Le, 
the horns) are the myriads of Ephraim and the thousands of 
Manasseh^, The ass — this is the King Messiah; as it is said 
(Zech. ix.) Meek and riding upon an ass, ^c.*' 

Thus we see that, already in the Second Century, the story 
of Messiah ben Joseph was known as an old tradition, though 
by some Teachers it was neglected as 'mystical.' 

It is even asserted by some that the Prophet Obadiah him- 
self alludes to this tradition when, in the 18th verse, he says, 
"And the house of Jacob shall be a fire, atid the house of 
Joseph a flame, and the house of Esau for stubble, and they 
shall kindle therein and devour them, &c." 

Be this as it may, it is certainly worthy of note that the 
great deliverer (Joshua), who smites Amalek, and leads the 
people into the promised land, is of the Tribe of Ephraim (see 
B'rashith Rabbah 75); a fact, which, taken in connexion with 
the promise to Joseph in Genesis xlix,, might naturally encour- 
age an expectation of a Messiah ben Joseph, who would be a 
Messiah anointed for war. 

It has been said that " Poets learn in suffering what they 
teach in song," and this is still more true of Nations. It is to 
the sufferings of the Captivity that we owe the three noblest 
poems of the Bible, * Job,* * Jonah,' and * The Servant of the 
Lord" (Is. liii.). *Job,' the ideal sufferer, represents Israel 
upon whom every possible suffering falls; he comes forth 
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purified from them all. In Jonah ^ the thought is carried still 
further : we see, in him, Israel suffering for the world, bearing 
a conmiission from God which it is forced to realize against its 
will, fleeing from God, but swallowed up in the living grave 
of the Captivity by Babylon, " the monster that is in the sea " 
(Is. xxvii. 1). There Israel remembers God (Jonah ii.), but, 
even after its deliverance, the Prophet-People has not learnt 
its lesson (Jonah iii. and iv.). The Book of Jonah gives us a 
faithful picture of Israel as it was in the days of Cyrus, recog- 
nizing God's will but not content to do it. * Isaiah,' however, 
completes the picture; he shews us Israel as it should be, 
the ideal Servant, suffering, not by constraint, but willingly 
(see Is. Iii. 13 — ^liii.), thus becoming the * Saviour of the 
World ' and well-pleasing in God's sight. All, whether Jews 
or Christians, must admit that, in the last poem, a conception 
of nobility has been reached which has never been surpassed ; 
it is true that, did these passages stand alone, we might assert 
that Israel and not an individucd is the ideal Servant, yet, 
once given the fact that a personal Messiah is expected, there 
is no logical escape from the dilemma, either He must fulfil 
this highest ideal of nobility, or He must sink below the 
people that He is supposed to raisa From the time of these 
three poems, Jcib, Jonah, and the Servant of tJie Lardy a new 
direction must have been given, in .all thoughtful minds, to 
the Messianic hope; but, since from the very natui*e of the 
case, a suffering Messiah meant salvation to the Gentiles, 
therefore, as with Jonah so with Israel, ^^ It displeased him 
exceedingly^^ (Jonah iv. 1). The result of this displeasure has 
left its impress upon the traditions of many ages, more espe- 
cially in the strange stories which have gathered round 
Messiah ben Joseph. Some of these will be indicated in the 
following sketch. 

Already in the sixth century b.c. we find the Messianic 
hope running in a twofold channel, and this chiefly through 
the rising influence of the Priestly Order. Thus, while 
Haggai, the layman, directs his hopes to the House of David 
as represented by Zerubbabel, Zechariah, the Priest-Prophet, 
holds forth Joshua the High Priest as the type of the Messiah 

1 Jonah is identified with Messiah ben Joseph in Babbinical tra- 
ditions. 
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(see ch. iii.), and though he mentions Zerubbabel as the builder 
of God's House, yet, even so, he does not fail to indicate 
(vi. 11 — 13) that the true Builder shall be the idecd Priest, 
The ^^two anointed ones^' of whom he speaks (iv. 14) are 
Priest and King, This same thought is also in his mind when 
he says of the Coming One, " he shall be a priest upon his 
throne: and the counsel of peace sluxll he hettveen them both " 
(vi. 13), i,e, the ideal Priest shall also be the ideal King, as 
indeed was indicated by placing not one crown but many 
upon the head of Joshua (v. 11). 

As we trace the history of this Century the family of David 
sinks into insignificance while the influence of the Priesthood 
grows greater and greater. Accordingly in the Book of 
Malachi wq find no allusion to a Messiah ben David, In 
the horizon of this Prophet's view the Coming One is a great 
Reformer, a second Moses, whom he calls Elijah (Mai. iv. 5). 
The spirit of the age of £!zi*a and Nehemiah lies heavily upon 
the Prophet, he cannot rise to the height of an Isaiah, he falls 
back upon the Law; his Messianic hope, if such it can be 
called, is merely a repetition of Deut. (xviiL 18), " / wUl raise 
them up a Prophet frowt amon^ their brethren like unto theeJ* 
Not that Moses himself, or Elijah, meets the whole require- 
ment of that name ^* My Angela'* " The Angel of tl^ Covenant " 
(Mai. iii. 1), but rather .that mysterious Being of whom it is 
written, " Behold I send an Angel be/ore thee^ to keep thee in 
the toay, and to bring thee into tl^e place which J have prepared. 
Beware of him and obey his voice, provoke him not for he wiU 
not pardon your tro/nsgressions, for My name is in him'* 
(Exod. xxxu, 20, 21 ; see also xxxii. 34 ; xxxiii. 2 ; Numb. 
?cx. 16 ; Is. Ixiii. 9). 

Thija Being is the true Deliverer of whoin Moses is the 
great type, and of whom Elijah is also a type in so far as he is 
indeed a second Moses. Malachi is the first, ^o far as we 
know, to emphasize this connexion between Moses and Elijah'. 

^ The relation between Moses and Elias is frequently alluded t,o 
in Babbinic writings ; thu^, .in Pesikta B^bbathi, P^rashak 4, we read ; — 
Thus expounded R. Tanchuma on the verse Hos. xii. 18, " By a prophet 
the Eternal brought up Israel out of Egypt" — this is Moses, **and by 
a prophet he is preserved," — this is Elijah. Thou wilt find that two 
Fjrophets arose for Israel from the tribe of Levi, Moses first and Elijah 
last 
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The age from Malachi to Christ, may, for the sake of ooa^ 
venience, be denoted as the Maccabean period. The literature 
of this period is rich and varied containing amongst other 
writings, the Books of Daniel, the LXX« (considered as a 
Targum), Eccledasticus, Jewish Sibylline Oracles^ Henoch 
(greater part), Ma^caheea (Books I — ^IV) the Faalms of Solomon^ 
Fowrth of Ezra, and the Assumption of Moses (probably in the 
days of Herod the Great). 

This literature was for the most part produced by suffering, 
but it was not a suffering that taught Charity like the suffer- 
ing of the Captivity. Persecution, such as that of Antiochus, 
does not produce philanthropy, nor is apostasy conducive to 
brotherly kindness. 

Stilly in the providence of God, a new phase was added 
which was needful to complete the Messianic hope by bringing 
into strong relief the eschatology of Scripture. As it was with 
Christ on His last journey to Jerusalem, speaking to a few near 
disciples of His sufferings but to the multitudes only of crowns 
and kingdoms and of final judgment, so it was with the 
Books of this age; a few might see therein a Face set towards 
Jerusalem, though by far the greater part would only hear a 
great National promise of Judgment and redress. This must 
be ever borne in mind since our present object is to ascertain, 
not the actual meaning of those prophecies which seem to speak 
of a suffering Messiah, but, by an historical enquiry to deter- 
mine how they were understood by the men of this age. 

The prophecy in Dan. vii. 9 — 14 has been already considered 

Thou wilt find that Moses and Elijah were eg[ual in every particular ; 
Moses was a Prophet, Elijah was a Prophet: 

Moses was called ** a Man of Ood " and Elijah was called " a Man 
of God" [I condense the remainder ol the passage omitting many of 
the less striking analogies]. 

Moses and Elijah both went ap on high. 

Of Moses it is said (Exod. xxxiv. 6) " And the Eternal pa^fed before 
hU face;" and of Elijah (1 Kings xix. 11) ^* And behold the Eternal 
passed by," 

Both heard the Voice of God in the Wilderness : 

Both destroyed the Idolaters : 

Both were hidden in the Gave; both, too, in *' the Mount of God" 

Both fasted in the Wilderness for forty days and forty nights, both 
being miraeulonsly sustained by God ; 

Both brought down fire from heaven, &c. 
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(see p. 18 ff. in note). If we could be sure that the passages 
in the Book of Henoch are genuine, in which Messiah is spoken 
of under the name of Son of Man, then we should know that 
this title was applied to a personal Messiah before the time of 
Christ, but unfortunately Henoch has suffered from so many 
interpolations, that, in the present state of our knowledge, such 
an argument would be worthless. 

During the earlier part of the Maccabean age the family of 
David is lost to history. The hope of the Nation centred upon 
the Maccabees; and thus the Messianic hope, in so far as it was 
personal, was still furtlier directed to the Tribe of Levi, Con- 
sistently with this it will be observed that no mention of a 
hen David is to be found in the Books of the Maccabees ; the 
*^ faithful Prophet^^ who is expected (1 Mace. xiv. 41 andiv. 46) 
is a second Moses or Elijah such as Malachi had spoken of. 

Again, in the dream of Judas Maccabeus (2 Mace. xv. 12 — 
16), it is Jeremias, the Priest-Prophet, ^^who prayeth much for 
the people wad for the My dtyy' who appears in glory as the 
patron saint of Israel. 

So too in Ecclesiasticus^ though David is mentioned in the 
'praises of famous men,^ not one word is said of a Messiali from 
his line', but, on the other hand, of Elijah it is said (ch. xlviii) : 

1. Kai aviarrj *HXtas Trpo^iynys oJs irvp, 

KoX o Xoyos avTov <os Xafiwd^ cfcatcro (cf. S. John v. 35)* 

2. OS iwi^yayev br avrov^ Xifiov, 

fcal r^ iv^f^ airov (iXiyfyiroCrjaev avrovs* 

3. iv Xoyu) Kvpiov avia")^€V ovpavov, 
Kai Karqyaycv ovrois Tpis 'irvp, 

4. (OS iBo$d(r&rj^y *H\ia, ci' Oavfia(rCoi9 cov, 
fcal rts o/xoios 0*01 KavxaaOai; 

5. o cyetpas V€Kp6v Ik OavaroVj 
ical i( qSov €V Xoy<j) v^urrov* 

6. o Karayayiav jSacrtXcts cts aTrcaXctav, 
Koi ScSo^our/iicvovs diro kXCvtj^ air^v' 

7. o oKoviav €V Siv^ iXeyfwVf 

Kai €v Utapr^P Kpipjara €K&u(ria'€ia%* 

^ Early in 2nd Gent. B.C. 

^ The promise to the house of David is not wholly ignored (cf . ch. zlv. 
25 ; xlvii 11, 22), but it is passed over as a difficulty rather than insisted 
on as a ground of hope. Compare also 1 Mace. ii. 57. 
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8. o XP^^^ paaiXeLi cis avraTroSo/xa, 
icat Trpo^T/Tas Si,aS6\ov^ fi€T avroV 

9. o dvaXrj<f)0€ls iv XatXaTrt Trvpos 
€V apfiOTL Linrtav irvpiviav* 

10. o KaTaypa<^€ts «/ cXcyfiots €ts Katpovs 
KOwa<rai opyrjv wpo Ovfiov, 
liricrrpof/ai KapSuiv -jraTpos irpos vtov, 
icat Karao-T^aat <^vXas 'laKOij^. 

11. fiaKapiOL ol iSovres 0*6 xat ol ev aya7n;o'€t KeKoafirffiivoi 

[or iceKO(/x,77/ii€i'0(], 
Kttt ydp Q^/xeis ^0)^ ^rjcrofieOa, 

From this passage we see that Elijah has taken the place of 
the Messiah; for the words koI KaraaTrjcraL ^vXas *laKiSp (10) 
are quoted from the Messianic prophecy Is. xlix. 5, 6 respect- 
ing the 'Servant,' "And now saith the Eternal that formed me 
from the womb to be His Servant to bring back Jacob unto 
Him, and that Israel may be gathered to Him, and I am 
honoured (cf. Ecclus. xlviii. 4) in the Eyes of the Eternal and 
My God is become my strength. For He said, It is but a 
light thing that thou should'st be My Servant to set up the 
Tribes of Jacob (3pK 'P?r"n« D'Rn^) and to bring back the 
imprisoned ones of Israel (7X"»6r^ ^^^Vp). For I will make 
thee a Light to the Gentiles, and to become My Salvation unto 
the ends of the Earth." 

If this quotation be admitted we learn incidentally that the 
Author of Ecclesiasticus (about 180 b.c.) already gave ^personal 
interpretation to the prophecy respecting the Servant of the 
Lord in 11. Isaiah; so that the thought of a Suffering Messiah 
was not unknown before the days of Christ. 

The restoration of the Ten Tribes, which is here ascribed to 
Elijah, is, in the traditions of a later time, always associated 
with Messiah ben Joseph. 

Again from verse 11, though the text be difficult, we learn 
that Elijah is directly associated with the resurrection from the 
dead; as indeed we might naturally expect, not merely because 
of the miracle (1 Kings xviL 17 — 24), but because the restora- 
tion of the Tribes is frequently connected in the Bible with 
the general Resurrection. 

Hitherto we have seen the promise to the House of David 
well-nigh forgotten through the growing power of the House of 

K. Y. 7 
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God Himself is 
King of Israel 
(cf. verse 36). 



The old promise 
to David now 
remembered. 



A non-Davidio 
family has 
usurped the 
throne. 



Levi, represented as it was in the Spiritual order by the Priest- 
hood, and in the temporal by the throne of the Maccabees. 

If, at this time, the question had been asked, '' What think 
ye oftJie Christ? wlwae son is he?'' the answer would certainly 
not have been, "<Ae 807i a/David,'* 

But when the later ^ Asmonean princes cast in their lot 
with the unpopular Sadducees a great reaction set in in favour 
of the House of David. It is, I believe, to this reaction that we 
owe the two Messianic Psalms (xvii. and xviii.) of the Psalins 
of Solorrum^. Of these the former is so interesting that I ven- 
ture to transcribe it at length. 



1. 
2. 



3. 
4. 
5. 



Ki;pt€, en) auTOs /SaciKev^ rjfi^v €ts tov auava #cai Irt, 

OTt iv aroij 6 OeoSf Kav)(ija'€TaL 97 \l/v)(rf 'qfitov, 

Kol Tts o xpovo^ foi^s dvOptairov iirl r^s yyjs; Kara tov 

ypovov avrovj 
Ktti 97 cAirts avTOv €ir avTOV. 

yfiei^ 8c iklTLOVlJLCV €7rl $€0V, TOV (TiHTrjpa. TJfiMVj 

OTt TO KpaT09 TOV $€0V ijfittiy CIS TOV aicdva fi€T cXeov, 
KoX 17 jSao-tXcta TOV 6€ov ijfiwv eh tov aiwva iwl Ta tOvrf 

iv KpCoreu 
arVf Kvpte, ifpeTLCii} tov AaviS ^ao'tXia iirl 'lo-paiyX, 
KoX (TV (o/ioo'as avT^ ir€pl tov <nripfjua.Toz avTOv ets roi' 



aicova, 



7. 

8. 



TOV iirj iKXcLireiv airlvavTi orov PaxriKtiov avTov. 

Kol iv Tats a/jLopTua^ tJ/judv iiraviarrrja'av rjiuv d/jLopTiaXoi^ 

iwiOtVTO rjiuv koI i^wcrav rjfw.^, 

ots ov#c cTnyyyctXd), iiera. ^las a<^€tA.ovTo, 

Kal ovK iSo^aa-av to ovofjii cov, to €VTi,p.ov iv 80^ • 

eO€VTO l^axTLkeLOV avTi vi/rovs avT(3v, 

T^pT^fjuaaav tov Opovov AavtS iv xnrtp-qifMviq. dXaXayfiaTO^ 



^ Hyrcanns broke with the Pharisees towards the end of his reign 
(about B.C. 108), Aristobulus, and, after him, Alexander Jannaeus, con- 
tinued the same policy; both these reigns were marked by the most 
horrible crimes; Alexander, on one occasion crucified as many as 800 
men of the Pharisaic party at a banquet. 

^ The date of the Psalms of Solomon is determined by an allusion 
to the death of Pompey {rp 11. 30flf.): The book therefore cannot have 
been written before 48 b.o. There can be but httle doubt that it is the 
work of a Pharisee, that it is directed against the Sadducees, and the 
Court Party, under the weak rule of the last of the Asmoneans, when the 
influence of Antipater the Edomite was making itself felt. 
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icat otJ, o Oeo^y fcaTajSaXcts avrovs • Already the 

V . - V , . *. . \ ^ *• usurping house 

Kttt apcts TO a-Trepfia avrwv airo nys 7179, of the Asmoneane 

9. Iv T<p CTravao'TTyvat avrots avBptairov is near its fall. 

10. Kara ra afLapny/x-ara avrwi' a7ro8a>(rei9 avrots. foreigner (Anti- 
o Oeos €vp€0€Lrf aurots Kara ra Ipya avrtav, pater.). 

11. Kara ra epya avrwv cXo/o'ct avrov^ 6 Beos. 
€$rjp€vvrja'€ ro (nripfjua avrwv Kal ovk a^yJKev avrovs. 

12. 7rto"ros o Kvpio^ iv irdo'L roZs Kpi/Jiacriv avrov, 
ots 7rot€fc cTTt nyv y^v. 

13. TjpijiJLoyariv 6 dvc/i09 njv y]7V iJ/ju3v a^o cvotKovvrwv avnjv, 
rJKJxxvLtrav veov Kal Trpeaj^-vTrfv kol riicva axrr^v afia, 

14. iv opyy KaAAovs avroi; c^awccrciXcv aura lois iwl Svafiutv, 
Kal rou5 apxovras njs y^s, €ts ip-Traiyyuov 

KoL OVK iKJieuraro. 

15. iv dXXorptonyrt o ix$p6^ iTroirja-ev wcpi/^aviW, The foreigner 
Kal 17 Kap8^ aurou dWorpCa aTro rov Oeov ij/£(3v. ^I^fuo^^ "^^^^^ 

16. Kal irdvra oo-a iiroitjo'ev iv 'ItpovG'aXrjp.^ 

Ka$(as Kal rd eOvrj iv rats woXecn rots ^cois avrwi'. 

17. Kal iir€KpdTOvv avrwv ot viol njs Sta^Kiys €v /x,€0'(^ iOv^v 

aVflfxCKTiiiV, 

OVK Tjv 6 iroitav iv avrots cv /xeo'u) 'lepovaraXifjfi IXeo^ Kal 
dXi^Oeiav, 

18. €<j>vyov air avrcov ot ayaTrwvrcs OT;vaya>yds oci^aVj Those zealous for 
(OS orrpovOCa i^€'7r€Tdcr$rja'av diro kolttjs avrcov. «Sf 'h T 

19. CTrXavwvro €v ipi^fjioi.^, ar(o67}vai ij/vxd^ avrwv ciTrd KaKov, obliged to save 
Kal TLfuov iv o<l>OaX.fiois TrapotKtas ^^'J arearoHrfxivrj i$ wiemselves by 

avrwv. 

20. €ts •jrao'av njv yi7V iy€vi}&rj o cTKopino'fj.oi avrwv viro 

dvo/Awv. 
ort dvia^ev ovpavos, rov crrdfat vcrov iwl njs y^s, 

21. Tnyyal a^V€<r\iOrfG'av atwviot «£ d^vGO'tiiV, 
airo dp€(i)v vijrqXwv' 

on OVK ^v ev avrots irotwv StKatoovvi/v Kal Kpffw. airo dp- 

^ovTos avrwv 
Kal Aaov cXap^iVrov iv irdayj dfiapTug.. 

22. o* ^acrtXcvs iv irapavouta, The whole State 

r . X . , . X /J / IS so corrupt that 

Kat o Kptnys ovk iv aArjtfeuf. nothing remains 

Kal o' Xads iv daapiia, but the Advent 

/ \ % , > « ^ /> \ ' » *• of ben David. 

23. 10€, Kvpte, Kat avao-nycrov avrots rov pao-tAca avrwv, ^ q^ y^^g^ 

vidv AavlSy CIS rov Katpov, ov oTSas ci^ 6 Oto^, him up. 

7—2 
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His glorious 
reign. 



Psalm ii. applied 
to him. 



He ** restores the 
Tribes of Israel." 



1 Kings X. 1 ff. 
with Ps. Ixxii. 10. 



His reign a 
Spiritual one. 



He conquers the 
world not by 
force of arms but 
by trust in God. 



• rov PacriKfvdai cirl 'IcrpaijX iratSa (roVy 

24. Kttt VTrofoMTOv auTov lir)(yVj 
rov Opav<Tai ap\ovTa% dSiKOVs, 

25. KaOapLO'ov 'lepovcaX'qfJL airo iOvwv 
KarairaTOvvTaiV Iv aTrwXct^, 

26. c^cDo'ai dfiaprtoXov^ diro K\rjpovofJiLa% 

iKTpuj/ai, V7r€prj<l>aviav a/iaprcoAxSv <J$ CKeirj ice/oaficu)?, 
iv pd.^^ (TiSiypa arvvrpuj/cu iraxTav xnroo'Tacnv avrmv, 

27. okoOp^arai IBvtj Trapdvopxi cv Aoyw oro/xaTos avTor, 
€V aTTCtX^ ttUTOu (JAjyeiv Wvtj airo irpoauiirov avrou, 
Kal cXey^ai dfiapTUiXov^ iv Xoy<{) KopBCas avrwv, 

28. icat <rvvdi€t Xaov aytov, 

o5 d<l>rfyTJ<T€Tcu iv BiKato<rvvrj, 
Kal KpLvei <^vXas Xaov 
T^yiacfiivov vtto Kvpiov 0€ov avTov. 

29. Kal ov#c dtfyqo'ti dSiKiav iv fiifrt^ avnSv avXco'^vai, 

Kttt ou KaTOLK'qarci. Tras avOpttyrros fitr avrtov ci^s icafctav, 

30. yvworrat yap auTor?, ort TravTcs uioi ^cov auTwi/ ctcrt, 
KOI KaTafjL€pL(r€i avTovs €v Tats ^vXats avrwv cttI t^s yiys, 

31. Kal irdpoLKO^ kol dXkoycvrjs ov 'n-apoticjaii avrots cti. 
Kpivti Aaovs Kal €.Bv7} iv (to^lo. SucaKxrvvrj^ avrov. 

Bidij/aXfia, 

32. Kal l^€t Aaov? iOvwv, 
SovXcvctv avTW VTTO fvyov avrov, 

Kttl Tov KvpLov So$da'€L iv iTTunjfjua Trocnys t^s y^s. 

33. Kal KaOaptceL lepovaaXrjfJL iv dyiacfUti 
<os Kal TO a7r' dp)(7J^y 

34. ipxea-Oai. eOvrj dir aKpov rij^ yi^s, 
loctv Tiyv oo^av avTOV, 

^cpovTas 8(opa tovs i^rjarOevrjKOTa^ vtovs avT^s, 
o5. Kai toeiv rrjv oo^av Kvpiov, 
171/ cSo^aorcv airrjv 6 Oeo^ 
Kcu avTos )3a(nXcvs StKatos, 

(OaKTOS VTTO U€OV CTT aVTOVS. 

36. Kal ovK icTTLv aSiKta iv Tais 9//x,epats avrov cv fiiata avrcuv 

ort 'jravrcs ayioi, 

Kal ^aoriXcvs avraJv Xptcrros Kvpios [ 1 Kvptov]. 
57. ov yap eAwut €in itnrov Kai avaparrfv Kat ro^ov, 

ov8c TrX'qOwti avrto )(pvtTCov koL dpyvpiov cts 'JtoXc/aov, 

Kttl TToAAots ov avvd^iL ikwiSa^ cts Tjfiipav iroki/jiov. 
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38. Kvpio^ auTOS jSacriXevs avrou, 
cXttU rov Swarov iXirCSi Oeovy 

icoi iXcijcrei Travra ra eOvrf ivtairiov avTOv iv fjiofita 

39. Trarafci yap yijv t<J Xoy<j) rov arofiaro^ avrov €ts at(uva. 

40. cvXoyTycrct Xaov KVpCov 

iv croKJiiq. fX€T evKftpoanivrj^. 

tt \9\/\\9\t , He is himself 

41. icai avTOs KaOapoi awo afrnpria^, ^^ ^^^^ gj^ 

Tov ap\€iv Xaov fieyaXoVy 

cXeyfai ap^ovra^^ 

KoX i^apai a/iaprcjXovs ev t(r;(vi Xoyov. 

42. fcai ovK da'd€inj<T€i iv rais Tifiipai^ avrov iwl ^e(3 avrov, Isaiah xlii. 4 and 

9 • /\ \ / >^^ ^> ' *' zi* 1 ff* are ful* 

OTt o C/€os KaTcipycwraro avrov ouvaroi' cv Trvcv/xart ayup filled in him 

icat <ro<f)6v iv jSovXy avvicreu)^ 

fier MT^os Kal SiKaioo'vn^s. 

43. KOLL evXoyui Kvpiov ficr avrov iv wr;(vi 
#cai ovic da-Oevqaei. 

44. 17 cXttis avrov iirl Kvpiov 
KoX Tts Svvarai Trpos avrov; 
lcr)(ypo^ iv epyot9 avrov 
KoX icparaios cv ^o)3<p ^cov, 

45. TroifiaCvo)v ro iroifJivCov Kvpiov iv iri<rru koX BiKcuoavyrj^ 
Kol OVK d(l>rj<r€L daOev^aai, 'iv avrow iv ry vofiy avra)v. 

46. iv oixiorrjri Travras avrovs o^ci, 

Kal OVK lorat cv avrots V7r€pi7<^avta, 
TOV KaraSvvoo'rcv^vai ev avrots. 
47- avTiy 17 cvTrpcTTcwi rov jSao'tXcu)^ 'lapaijX, 
•^v 2yvo) d ^cds^ 
dvaxrnjfTox avrov iir oTkov 'lorpaiyX, 



48. 



TraiScvo'ae avrov. 

ra prqyuara avrov ircTrvpwfteva virep '^(fivcriov rCfitov ro 



vpwrov. 
iv OTvaycoyais SiaKpivct Xaov9, 
^vXas T^yuLorfiivwv, 

49. 01 Xdyot avrov <os Xoyoe aytW 
cv ftelcri^ XacDv rfyuaafiivtav, 

50. fiaKapLoi oi yiv6fi€Voi iv rats yfiipai^ efc€tvai9, 
tSctv ra dyaOd 'lo'paiJX cv erwaycoy^ ^vXcov, 
a TToii/o'ei d 0eo9. 

51. ra^uvat d tfcds cttI 'lo'paiyX rd eXcos avrov. Psakn ends as it 
pvo-crat i;>as aVd dKaOapaias ixOp^v l3€l3r}\iov. seinS 'iSaei?"^' 
fcvpios avrds y^ao'iXcvs 17/iicuv cis rov aoSva Kai ere King. 
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We see in this Psalm a wonderful advance towards tlie 
Cbristian conception of Messiah's pei-son and oflSce for which 
our previous investigation had not prepared us. The Psalm is 
evidently the work of a spiritually-minded Scribe deeply 
learned in the Prophets. He ignores, however, the teaching of 
a suffering Messiah. His longing for ben David is wrung from 
him by the sins of the later Asmoneans and the apostasy of 
their colleagues the Sadducees. Thus we arrive at a fact, 
which is confirmed by New Testament history, that, at the 
time of Christ, the Messiah expected by the Sadducees was 
si CD ply a second Moses (or Elijah) whereas the Pharisees, and 
the common people who followed them, looked for a ben David. 
This may explain why many Sadducees came to John's baptism 
(Matt. iii. 7) but not one of them, so far as we know, to Christ. 

It remains to consider briefly two passages from the As- 
sumption of Moses, an interesting fragment dating probably 
from A.D. 6 (see a summary of the arguments in Drummond's 
Jewish Messiah f p. 74 — 84.) 

In chapter iii. of this Apocalypse Moses is describing, 
under the form of prophecy, the sorrows of the Captivity; all 
the Tribes mourn; then follows; — 

Tunc reminiscentur bis cum moyses in 

me die illo dicentes profetis qui multa 

tribus ad tribum * et passus est in aegypto 

homo de proximo et in mari rubro* et 

suo nonne hoc est in heremo annis 'XL* 

quod testabatur no &c. &c. &c. 

I quote this passage merely to shew that, at this period, 
Moses was regarded as the Prophet ^who sniffer ed many things^ 
for his people (cf. nxo IJV n^^K^^KHI Numb. xii. 3). But 
since we have shewn that the Messianic expectation of this age, 
so far as it took a personal foim, chiefly centred upon a second 
Moses it will easily follow that, if Moses were regarded an a 
Sufierer, Messiah would also be regarded as a Sufferer. 

The history of Israel is then sketched by * Moses' up to the 
days of Herod the Great : From this point all becomes vague : 
A religious persecution is foretold in colours borrowed from the 
times of the Maccabees; then, when the evil is at its height, 
and consequently, according to universal Jewish tradition. 



APPENDIX A. 



103 



Messiah should have been expected to appear, we read as 
follows ; — 



tunc illo dicente ho 
mo de tribu leuui 
cuius nomen erit 
taxo* qui habens 'Vii' 
filios dicens ad eos 
rogans uidete filii 
ecce ultio facta est' 
in plebe altera cm 
delis immunda et 
traductio sine mi 
sericordia et emi 
nent principatum 
quae enim gens aut 
quae regio aut quis 
populus impiorum 
in domum qui mul 
ta scelesta fecerunt 
tanta mala passi sunt 
quanta nobis con 
tigerunt. 

Nunc ergo filii audite 
me uidete enim et 
scite quia numquam 
temptans deum nee pa 
rentes nee proaui 
eorum ut praetere 
ant mandata illius 
scitis enim quia haec 



sunt vires nobis 

et hoc faciemus ieiu 

nemus triduo* et 

quarto die intremus 

in spelunca quae in 

agro est et moria 

mur potius quam 

praetereamus man 

data domini dominorum dei 

parentum nostro 

rum* hoc enim si fa 

ciemus et morie 

mur sanguis nos 

ter uindicauitur 

coram domino 

Et tunc parebit reg 

num illius in omni 

creatura illius 

Et tunc zabulus finem 

habebit et tristitiam 

cum eo adducetur 

Tunc implebuntur 

manus nuntii qui 

est in summo cons 

titutus* qui proti 

nus uindicauit illos 

ab inimicis eorum 

&c. &c. &c. 



On this passage we may observe that the coming deliverer 
is of the Tribe of Levi; an expectation which we have found 
to be widely spread at this time; he, however, is not the true 
Messiah but a forerunner who prepares the way by his own 
death; this forerunner is indeed a Messiah ben Joseph 
though he Ls not called by that name; he sees that sufferings 
are in a special way the lot of God's chosen People, and he 
resolves not only to suffer with them but for them. As with 
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Messiah ben Joseph so with the TDan 'whose name is Taxo,' 
his death is the signal for the appearance of that Mighty 
Being, the true Messiah, who is described in language borrowed 
from Malachi and Daniel ; " Tunc implebuntur rtianus nuntii qui 
est in Summo ConatituXus" or, as it may have stood in the original 
Hebrew text,— Dh03 2pr\ -Jifij^J^D ^r^^f t^m tWI "Then shall 
be consecrated the Angel who is appointed in the Height (of 
Heaven)." 

This Angel is no doubt the ^^ Angel of the Covenant*^ (Mai. 
iii. 1), but the words **qui est in Summo Constiiutus" carry our 
thoughts to Michael the guardian Angel of Israel (Dan. x. 13, 
21; xii. 1), while the idea of consecration seems again to point 
to the much disputed passage, Dan. ix. 24 and, if so, we obtain 
a proof that a writer in the earliest days of the first Century 
understood this prophecy of Daniel in a Messianic sense. 

We have now arrived in our brief sketch at the times of 
the New Testament. Before passing on, it may be worth while 
to sum up the results at which we have arrived. 

As far as the Jewish Church was concerned the Pro- 
phetic Dispensation was as a sealed book. Even before 
the days of Malachi the reaction had already begun. The 
whole course of subsequent history, while supplying materials 
for thought, tended to cramp its development; the insigni- 
ficance of David's family, the ever-growing power of the Priest- 
hood, the persecution of Antiochus, the brilliant successes of 
the early Maccabees, all tended to exclude a Suffering Messiah, 
a Saviour of the World, and to substitute a merely Jewish 
deliverer, a second Moses. 

While the Priest-warrior Mattathias and his sons were 
alive the Nation seemed to have realized its hope, and, after 
they were gone, their memory served to furnish the ideal of 
the next generation; the utter depravity of the later Asmo- 
nean princes, and the failure of their line in the usurper 
Herod, proved however the fallacy of this hope. Nor must we 
forget the j:ising influence of the Soferim, especially as repre- 
sented by the Pharisees, and the galling Boman yoke, both of 
which, while serving to recall the expectation of a Messiah ben 
David, tended yet further to narrow the sympathies of the 
Jewish People. 

I conclude therefore that, at the time when Christ was 
boiii, though the thought of a suffering Messiah was by no 
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means new, still it was a thought which the whole current of 
history made it well-nigh impossible for the Nation to enter- 
tain or even to apprehend; that it was, however, entertained 
by a few individuals, is, as I have endeavoured to shew, a 
matter of history. 

One or two passages from the New Testament must now be 
briefly considered : 

(St John i. 29.) " Behold the Lamb of Grod which beareth 
(and so taketh away) the sin of the world." 

How could John Baptist have used these words at the 
opening of Christ's Ministry unless, by some at least, the 
prophecy in Isaiah liii. had been recognized as referring to a 
Suffering Messiah ? Still, it may be asked, is there anything 
in Is. liiL which could have suggested the image of "^/^ 
Lamb of God^' 1 I think there is. We are apt to forget 
that the Paschal Lamb (riK') was often a goat (see Exod. xii. 
5, <fec.). Now, of the * scape-go9.t,' it is said (Levit. xvi. 22), 
" And the goat shall bear upon him all their iniquities to 
a land of cutting off ("^5^1)." Of the Suffering Servant also it 
is said (Is. liii 8) " for he was cut off ("^U?) from the land of 
the living." 

The whole context also would naturally suggest the thought 
of the * scape-goat.' The 'scape-goat* was driven into the 
wilderness for Azazel. Jesus was driven by the Spirit into 
the wilderness to be tempted of Satan (St Mark L 12). When 
therefore John Baptist sees Him coming, the image of the 
' scape-goat ' rises in his mind and he cries, " Behold the - 
Lamb of God who beareth away the sin of the world.'* 

The second passage needs no comment : 

Acts xxvL 22, " Having therefore obtained the help that 
is from God, I stand unto this day testifying both to small 
and great, saying nothing but what the prophets and Moses 
did say should come; Iiow that the Christ is subject to suffering 
(ci Traftyro? o ^(purTOsi)" 

One further passage remains (Mark ix. 11 — 13) : — 
Immediately after the Transfiguration the three disciples^ 
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wishing to evade the necessity for those Sufferings of their 
Master of which He had just told them, put the question 
**The Scribes say that Elijah must first come V* If he restores 
all things what need can there be for their Master to suffer ? 
Let Messiah ben Joseph suffer but not Messiah ben David. 
The answer is (Mark ix. 12), "Elijah indeed cometh first, 
and restoreth all things: and how is it written of the Son 
of Man, that He should suffer many things and he set at 
nought (i^ovSevrjOy) ?" 

The words in Italics are a distinct quotation from Is. 
liii. 3, where indeed Theod. and Sym. translate HT^i by 
iiovSeyuifjLevos, This quotation must have been recognized 
by the three disciples, and, since it called forth no comment, 
we may perhaps assume that it was not new to them. 

The passage continues as follows : — 

" But 1 say unto you, that Elijah is come, and they have 
also done unto him whatsoever they listed, even as it is written 
ofhimr 

Here it may be asked, to what prophecy do these words 
refer? They cannot refer to the historical Elijah for, of 
him it would be more correct to say * he did unto th&m, what- 
soever he listed.' 

The truth is that the words refer to the martyr-death of 
John Baptist which was widely different from the chariots 
of Elijah. Still we must ask further, where is it ^toritten* 
in Scripture that the forerunner is to suffer and die? No 
such passage can be found : But in tlie tradition respecting 
Messiah hen Joseph it is found, 

I conclude therefore that this tradition was in existence 
in our Lord's time and that He was alluding to it in the 
words ^^ as it is written ofhim.^^ 

Lastly, from Rev. xi. 3 — 13, we learn that in the Apostolic 
Church, there was a tradition that the Second Coming of 
Christ would be preceded by that of Moses and Elijah, who 
are here called "My two Witnesses." After a ministry of 
three years and a half " tlte heast that ascendeth out of the 
bottondess pit (i. e. Antichrist) shall make war against them 
and sJiall overcome them and hill them^* (v. 7). In other 



APPENDIX A. 107 

words we have here the tradition of Messiah ben Joseph, 
of his contest with Antichrist, his death and final victory, 
a tradition which modern scholars suppose to have been 
originated in the Second Century ! 

Hitherto we have not found Messiah ben Joseph men- 
tioned hy name: We now tuin to a few of the oldest pas- 
sages in the Rabbinic writings which carry on the tradition 
from New Testament times. 

We have already seen (p. 92), that R. Yehudah and R. 
Nechamyah, who Lved in the early part of the Second Century 
and were discii)les of R. Akiva, knew of the tradition respect- 
ing the two Messiahs. 

Again, in Sifrl^ on the words " Let it come on the head 
of Joseph" (Deut. xxxiii. 16), we read "He (Joseph) cavm 
at the Ivead (i. e, first) in Egypt and he will come at the head 
(i.e. first) in Messianic times." 

These words (being ono) are those of R. Shimeon ben 
Yochai who also was a disciple of R. Akiva. 

We are now in a position to discuss the passage from 
T. B. Sukkah 52* which has already been translated in our 
text (see p. 69). 

In the first place we observe that the discussion arose 
respecting the seating of the men and women in the Temple, 
After the Temple had been destroyed such a discussion would 
have been meaningless. There is therefore a strong d priori 
presumption in favour of the extreme age of the passage. 

Again : — According to the Talmud text it is R. Dosa who 
explains the ** mourning " as that for the death of Messiah 
ben Joseph. This R. Dosa was blind from old age before a.d. 
70 (see T. B. Yevamoth 16', and note 5, p. 69). 

It is quite true that the Yalkut text here reads R, Yose 
and that the Jerusalem Talmud mentions this snme discussion 
as taking place between " two Amora teac/iers*^ (T. Y. Sukkah 
V. 2), but the Yalkut text is very corrupt, and, for critical pur- 
poses, the Palestinian Talmud is not to be compared with the 
Babylonian : there is therefore no just cause for rejecting 
the reading R, Dosa. In other words there is reason to 
believe that an older contemporary of St John knew of the 
tradition respecting Messiah ben J<»seph. 

A further argument for the extreme age of this tradition is 
also found in T. B. Sukkah 52''. Messiah ben David is invited 
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by Grod to ask what he will and it shall be done for him, " htU 
when he saw that Mesaiah hen Joseph had been hilled he said, O 
Lord of the Universe I ask of Thee nothing but life." This 
story is introduced by the formula T'n, "our Rabbis have 
taught," which (according to i)r Schiller-Szinessy) is only used, 
in the Talmud, of the very oldest traditions, such indeed as, 
by reason of their age, are unable to be traced to any known 
Rabbi 
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THE JERUSALEM OF THE WORLD TO COME. 



It would far exceed our present purpose even to mention 
the various legends and traditions which have gathered round 
" The Jerusalem of the world to come"; some of these may be 
found in Schoettgen ; suffice it here to confine ourselves to one 
remarkable tradition which existed in very early times respect- 
ing the exaltation and enlargement of Jerusalem. 

The Old Test passages which gave rise to this belief may 
perhaps be mentioned in the following order : 

1st. An old anonymous prophecy quoted both by Micah 
(iv. 1) and by Isaiah (ii. 2). 

2nd. The mystical expansion of this in Ezek. xviL 22 — 24 
and xl. to end : especially xlL 6 ff. 

3rd. A further expansion in Zech. xiv. 4 — 11, which reads 
as though it were intended literally. 

The form which this tradition ultimately took may be seen 
from T. B. Bava Bathra 75^ Rabbah there quotes R. Yochar 
nan as saying that God is going to raise Jerusalem three para- 
sangs because it is written, '^And it shall be lifted up and 
remain in its place" (lit. *^ underneath it," ^^on the ground on 
which it stands" (Zech. xiv. 10; comp. Jer. xxx. 18). It is 
argued that since the ground on which it stands is three parasangs 
(in circumference 1), therefore Jerusalem is to be lifted up to an 
equal height 1 The difficulty of getting up to such a city is met 
by the text, *' Who are these that fly as a cloud and as doves 
to their windows ? " (Is. Ix, 8, see context). Then follows the 
passage which has been translated on pages 6 — 8 ; after which 
Ezek. xli. 6 is quoted, — "And the side-chambers were side- 
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chamber over side-chamber three and thii-ty times " [i. e. there 
were three stories each consisting of thirty chambers, see 
below, p. 116], This is interpreted to signify that the smaller 
be the area of Jerusalem the greater will be its height : — ^if the 
area be thirty the height is three, if the area be three the 
height is thirty. The meaning doubtless is that the smallness 
of Jerusalem will be no drawback to the glory God has in 
store for her, nay, the smaller she be the more will God exalt 
lier ; compare also the passage quoted from Siphre on page 48. 
Cabbalistic scholars doubtless saw a meaning in these mul- 
tiples of ten ; cf. JlDK^ ^^ (Ezek. xlviii. 35). 

Having now possessed ourselves of the context, we return 
to the difficult saying of Resh Lakish which was left untrans- 
lated on pages 6 and 7. 

The difficulty is not diminished by the fact that the Yalkut 
text differs here from that of the Talmud which it professes to 
quote, as will be seen from the following table : 



Yalkut Text. 

niKiDBD rh^ ^36^1 Pi^K 



Talmud Text. 



"We have seen from the context in the Talmud that the 
discussion is with respect to the Jerusalem of the World to 
come ; — how God will exalt her and lift her up. The measure- 
ments of EzekieFs ideal Temple (Ezek. xli.) suggest the four- 
fold measurement, but the passage which is more important for 
our present purpose, even than Ezek. xlL, is Psalm xlviii 13 
and 14 : 

(a) ** Go round Zion and circuit her about ; 

(/?) Tell her towers. 

(y) Observe her ramparts, 

(8) Baise high (1) her palaces." 

The Jewish Commentators from the earliest times have 
seen in these words God taking the measurements, as it were, 
for the Jerusalem of the World to come. I have marked them 
(a) ()8) (y) and (8), because it will be seen that they correspond 
with the fourfold measurement mentioned above. 
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Rashi explains "'pi^PIX -135)3 by H^nrjnU IHUan « make 
high her palaces," and defends this by quoting the Targum on 
Deut. iii. 17, where n5DBn n^^« (R V. "Springs of Flsgah") 
is targumised nnD")D ^BK^ " the spring (or outpouring) of ths 
high place.'^ 

The root :iD& is kindred with the Aramaic VD& and the 
Hebrew rba " gressus est ;" Fisgah, signifies a mountain that 
rises by steps or terraces. 

Her Palaces are to become Ftsgalis, as indeed is stated by 
Kimchi. But, as we shall see presently, the side-chambers in 
EzekiePs Temple arose in this way tier above tier for three 
stories (see Ezek. xlL 6, 7, and of. xlii. 5 and 6). Hence we 
obtain a hint for connecting the Palaces with the side-chambers 
(the **mai)y mansions*') of God's House. To this point we 
shall return ; meanwhile we will translate the Midrash Thilliin 
on Ps. xlviiL 13, 14, comparing it with the Yalkut text of the 
same Midrash. 



MlBRASH T'hILLIM. 

"Tell her towers" — How many 
Ginnaoth (niK3^3) are there 
going to be in Jerusalem ? . . . 



And how many Towers are 

there going to be ? 
A thousand and n"&n (485). 



How many Taphaoth (niNBl3)? 
A thousand and T'l; n"n (877). 
And how many MatpJiara^oth 

(niKIBlDD) 1 
A thousand and V'^n (496). 



Bav Nachman said. That 
which hath been that (again) 
shall be ; 



Yalkut. 

"Tell her towers" — Ho w many 
Ginnaoth (nifeO^i) are there 
goiug to be in Jerusalem 1 

A thousand T'Dp (184) Gin- 
naoth. 

How many Towers ai-e there 
going to be in Jerusalem 1 

A thousand and V'^n (296) 
[another edition reads V'iT 
(256)]. 

How many Tatparaoth 
(niKIBlDlD) are there going 
to be in Jerusalem? 

A thousand and Vm (476) 
Tatpa/raoth. 

And how do the waters mount 
up? 

Upon 3"^pnn (992) BiraniotL 

Bay Kachman said. That 
which hath been that (again) 
shall be ; 
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MiDRASH T'HILLIM. 

Even as of old Israel uttered 
the song and the waters 
sprang up, 

So will it be in the future, as 
it is said (Ps. Ixxxvii.), "All 
my fountains are singing 
and dancing in Thee." 

And how many Berikoth 
*^ Fools'^ [evidently a mis- 
take for Biraniothy i. e. 

niDnn for nioTs] ? 

A thousand and V'Vn (496) 

Biranioth. 
How many Gates ] y^^ (144), 

twelve to each Tribe, <kc. 



Yalkut. 

Even as of old Israel uttered 
songs in the Wilderness and 
the Well sprang up for 
them [so it will be, &c.], 
as it is said (Ps. Ixxxvii.), 
"All my fountains, &c." 

How many Bimoth [niD^3 evi- 
dently a mistake for nVJTl 
BiraniotK\ are there going 
to be in Jerusalem 1 

K. Jannai said, A thousand 
and lD">^6^ (399). 

And Gates? T\:i[> (144), twelve 
for each Tribe, <fec 



We see at once that this Midrash is in a very corrupt stata 
In more than one place a gloss must have crept in from the 
margin of the MS., as, for instance, in the case of Matpharaoth^ 
which is another reading for Taphaoth Originally the clauses 
must have been^bwr, corresponding with (a), ()8), (y), (8). 

(a) "Go round Zion and circuit her about '^ (sc. with a 
wall or fence^ niB^pm, Sym. koX TrcpLTCLx^o-are avrrjv): this 
doubtless suggested Ginnaoth (root pa to fence^ hence p a 
ga/rden), which may therefore signify either the oiUer wall of 
the City or the garderirground that should surround it [see 
Gesen. s. v. Kn!ID, "suburbs*^], 

(P) " Tell her towers" requires no explanation, the same 
word being used in the Midrash. 

(y) "Observe her rampart" (n^^n) corresponds with the 
sti*ange word ni&^BlD (Taphaoth). But in Chaldee KHBID signi- 
fies a rampart or a^ger see (Aruk or Buxtorf), I think therefore 
we are justified in making this slight transposition and in- 
terpreting "Taphaoth" as ** ramparts." 

(8) "Raise high (?) (or m>ake terraces of) her palacesJ^ 
This corresponds with the Biranioth of the Midrash and re- 
quires no explanation, since Biranioth is the usual word for 
paloAies in the Targum. 
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We are now in a position to approximate to an interpreta- 
tion of our Talmud text, as follows : 
God is going to add to Jerusalem 

a thousand ()&t3 of garden-lands, 

a thousand ^fip of towers, 

a thousand MV^^ [or n^ "h, see var. readings] of mansions, 

a thousand n^^K^ ^:JK^1 [or ^K^ ^riK'] of ramparts. 

I suspect, indeed, that the words " mansions " and " rcmiparts " 
should be interchanged ; the clauses would then exactly corre- 
spond with (a) (fi) (y) and (8), thus : 

(a^) a thousand ()&t3 of garden-lands. 

(fi^) a thousand b&p of towers, 

(y) a thousand ^)'^'h [or 1V 'h] of ramparts, 

(S^) a thousand n^K^ ^:K^1 [or h^ >n^] of mansions. 

What interpretation shall we give of the words '^^hich are 
left untranslated ? Rashbam, as we have seen (p. 7, note 2), 
considered that they were algebraical or arithmetical terms, 
and indeed the passage we have quoted from the Midrcuh 
T*hillim would seem to bear this out, especially as there is 
some similarity between the forms nSD and n"Bn> h.^p wid 
IBp, '*)"i'h and V'^Jl; but the reader will observe that in the 
Talmud passage the letters are not given in alphabetical order 
as they are in the Midrash; therefore, even if a numerical 
value be intended, there must be some other meaning besides. 
They are words, not merely numbers. 

We will consider them in order : 

1st. 5)BID or neiD [see other readings in the DnsiD V^^pn] 
may be the Chald. ^&D Mult^^ Valde, Magis ; or, if from ()&tD) 
it might signify *^ neither less nor more, i. a '* a level thousand" 

2nd. ^fip. This is used in Chaldee just as the Heb. ^&3, 
to signify ^^doubW^\ or, again, it may be simply the Greek 
K€<t»aX7J. [For examples see the Aruk,'] 

3rd. The word >\th or y^^ is extremely difficult. If the 
latter be the correct reading I would suggest that it is probably 
some mathematical term chosen by Eesh Lakish with a view to 
Is. xlix 20 'h 1^, "the place is ncmrowfor me" (see context). 

4th. nh^ ^3B^ or ^ *nB^ seems to be " two of U" or " ttvo 
of" ; and thus corresponds with htp ^^chuble" in (fi^). But 
even as b&p was seen to have two meanings, viz. double and 

K. Y. 8 
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chapiter (kc^Xi;), so too our fourth term may be intended to 
hint at Ps. cxxii. 7, '' Peace be within thy Kampart and plen- 
teousness within thy Palaces.*' 

Thus we obtain a second approximation to the meaning as 
follows : 

God is going to add to Jerusalem 

Very many thousands of garden-lands, 
Double as many thousands of towers, 
A thousand of ramparts, 

Twice as many thousands of mansions, 

understanding in each case a secondary meaning. The general 
sense of the passage would therefore be that every addition to 
the outside measurements would involve the addition of twice 
as much to the inside ; for it will be observed that the first 
and third clauses refer to the ovJter boundaries, while the second 
and fourth have reference to the accommodation within the 
City. 

This interpretation is further borne out by the gloss on the 
Talkut text of Midrash IPhiUim already quoted : " How will 
the waters mount up 1 By the a'^pnn (992) mansions." But 
this number is exactly double of V^n (496), which is the 
number given in the Midrash text for the ramparts. 

Hitherto we have considered the passage simply with refer- 
ence to the City ; but the Heavenly City is also a Temple. 

As the City had its outer boundary, or suburbs {migrash) 

(cf. Ezek xlv. 2 with xlviii. 17), 
So the Temple had its outer precincts ; 
As the City had its Bampart (^^n), So the Temple too had 

its Chel (b^n) ; 

This Chel being a terrace 15 ft. broad, which ran round the 
Temple and separated it from the Court of the Gentiles, above 
which it was raised about 12 fb. 

Again, as the City had its Towers, so the Temple had its 
colonnade of pillars. The City had its mansions, the Temple 
had its side-chambers, which were also called mansions : " In 
my Father's house are many mansions" (St John xiv. 2). 

These chambers (or mansions) were inside the Temple, 
lining its inner wall, rising one above another for three stories, 
and so constructed that each was wider than the one below, 
this result being obtained by the upper stories entering more 
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and more into the massiye wall, so that *Hhe breadth of the 
House was upward" (Ezek. xli. 7). Thus the appearance was 
that of chambers rising hy atepa^ and would therefore readily 
be associated with the verse n^ni3D"lfcC laOB, especially as these 
chambers were reached by a circular staircase (see below, 
p. 117) 

It is also important to note that the order of the clauses 
(**/) {P) (y,) (^/) agrees with the order in which the outer 
boundary, the pillars, the Chel, and the champs occur in the 
Temple. 

For, after passing its outer boundary (A), we enter the lofty 
colonnade of pillars (denoted by B in the plan), then, passing 
through the open Court of the Gentiles we see the Ch^l (C), 



B 



B 
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bounded by a low wall, which St Paul calls to fi€<r6Toixov rov 
<f>payfi(n) (Eph. II. 14), beyond which no foreigner might pass 
on pain of death. This Chel contained the School-house of the 
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Babbiu, and it is to this that Rav refers when he saya that, 
in the world to come, learned men will go from School to 
School (lit./rom CJiil to Chet, see note on page 4). 

After passing the C/tel and entering through one of the 
numerous gates into the Temple itself, we observe the side- 
chambers or mauBions (D), rising in three stories in such a way 
as to give the impression of the House widening as it rose 
(Ezek. xli. 7). These side -chambers were, even in Solomon's 
Temple, understood to be typical ; they have an impoi'tant 
bearing on more than one New Testament passage which has 
perplexed the commentators. 

The following is the account of their construction : 

1 Kings vi. 
"And he built upon the wall of the House lean-to 

" stories (JflX*) all round the wall of the House, both round 

" the Temple and the Sanctuary, and he (thus) made side- 

" chambers all round, 

" The lower lean-to story was five cubits in depth, 

" And the middle story six cubits in depth. 

"And the third (i.e. the top story) seven cubits in 

" depth. 

" For be had made ofif-sets all round in the outer wall, 
" So that there should be no fastenings into the walla 

" of the House." 

In the plan, ABGD denotes a section of the massive 
Temple wall, 5 cubits thick at the bottom ^ At, tfi, fiy are 
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sections of the lower, second, and third chambers respectively ; 
a and fi shew the offsets (JlljniD, Targ. KnpW) upon which the 
floors of the second and third stories rested so that no tool was 
needed in their construction. 

. The circular staircase mounted up by the wall Aa^. This 
is described as follows : 

" The entrance of the middle (story of) side-chambers 
" was to the ledge (lit. shoulder) of the House to the right, 

*' and by a circular stair (D^^^/ll'l) ^^7 mounted up the 
"middle (story), and from the middle story to the third... 

" And he built the side-chambers upon (7j^) the whole 
" House, five cubits was the height of each." 

The increasing width of the chambers as they grew upward 
and the harmonious way in which they were "fitly joined" into 
the wall were obviou&ly typical, and did not escape the notice 
of the Priest-Prophet Ezekiel (see Chap. xli.). 

This is also, I believe, the key to the difficult passage, 
Eph. ii. 20—22. St Paul has been alluding to the CM in 
verse 15 j his thought then goes to the Temple wall. He 
compares Christ to this wall, 

*' In whom every story {iraaa oI/coSo/jlij) harmoniously 
" fitted, increases (as it rises) into a holy Temple in the 
" Lord, &c." 

The three stories being, I suppose, the Prophets, the 
Apostles, the Christian Church; each dispensation entering 
further into Christ, the Wall, and receiving enlargement there- 
by. This figure of the Temple wall and its chambers is still 
in his mind in the fourth chapter. Thus, verse 19 : 

"From whom (i.e. from Christ) the whole body be- 
•* coming fitly framed and compacted by means of each 
"joint of the supply (of Christ), according to a rythmical 
"growth of each several part, bringeth about the growth 
" of the body unto the up-building of itself in love." 

The words a^iy r^s iirixoprfyw, which have so perplexed 
the commentators, are, I venture to think, explained by a 
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glance at (a) and ()9) on the preceding plan ; they are the joints 
of the increment : and it is worthy of note that whereas the 
Hebrew word for them (1 Kings vi.) is nijn!ID ^^ diminutions^'* 
so called because they diminish from the wall, yet the Chaldee 
calls them KnpW increment, *^JSxcitus, Egressus, sumpttis, im- 
pensae" because they supply something to the width of the 
Chambers. Indeed, if NnpDJ were translated into Greek I do 
not see that a better word could be found for it than ctti- 
XopvyCa. 
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" Now on the last day, the great day of the 
feast, Jesus stood and cried, saying. If any man 
thirst, let him come unto me, and drink. He 
that believeth on me, as the scripture hath said. 

Out of His belly shall flow rivers of 
living water. 

But this he spake of the Spirit which they 
that believed on him were to receive: for the 
Spirit was not yet given; because Jesus was not 
yet glorified. Some of the multitude therefore, 
when they heard these words, said. This is of a 
truth the Prophet. Others said, This is the 
Christ" (St John vii. 37—41). 

It is not easy to decide whether " the last day, tJie great day 
of th/efeasV^ was the seventh day of Tabernacles, which is called 
HosJianndh Rahha, or the eighth, which strictly speaking was a 
festival to itself, called, in the Bible, SNmini Atzereth, "the 
eighth of solemn assembly." 

In support of the latter view it may be stated that though, 
at first sight we should scarcely have expected a Jew to speak 
of SKmini Atzereth as if it were an integral part of the feast 
of Tabernacles and nothing more, still the fact remains that, 
in the Mishnah, Sukkah iv. and v., it is actually called " that 
day^^ and, " the last day of the feast J* 

Still I venture to think that the day indicated by St John 
was the seventh day, i. e. Hoshannah Rahha : and this for the 
following reasons : — Hosltannah Rahha was the great day of 
the Water-drawing festival, on it they used to surround the 
Altar seven times (Mishnah, Sukkah iv. b) whereas, on SIC mini 
A tzereth, there is no proof that any libations were offered : the 



120 YALKUT. 

words of Christ therefore would seem more suitable to the 
former occasion. 

Again "<Ae great (day)" might almost seem to be a trans- 
lation of Rabha ^the grecU.* We learn from the Mishnah, 
Sukkah, that this day was of such honour as to supersede the 
Sabbath supposing it should chance to coincide therewith. 

If, however, this were established, it would weigh against 
the genuineness of the doubtful section, St John vi. 53 — viii. 11, 
for, in that case, the woman taken in adultery would have been 
brought before Christ on Sh^mini Atzereth, had this been so 
those Pharisees who condemned him for making clay on the 
Sabbath (ch. ix. 16) would not have permitted him, without 
accusation, to * write upon the ground' (viii. 6) on such a 
solemn Sabbath as Sh^mini A tzereth. 

Be this as it may : — ^A far more important question is in- 
volved in the quotation " Out of his belly shall flow rivers of 
living uxUer" From what passage of Scripture is this derived? 

In the first place the translation '* belly" is misleading; no 
one would think of translating Ps. xl. 9, " Thy law is in the 
midst of my bowels *' (^W9 '1^^'?). The expression is a well- 
known Hebraism and signifies * the inner being* if it refer to a 
man, * the interior* if it refer to a place (e. g. Jonah ii 3). As 
the words were originally spoken in Hebrew they would be 
capable of three interpretations according to the meaning 
given to the pronominal affix. 

1st. " He that believeth on Me, as the Scripture hath said, 
out of his (L e. the believer's) inner being shall flow rivers, &c." 

This interpretation may be dismissed at once as contrary 
to theology and to the context; for St John himself says 
(v. 39) " Thus spake He of the Spirit, which they that believed 
on him were to receive" — not * to communicate,* 

2nd. The pronominal affix (^3l?3P) might refer to the 
Temple itself where they were standing, or to the Temple 
Mount. Thus : — " He that believeth on Me, as the Scripture 
hath promised. Out of its midst shall flow rivers of living 
water." 

As though He had said. He that believeth in Me for him 
shall all those latter-day promises be fulfilled which speak of 
a fountain coming forth from the Temple of the Lord (Joel iv. 
[iii.] 18), of rivers of living waters flowing out from under the 
Altar (Ezek. xlvii., cf. Rev. xxiL), those living waters which 
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usher in the true Feast of Tabernacles and the restoration of 
all things (Zech. xiv. 8 — end). 

But thirdly, since the Temple itself was only a symbol of 
the Temple of Christ's body we might therefore interpret the 
words thus: — "He that believeth on Me, as the Scripture 
hath said. Out of His (La Christ's) inner-being shall flow 
rivers of living waters." 

The question now arises, Have we any historical proof that 
the Jews of our Lord's time expected the -Messiah to restore to 
them the water from the Kock and, if so, what was the con- 
nexion between the Smitten Rock and the Feast of Tabernacles 1 
We will answer the latter question first. 

It is generally supposed that the custom of drawing water 
at the Feast of Tabernacles had its origin in the words of Isaiah 
(ch. xii): 

" With joy shall ye draw water from the fountains of Sal- 
vation." 

It seems, however, very probable that the words of Isaiah 
allude to an already existing custom ; in any case if the con- 
text be studied we shall see that a second deliverance has been 
painted in the colours of the first, again a Bed Sea is dried up 
(xi 16), the way is prepared ^^like as it was to Israd in the 
day when he came v/p out of the land of EgypV^ (v. 15); then 
at once follows the song (ch. xii.) which is the counterpart of 
that in Exod. xv. Would it not be natural in such a connex- 
ion to expect some allusion to the Smitten Rock ? Such, I 
believe, is found in the words " With joy shall ye draw 
water from the fountains of Salvation." 

Undoubtedly these words of Isaiah were, in our Lord's 
time, used as a * proper lesson,' so to speak, for the Feast of 
Tabernacles, they would therefore serve to keep in memory the 
first gift of water from the Rock and to connect it with that 
other and greater promise which should be fulfilled in Messi- 
anic times. 

The form which popular expectation assumed may now be 
indicated. 

Firstly we may mention the very remarkable translation of 
the ancient Targum, "With joy shall ye receive a New Law 
(1 new teaching) from the choicest of the righteous." 

Such a translation would scarcely have been made after 
the rise of Christianity. 

K. T. 9 
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Again ; — 

We learn from II. Maccab. ii. that a very old tradition ex- 
isted among the Jews to the effect that Jeremiah had hidden 
the Ark, together with the pot of manna which it contained, 
and that, in Messianic days, he would return and shew where 
they were hidden. This tradition must have been well known 
in our Lord's day. It occurs in the following form in Tanchw- 
ma on the words, Exod. xvl 33, 34, — 

" And Moses said to Aaron, Take a pot and put therein an 
omer full of manna and leave it before the Eternal to be kept 
(in store) for your generations..." 

" R. Elazar says (that it means simply) "for generations." 
R. Eliezer says "For the days of the Messiah*'; for when 
Jeremiah said to Israel " Why do ye not study the Law % " 
they replied " If we were to study the Law wherewith should 
we be fed." He thereupon brought out to them the pot of 
manna and said to them, " generation beholdf yoiirselves, the. 
Word of tJie Eternal, Was I a wilderness to Israel ? Was I a 
land of thick darkness? Why then have My people said, We 
have wandered away, we a/re unable to retv/m unto Tliee " (Jer. 
ii. 31). " Your fathers, who studied the Law, behold ye where- 
with they were fed ; and ye too, study the Law, and then I 
will feed you with this." 

" This is one of the three things which Elijah is going to 
restore to Israel (viz.) * The pot of manna, the vessel of anoint- 
ing oil, and the vessel of the water.' " 

This R. Eliezer was a contemporary of St John, thus we 
find an additional proof of the age of the tradition respecting 
Jeremiah (" the prophet ") and the gift of manna and water. 
This will explain why, when Jesus had fed the multitudes in 
the wilderness, they said, " This is of a truth tlie prophet..." 
(St John vi. 14) ; also when, in our present passage, he spoke 
of himself as the giver of "living water " (vii 35), we read ; — 
" Some therefore of the multitudes, when they heard these 
words, said. Of a truth this is the Prophet, others said. This 
is the Messiah." 

In all the passages (i 21, 25 ; vi. 14 ; vii. 40) in which St 
John speaks of " the Prophet " the reference is, I believe, to 
Jeremiah, or to that Messianic hope of which he was the type 
(cf. Matt. XVL 14, and see Appendix A). 
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Pure Mathematics and Natural Philosophy, A Compendium of 

Facts and Formnlaa in. By G. B. Smalley. 2nd Edition, revised by 
J. McDowell, M.A. Fcap. 8vo. 8s. 6d. 

Elementary Course of Mathematics. By H. Goodwin, D.D. 

6th Edition. 8vo. 168. 

Problems and Examples, adapted to the * Elementary Course of 
Mathematics.' 8rd Edition. Svo. Sa, 

Solutions of Goodwin's Collection of Problems and Examples. 
By W. W. Hutt, M.A. 3rd Edition, revised uid enlarged. Svo. 98. 

Pure Mathematics, Elementary Examples in. By J. Taylor. 8yo. 
78. 6d. 

Mechanics of Construction. With numerous Examples. By 

8. Fenwick, F.B.A.S. Svo. 128. 

Pure and Applied Calculation, Notes on the Principles of. By 

Eev. J. Challis, M.A. Demy Svo. 158. 

Physics, The Mathematical Principle of. By Bey. J. Challis, M.A. 
Demy Svo. 58. 



TECHNOLOGICAL HANDBOOKS. 

Edited by H. Trueman Wood, Secretary of the 
Society of Arts. 

1. Dyeing and Tissue Printing. By W. Crookes, F.E.S. 

[_In the press. 

2. Iron and SteeL By Prof. A. E. Huntington, of King's College. 

[^Preparing. 

8. Cotton Manufacture. By Bichard Marsden, Esq., of Man- 
chester. [_Preparing. 

4. Telegraphs and Telephones. By W. H. Preece, F.B.S. 

[Preparing. 

6. Glass Manufacture. By Henry Chance, MA. ; H. Powell, B.A. ; 
and John Hopkinson, M.A., LL.D., F.B.S. In the press. 



10 George Bell and Sons* 

HISTORY, TOPOGRAPHY, &c. 

Rome and the Campagna. By B. Bum, M.A. With 85 En- 
gmviBgB and 26 Maps and Plana. With Appendix. 4to. 31. Ss. 

Old Rome. A Handbook for Travellers. By B. Bum, M.A. 
With Maps and Flans. Demy 8vo. 10s. 6d. 

Modem Europe. By Dr. T. H. Dyer. 2nd Edition, revised and 
continued. 5 vols. Demy 8vo. 21. lis. 6d. 

The History of the Kings of Rome. By Dr. T. H. Dyer. 8vo. 16«. 

The History of Pompeii: its Boildings and Antiquities. By 
T. H. Dyer. 3rd Edition, brought down to 1874. Post 8vo. 7s. 6d. 

Andent Athens: its History, Topography, and Remains. By 
T. H. Dyer. Super-royal Svo. Cloth. 11. 5s. 

The Decline of the Roman Republic. By G. Long. 5 vols. 
8to. 14«. each. 

A History of England during the Early and Middle Ages. By 

G. H. Pearson, M.A. 2nd Edition revised and enlarged. 8to. Vol. I. 
168. Vol. II. 14s. 

Historical Maps of England. By C. H. Pearson. Folio. 2nd 
Edition revised. Sis. 6d. 

History of England, 1800-15. By Harriet Martineau, with new 
and oopions Index. 1 vol. 3s. 6d. 

History of the Thirty Years' Peace, 1815-46. By Harriet Mar- 
tineau. 4 vols. 38. 6d. each. 

A Practical Synopsis of English History. By A Bowes. 4th 
Edition. Svo. 28. 

Student's Text-Book of English and General History. By 
D. Beale. Grown Svo. 2s. 6d. 

Lives of the Queens of England. By A. Strickland. Library 
Edition, 8 vols. 78. 6d. each. Cheaper Edition, 6 vols. Ss. each. Abridged 
Edition, 1 vol. 6s. 6d. 

Eginhard's Life of Earl the Great (Charlemagne). Translated 

with Notes, by W. Glaister, M.A., B.G.L. Grown Svo. 48. 6d. 

Outlines of Indian History. By A W. Hughes. Small post 

Svo. Ss. 6d. 

The Elements of General History. By Prof. Tytler. New 
Edition, brought down to 1874. Small post Svo. Ss. 6d. 

ATLASES. 

An Atlas of Classical Geography. 24 Maps. ,By W. Hughes 
and G. Long, M.A New Edition. Imperial Svo. 12s. 6d. 

A Grammar-School Atlas of Classical Geography. Ten Maps 

selected from the above. New Edition. Imperial Svo. 58. 

First Classical Maps. By the Bev. J. Tate, M. A Srd Edition. 
Imperial Svo. 7s. 6d. 

Standard Library Atlas of Classical Geography. Imp. Svo. 7s. 6(2. 
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PHILOLOGY. 

WEBSTER'S DICTIONARY OF THE ENOLISH LAN- 
6TJA6E. With Dr. Malm's Etymologj. 1 vol., 1628 Pagres, 9000 lUus- 
trations. 21«. With Appendices and 70 additional pages of Illustra- 
tions, 1919 Pages, Sis. 6d. 
* Thb bestpbactical Enqlish Dictionabt bxtakt.' — Quarterly Review, 1873. 

Prospeotnses, with specimen pages, post free on application. 

New Diotioxiary of the Engllsli Language. Combining Explan- 
ation with Etymology, and copiously illustrated by Quotations from the 
best Authorities. By Dr. Richardson. New Edition, with a Supplement. 
2 vols. 4to. 41. 14«. 6d.; half russia, 51. 158. 6d.; nueia, 61. 128. Supplement 
separatdy. 4to. 128. 

An8T0. Edit, without the Quotations, 15s.; half russia, 208.; russia, 24s. 

Supplementary English Glossary. Confkining 12,000 Words and 
Meanings occurring in English Literature, not found in any other 
Dictionary. By T. L. 0. Davies. Demy 8vo. 16s. 

Dictionsury of Corrupted "Words. By Rev. A. S. Palmer, iin thspress. 

Brief History of the English Language. By Prof. James Hadley, 
LL.D., Yale College. Fcap. 8vo. Is. 

The Elements of the English Language. By E. Adams, Ph.D. 

15th Edition. Post 8vo. 48. 6d. 
Philological Essays. By T. H. Key, M.A., F.B.S. 8yo. lOs. 6(2. 
Language, its Origin and Development^ By T. H. Key, M.A., 

F.B.S. 8yo. 148. 

Synonyms and Antonyms of the English Language. By Arch- 
deacon Smith. 2nd Edition. Post 8yo. 5s. 

Synonyms Discriminated. By Archdeacon Smith. DemySvo. 16<. 

Bible English. By T. L. 0. Davies. 5«. 

The Queen's English. A Manaal of Idiom and Usage. By the 
late Dean Alford. 5th Edition. Fcap. 8to. 58. 

Etymological Glosssury of nearly 2500 English Words de- 

riyed from the Greek. By the Bey. E. J. Boyce. Fcap. 8yo. 3s. 6d. 

A Syriao Grammar. By G. Phillips, D.D. 8rd Edition, enlarged. 
8yo. 78. 6d. 

A Grammar of the Arabic Language. By Bev. W. J. Beau- 
mont, M.A. 12mo. 78. 



DIVINITY, MORAL PHILOSOPHY, &o. 

Novum Testamentum Gneciun, Textus Stephanici, 1550. By 
P. H. Scrivener, A.M., LL.D. New Edition. 16mo. 48. 6d. Also on 
Writing Paper, with Wide Margin. Half-bound. 128. 

By the same Author, 

Oodez BezsB OantabrigienBis. 4to. 26«. 

A Full Oollation of the Codex Sinckitious with the Beceived Text 
of the New Testament, with Critical Introduction. 2nd Edition, revised. 
Fcap. 8yo. 5f. 

A Plain Introdaotion to the Critioism of the New Testament 

With Forty Fiaosimiles from Ancient Manoflcripts. 2nd Edition. 8yo. 168. 

CUz Leotoxea on the Text of the New Testament. For English 
Beaden. OrownSro. Gs. 
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The New Testament for Bngllsh Beaden. By the late H. Alford, 
D.D. VoL I. Part I. 3rd Edit. 12$. Vol. I. Part II. 2nd Edit. 10s. 6<1. 
yol.n. PartL2iidBdit.ie«. Vol. n. Part n. 2nd Bdit. 168. 

The Greek Testament By the late H. AUord, D.D. YoL I. 6th 

Edit. 11. 88. Vol. n. 6th Edit. 11. 4a. Vol. III. Sth Edit. 18s. Yd. IT. 
Part I. 4th Edit. ISs. Vol. lY. Part II. 4th Edit. 148. Vol. IV. 11. 128. 

Oompanion to the Greek Testament By A. C. Barrett, MA. 

4th Edition, revised. Fcap. 8vo. Ss. 

The Book of Psalms. A New Translation, with Introduotions, &o. 
By the Very Eev. J. J. Stewart Perowne, D.D. 8yo. Vol. I. 4th Edition, 
1&. Vol. II. 4th Edit. 168. 

Abridged for Schools. 3rd Edition. Crown 8yo. IO5. 6d. 

History of the Articles of Beligion. By 0. H. Hardwick. Srd 
JSdition. Post 8yo. 58. 

History of the Creeds. By J. B. Lumby, D.D. 2nd Edition. 
Orown 8vo. 78. 6d. 

Pearson on the Creed. Carefully printed from an early edition. 
With Analysis and Index by B. Walford, M.A. Post 8yo. Ss. 

An Historical and Explanatory Treatise on the Book of 
Common Prayer. By Bev. W. G. Humphry, B.D. 6th Edition, enlarged. 
Small post 8yo. 48. 6d. 

The New Table of Lessons Explained. By Bev. W. G. Humphry, 

B.D. Fcap. l8.6d. 

A Commentary on the Gtospels for the Sundays and other Holy 
Days of the Christian Year. By Bey. W. Denton, A.M. New Edition. 
SyoIb. 8yo. 548. Sold s^arately. 

Commentary on the Epistles for the Sundays and other Holy 
Days of the Christian Year. By Eer. W. Denton, A.M. 2 vils. 368. Sold 
separately. 

Commentary on the Acts. By Bev. W. Denton, A.M. Vol. I. 

8vo. 18s. VoL n. 148. 

Notes on the Catechism. By Bev. Canon Barry, D.D. 6th Edit. 
Fcap. 28. 

Catechetical Hints and Helps. By Bev. E. J. Boyce, M.A. 4th 

Edition, revised. Fcap. 28. 6d. 

Examination Papers on Beligioiis Instruction. By Bev. E. J. 
Boyoe. Sewed. l8. 6d. 

Church Teaching for the Church's Children. An Exposition 
of the Catechism. By the Rey. F. W. Harper. Sq. fcap. 28. 

The Winton Church Cateohist. Questions and Answers on the 
Teaching of the Chnrch Catechism. By the late Bey. J. S. B. Monsell, 
LL.D. Srd Edition. Cloth, Ss.; or in Four Parts, sewed. 

The Church Teacher's Manual of Christian Instruction. By 

Bey. M. F. Sadler. 2lBt Thousand. 28. 6d. 

Short Explanation of the Epistles and Gtospels of the Ohrlfl- 

tian Year, with Questions. Royal 32mo. 28. 6d.; cidf, 48. 6d. 

Butler's Analogy of Religion ; with Introduction and Index by 
Bey. Dr. Steere. New Edition. Fcap. Ss. Qd. 

Three Sermons on Human Nature, and Dissertation on 

Virtue. By W. Whewell, D.D. 4th Edition. Fcap. 8yo. 2s. 6d. 
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Zjootnres on the Histoay of Moral Philosophy in England. By 
W. Whewell, D.D. Orown 8vo. &. 

Kent's Ck)minentai7 on International Xiaw. By J. T. Abdy, 

liL.D. Ne#and Cheap Edition. Orown Svo. lOs. 6d. 

A Manual of the Roman OItU Law. By G. Leapingwell, I1L.D. 
870. 12«. 



FOREIGN CLASSICS. 

A series for use in Schools^ with JUnglish NoteSt grammatiedl and 
explanatory i and renderings ofdificult idiomatic expressions. 

Feap, 8vo. 

Sohiller'B "Wallenstein. By Dr. A. Bnchheim. 3rd Edit. 6«.6<2. 
Or the Lager and Piccolomini, Ss. 6d. Wallenstein's Tod, Ss. 6d. 

Maid of Orleans. By Dr. W. Wagner. a«. 6i. 

Maria Stuart. By Y. Kastner. 8«. 

Qoethe's Hermann and Dorothea. By E. Bell, M.A., and 

E. W51feL &. 6d. 

German Ballads, from Uhlandi Gk>ethe, and Schiller. By 0. L. 
Bielefeld. 8rd Edition. Ss. 6d. 

Oharles YTT., par Yoltaire. By L. Direy. 4th Edition. 8«. 6(2. 
Aventures de T616maque, par F^n^lon. By G. J. Delille. 2nd 

Edition. 4b. 6d. 
Select Fables of La Fontame. By F. E. A. Gasc. 14th Edition. 8«. 
Flcolola, by X. B. Saintine. By Dr. Dnbuo. 11th Thousand. 88. 6(!. 



FRENCH CLASS-BOOKS. 

Twenty Lessons in French. With Yocabnlary, giving the Pro- 

nnnoiation. 67 W. Brebner. Post Svo. 48. 
SVench Grammar for Public Schools. By Bev. A. G. Glapin, M.A. 

Foap. Svo. 9th Edition, reyised. 2». 6d. 
French Primer. By Bay. A. G. Glapin, M.A. Fcap. 8yo. 4th Edit. 

Primer of French Philology. By Bev. A. G. Glapin. Fcap. Svo. !«.. 

Le Nouveau Tr6sor; or, French Student's Gompanion. By 
H. E. B. 16th Edition. Fcap. 8to. Ss. 6d. 

F. E. A. GASC'S FBENGH GOUBSE. 
First French Book. Fcap Svo. 76th Thousand. Is. 6<2. 
Second French Book. 87th Thousand. Fcap. Svo. 2s. 6(2. 
Key to First and Second French Books. Fcap. Svo. 8«. 6d. 

SVench Fables for Beginners, in Prose, mth Index. 14th Thousand. 
18mo. 2s. 

Select Fables of La Fontaine. New Edition. Fcap. Svo. 8«. 

Hlstoires Amusantes et Instructiyes. With Notes. 14th Thou- 
sand. Foap. 8to. 2s. Od. 
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Fraotioal Guide to Modem French Oonversatlon. 12th Thou- 
sand. Fcap. Svo. 28. 6d. 

French Poetry for the Young. With Notes. 4th Edition. Fcap. 
8vo. 28. • 

Materials for French Prose Composition; or, Selections from 
the best English Prose Writers. 15th Thousand. Fcap. Svo. 4b, 6cL 
Key, 68. 

Prosateurs Contemporains. With Notes. 8yo. 6th Edition, 

revised. 58. 
I«e Petit Compagnon ; a French Talk-Book for Little Children. 

lOth Thousand. 16mo. 25. 6d. 

An Improved Modem Pocket Dictionary of the French and 

English Languages. 30th Thousand, Tvith Additions. 16mo. Oloth. 4s. 
Also in 2 vols., in neat leatherette, 58. 

Modem French-English and English-French Dictionary. 2nd 

Edition, revised. In 1 vol. 12s. 6d. (formerly 2 vols. 258.) 

GOMBEBT'S FBENCH DRAMA. 

Being a Selection of the hest Tragedies and Comedies of MoHdre, 
Racine, Gomeille, and Voltaire. With Ailments and Notes by A. 
Qombert. New Edition, revised by F. E. A. Gaso. Fcap. Svo. Is. eaoh; 

^^^» ^' Contents. 

MoLiERE : — Le Misanthrope. L'Avare. Le Bourgeois (Jentilhomme. Le 
TartufFe. Le Malade Imaginaire. Les Femmes Savantes. Les Fourberies 
de Soapin. Les Pr^enses Ridicules. L'Ecole des Femmes. L'Eoole des 
Maris. Le MMecin malgr^ Lui. 

RA.CZNB :— Ph^dre. Esther. Athalie. Iphig^nie. Los Plaideura. Ijbl 
Th^balde ; or, Les FrSres Ennemis. Andromaque. BritannlouB. 

P. CORNEiLLB:— LeCid. Horace. Cinna. Polyeuote. 

YOLTAiRE : — ^Zalre. 



GERMAN CLASS-BOOKS. 

Materials for German Prose Composition. By Dr Buchheim. 

7th Edition Fcap. 48. 6d. Key, 3s. 
A German Granamar for Publie Schools. By the Bev. A. G. 

Clapinand F. Holl MQller. 2nd Edition. Fcap. 28. 6d. 

Kotzebue's Der Gefangene. With Notes by Dr. W. Stromberg. 1». 



ENGLISH CLASS-BOOKS. 

A Brief History of the EnglislKLanguage. By Prof. Jas. Hadley, 
LL.D.« of Yale College. Fcap. Svo. Is. 

The Elements of the English Language. By E. Adams, Ph.D. 
18th Edition. Post Svo. is. 6d. 

The Rudiments of English Grammar and Analysis. By 

E. Adams, PhD. 8th Edition. Fcap. 8vo. 2s. 

By C. P. Mason, Fellow of Univ. Coll. London. 

First Notions of Grammar for Toung Learners. Fcap. 8yo. 
10th Thousand. Oloth. 8d. 

First Steps in English Grammar for Junior Classes. Demy 
ISmo. New Edition. Is. 
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Outlines of En^UBh Qrammar for the use of Janior Glasses. 

26th Thousand. Grown 8vo. 28. 

English Grammar, including the Principles of Grammatical 
Aimlysis. Si4th Edition. 77th Thousand. Crown Syo. Ss. 6d. 

A Shorter English Grammar, with copious Exercises. 8th Thou- 
sand. Grown 8vo. 3s. 6d. 

English Grammar Fraoticei being the Exercises separately. 1<. 

Edited for MiddU-CloM ExaminatioM. 

With Kotes on the Analysis and Parsing, and Explanatory Eemarka. 

MUton's Paradise Lost, Book I. With Life. 3rd Edit. Post 870. 

2s. 
^Book II. With Life. 2nd Edit. Post 8vo. 2«. 

Bookm. With Life. Post 8vo. 2«. 

Goldsmith's Deserted Village. With Life. Post 8vo. It, 6<f. 

Cowper's Task, Book n. With Life. Post 8vo. 2«. 

Thomson's Spring. With Life. Post 8yo. 2«. 

Winter. With Life. Post 8vo. 2«. 



Fraotioal Hints on Teaching. By Bev. J. Menet, M.A. 5th Edit. 
Grown Sro. oloth, 28. 6d. ; paper, 28. 

Test Lessons in Dictation. 2nd Edition. Paper cover, 1«. 6d. 

Questions for Examinations in English Literature. &y Bev. 

W. W. Skeat, Prof, of Anglo-Saxon at Gambridge University. 28. 6d. 

Drawing Copies. By P. H. Delamotte. Oblong 8yo. 12«. Sold 
also in parts at Is. eaoh. 

Poetry for the School-room. New Edition. Fcap. 8vo. Is. 6(f. 
Geographical Text-Book ; a Practical Geography. By M. E. S. 

12mo. 28. 

The Blank Maps done up separately, 4to. 28. ooloured. 

Loudon's (Mrs.) Entertaining Naturalist New Edition. BcTised 

by W. S. Dallas, F.L.S. 58. 

. Handbook of Botany. New Edition, greatly enlarged by 

D. Wooster. Fcap. 28. 6(2. 

The Botanist's Pocket-Book. With a copious Index. By W. IL 
Hayward. 3rd Edit, rerised. Grown 8to. Gloth limp. 48. 6d. 

Experimental Chemistry, founded on the Work of Dr. StocMiardt. 
By G. W. Heaton. Port 8to. 58. 

Double Entry Elucidated. By B. W. Foster. 12th Edit. 4to. 

Ss. 6d. 

A New Manual of Book-keeping. By P. Crellin, Accountant. 

Crown 8to. 88.6d. 
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Plotnre Sohool-Booki. In Simple Language, with nnmezoas 

ninstrationB. Royal 16mo. 

School Primer. 6d.— School Reader. By J. TOleard. Is.— Poetry Boole 
for Schools. Is.-'The Life of Joseph, la.— The Boriptiare Parables. jBy tbe 
Rey. J. E. Clarke. Is.— The Soriptnre Miracles. By the Rer. J. B. Gmrke. 
Is.— The New Testament History. By the Rer. J. G. Wood, M.A. Is.— The 
Old Testament Histoir. By the Rev. J. Qt. Wood. M.A. Is.— The Story of 
Banyan's Pilgrim's Prc^gress. Is.— The Life of Ohristopher Colnmbiis. By 
Sarah Grompton. Is.— The Life of Martin Luther. By Sarah Grompton. Is. 



BOOKS FOR YOUNG READERS. 

In 8 vols. Limp cloth, 6<2. each. 

The Cat and the Hen ; Sam and his Dog Red-leg ; Bob and Tom Lee ; A 

Wreck The New-bom Lamb ; Rosewood Box ; Poor Fan ; Wise Dqg- ^Tho 

Three Monkeys Story of a Cat, told by Herself ^Tle Blind Boy ; The Mnte 

Girl ; A New Tale of Babes in a Wood The Deyand the Knight ; The New 

Bank-note ; The Rcmd Visit ; A King's Walk on a Winter's Day ^een Bee 

and Bnsy B oo ■ Chill's Crag, a Story of the Sea. 

First Book of Geography. By C. A. Johns. Is. 



BELL'S READING-BOOKS. 

FOR SCHOOLS AND PAROCHIAL LIBRARIES. 

The popularity which the 'Books for Toxu^ Readers' have attained ia 
a sufficient proof that teachers and pupils alike approve of the use of inter- 
esting stories, with a simple plot in place of the dry combination of letters and 
syllables, making no impression on the mind, of which elementary reading- 
books generally consist. 

The Publishers have therefore thought it advisable to extend the application 
of this principle to books adapted for more advanced readers. 

' Now Read^, Post Bvo, Strongly bound. 
Masterman Ready. By Captain Marryat, B.N. Is. M, 
The Settlers in Canada. By Captam Manyat, B.N. Is. 6<2. 
Parables f^om Nature. (Selected.) By Mrs. Gatty. Is. 
Friends in Fur and FeaUiers. By Gwynfiyn. 1^. 
Robinson Crusoe. Is. 6d 

Andersen's Danish Tales. (Selected.) By E. Bell, M.A. It, 
Southey's Life of Nelson. (Abridged.) Is. 
CMmm's GKerman Tales. (Selected.) By E. Bell, M.A. Is, 
Life of the Duke of Wellington, with Maps and Plans. U, 
Marie; or, Glimpses of Life in France. By A. B. Ellis. Is, 
Poetry for Boys. By D. Munro. Is. 
Edgeworth's Tales ; a Selection. Is. 
Great Englishmen ; Short Lives for Young Children. Is. 

Others in Preparation, 
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